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DIGGING DEEPER 


Introduction 
The Reliability Of The New Testament 


This series focuses on the historical and the theological reliability of the New Testament. 
What makes this study unique is the blend of historical critical analysis coupled with the 
theological coherence of the New Testament. A critical view of the New Testament is necessary 
in order to understand the various ways that you will be able to defend the historical reliability of 
the New Testament to those individuals who have a difficult time accepting the Bible as an 
authoritative source. This is tantamount to an understanding of the Creator and Sustainer of life. 
The core of Christianity is based solely on the Bible and an honest observation of the creation, 


not on opinion, or the philosophical ponderings of humanity. 


The best way to use this work book is to give yourself at least one week to complete each 
chapter. Each chapter is divided into two segments. The first part of the chapter is the historical 
validation that makes the New Testament a historically viable document. In this first section you 
will learn how scholars who study history dissect the claims made about historical events. You 
will be introduced to some of the basic tools used to confirm past events and the legitimacy of 


people mentioned from history. 


The second half of each chapter will require the reading of Scripture and your interaction 
with the text. Make sure to read the Scripture assigned to the chapter before you begin this 
section in order that the people and events mentioned fresh in your mind. A large part of 
verifying the reliability of the Bible is placing the people and events in a certain time in history. 
The purpose of each lesson is to help you see the validity of the New Testament as a historical 


document, and then to recognize how the theological side of Scripture works with the context in 


which the Bible was written. The people and events in Scripture can be placed in history, but that 


does not make the Bible a history book it is God’s disclosure of himself to humanity. 


Throughout the lessons you will see words that are in bold lettering. These are key terms 
and are reviewed at the end of the historical analysis (which is the first part of the lesson) and 
then also at the end of the theological section of each chapter. Each section of chapters two 
through six will end with a few study questions to help you review what you have just learned, 
along with a few questions for you to reflect on with your study group. Make sure to give 
yourself enough time each week to focus on both the critical analysis portion and the theological 
section of each chapter. The end goal is to become a more confident Christian not only in your 
faith-walk with Christ, but also in the knowledge that God has left his fingerprints all over 
history and that we can speak about Scripture and its historical reliability with assurance and 


authority. 


We live in a time of great uncertainty of many things, both worldly and spiritually. As 
Christians we cannot sit back and be content with the moral decay all around us. I have sat-in on 
countless prayer groups and Bible studies over the last dozen years and am amazed at how easy 
it is for these wonderful people to tell me that it is not their place to bring others to a better 
understanding of Christ. It is also greatly disheartening to have a Bible study or small group 
leader tell me about a blog that I should read , because of my firm stance on the authority and 
integrity of the Bible, only to find that the “Christian” blogger blatantly compromises the Word 
of God to suit the cultural morals of the day. It is their way of telling me that the Bible is an 
evolving piece of literature (which it is not). What is even more difficult is to see the grief on the 
faces of parents who have their teenaged children declare that they do not believe in God and 


then end up leading aberrant life-styles. 


All of this is happening in our time because of the lack of trust in the Bible and its 
historical reliability. On the surface it seems that the worldly culture in which we live is winning 
the war, but I strongly encourage you not to give-in, or give-up. Perhaps you have experienced a 
few of the same situations in the past or recently. How do you get past those individuals who 
simply do not give serious credence to the foundation of Truth found in the Bible? There are 
many reasons why individuals want nothing to do with any faith-based religion, and we cannot 
control that. What we can change, is the way we engage the world around us with intellectual 


faith-based conversations that focus on the historical reliability of the New Testament. 


There are countless people in westernized cultures that do not truly know God, yet are 
deceived into believing that they do. This study will not only help you engage the skeptics in the 
culture with conversations about the validity of the Scriptures, but also those who believe that 
everyone is going to have salvation (universalism). This workbook is structured to help you to 
have thoughtful and coherent discussions about God that will not only bring you closer to the 
Lord, but will also open the eyes of those who remain blind to the God of the Bible. Christians 
can longer afford to tell others that they just need to “believe” and have “faith.” People want 
reasons to believe, and the Creator and Sustainer of life has left us with numerous valid and 


documented reasons to trust in His word that will lead us to Him. 


This study can be done on your own, but it will be much more beneficial to work on this 
as a small group. If you do not understand a concept the first time around, take the time to read 
the chapter again, these may be concepts that are entirely new to you (and that is all right). The 
Bible is steeped in history, but it is also the way we have been given to come to know God better. 
As you learn the historical reliability of the New Testament, it is my hope that you will also 


begin to appreciate the way God has made sure that his revelation of himself is intertwined with 


the history of humanity. He has done this in order that everyone, from a child to the most 


intellectual individual ever to be born, should be able to find him as he calls us to himself. 


CHAPTER ONE 


The Call To Know God 


The Shema 


There is a call on every human alive, a call that if ignored or suppressed, will end in an 


unfulfilled life as well as in certain death in eternity. This is a call, that if answered, will capture 


the heart and mind of the individual and not only promises to lead 
to eternal life, but also to a peace that surpasses all human 
understanding (Phil. 4:6-7). This call is the call to know God 
above all else. Deep down, every soul has a longing for this 
missing piece of his or her life. This part of us can only be filled 
by an intimate knowledge of the Creator of the universe 
(Ecc.3:11). If we ignore this call, we will remain seeking, yet 
never finding the peace that we so desperately need and desire. 
The Bible is clear about the first and greatest command 
on our lives: to “love the Lord your God” with every bit of your 
existence (Deut. 6:4-5). Unfortunately, we live in a highly 
self-centered culture and even this simple command is many times 
distorted into a very personalized application. The true meaning of 
this command has become lost in the translation when defining the 
God of the Bible versus the pluralistic ideals of a personal god that 
we find in our current culture. Therefore it is important, then, to 


break this down for a clear understanding of the true intent 


The Shema 


“Hear, O Israel: The LORD 
our God, the LORD is one. 
You shall love the LORD 
your God with all your 
heart and with all your 
soul and with all your 
might. And these words 
that Icommand you today 
shall be on your heart. You 
shall teach them diligently 
to your children, and shall 
talk of them when you sit 
in your house, and when 
you walk by the way, and 
when you lie down, and 
when you rise. You shall 
bind them as a sign on 
your hand, and they shall 
be as frontlets between 


your eyes. You shall write 


them on the doorposts of 
your house and on your 
gates. 


(Deut. 6:4-9, ESV) 





behind this call on our lives. Our Jewish brothers and sisters were commanded to continually 
remind themselves and their families that God comes first, as the Shema instructs them to place 
this prayer on their doorposts as well as on the forefront of their minds. As true disciples of 
Christ it is important to keep in mind that we are called to be in this world but not of it, meaning 
that our minds should be at one with Christ no matter what the rest of our world is doing. 

It is imperative to always be aware of the culture and society in which our Lord has 
placed us. Far too many professing Christians chose to turn a blind eye and hope that the 
discrepancies in our world will simply go away. Christians need to be well-informed enough to 
know how to reach others right where they are. No one goes into battle without making a survey 
of the enemy first (1 Chr. 12:32), and facing our culture is no different (like it or not we are all 
faced with spiritual warfare every day, (Eph. 6:10-12)). There is a reason for the multitude of 
religious faith groups in our culture. The list and variety seems to be endless, this list even 
includes the religion of Atheism. 

Anytime you have a group of individuals who begin to defend their position on matters of 
eternal perspective, you have a religion. The more fervent the push for their stance, the more 
religious the movement becomes. Even those who claim not to be religious, nor care about 
matters of eternal significance are seeking something more than what they can find in this world. 
Much to their despair, however, if they refuse to acknowledge the Creator of the universe, they 
are forced to limit their sense of meaning and purpose to what the material realm can afford 
them. Their desires can only be fulfilled temporarily. History is filled with examples of how 
materialism and humanistic pursuits will inevitably leave people feeling empty and dissatisfied. 

This is why we live in a society (especially in Westernized civilizations) where mankind 


is cognizant of a need for something beyond the fleeting gratification of the material, but remains 


frustrated at the inability to find it. We have a culture that insists they are not religious, but are 
spiritual. When the individual has saturated himself or herself with all the material wealth or 
recognition that the world has to offer, there comes a point where one is compelled to 
comprehend that it is going to take something which transcends their own existence to bring 
them the gratification and significance they seek. When the individual begins to pursue 
fulfillment through a spiritual type of quest in any other god aside from the God of the Bible, 
however, their journey will eventually bring them to fashion a god after their own likeness. 
This sort of quest will end up becoming a form of self-idolatry. In an honest effort to find 
meaning and “happiness” in this life, the individual will naturally begin to accept the writings of 
the various religions of the world. When a culture claims that there are no clear absolutes, the 
person who relies on their own personal intuitive god, will inevitably amend these scriptures to 
suit their personal desires. Hence, they fashion a god in their own likeness. Many people 
eventually turn to the Holy Bible and read God’s first and greatest commandment and interpret 
“love the LORD your God” with all your heart, with all your soul and with all of your might 
(Deut 6:5), as a call to love the “designer god” which they have fashioned to suit their own 
desires. This entire process takes place with the best of intentions, but without proper direction. 
This type of love for a personal, self-designed god misses the intent of the love that we 
are all called to have for the God of the Bible. The word of God is very clear that we are to seek 
to know God through his creation and his word. There is no other holy and inspired book which 
was given to us in order that we actually come to know the Creator (Deut. 4; Rom. 1:18-20). 
Every living soul is called to know this God using their human capacity for knowledge and 
understanding. We are expected to earnestly seek to know this ultimate Being (God) who will 


eventually judge our obedience to his Word (Matt. 6:33, 7:7). 


Why is it important to know God? 


A Call To Knowledge 

Humans have been given the ability to retain information from which we are able to 
transfer any given data into knowledge. The study of how we are able to gather and assimilate 
knowledge is better known as epistemology, this is an amazing phenomenon which many great 
minds have studied and written about over the centuries. We have been bestowed with this 
ability, if for no other reason than to know the Creator. This capability that we have been given 
to know God through his creation and his Word is a gift that will enable us to live out our lives at 
one with him. This is the missing component to many lives who continue to seek, but never find, 
because they refuse to place their trust in the Scriptures. Never before have we been more aware 
in our Westernized culture of the fact that there are a multitude of religions and religious people 
who seek a oneness with God, yet refuse to acknowledge absolute Truth. 

What they actually end up finding will be determined by the “god” they seek. For 
instance, the Hindu religion and many of the Eastern- based faiths seek a oneness with the 
universe through their numerous gods. They have no description of this telos, or end result, other 
than an abstract concept of dissolving into the great cosmic world out there somewhere once they 
have lived a “perfect life.” These individuals place their destiny in these religions even though 
there is no way to ever gauge what deems this “perfect life.” Others believe in a sort of 
reincarnation cycle based on the conviction that if they have lived a life as a “good enough” 
person, they will eventually be rewarded by becoming a part of some mysterious force out in 


space somewhere. 


Still many more individuals hold to a faith that is based on a patchwork of religions from 
all over the world. Whether intentionally or unintentionally, these people have managed to create 
their own personalized faith, based on what they wish to believe (this is known as syncretism). 
This sort of religious faith-blending is very evident in the New Age religions, which became 


prevalent in the West in the 
a 


twentieth century and are now See to it that no one takes you captive by philosophy and empty 

deceit, according to human tradition, according to the elemental 
deeply embedded in our spirits of the world, and not according to Christ. 
Westernized culture and (Col 2:8 ESV) 


———SSEeeE——SSSSSE SSS SSSSSSaaaSSEEa 
philosophical ideologies today. 


These designer faith systems tend to change with the societal and cultural trends of the times. It 
is no wonder why so many people are confused when faced with what to believe, when there is 


no base for absolute Truth that will stand the test of time. 


The Necessity For The Purity Of Absolute Truth 


The Christian faith in its purest form is based solely on the Bible and what one is able to 
observe in creation, not on the traditions of mankind. Over the centuries many people have 
hijacked the Christian faith and blended it with other faith traditions, thus further confusing 
people who seek the peace and oneness for which our souls naturally long. Just as disturbing is 
the fact that many leaders in the Christian tradition tend to amend the authenticity of the Gospel 
message and add the customs of man to its original intent. In other words, they make it culture- 
friendly, which inevitably changes the meaning of the metanarrative, the meaning of the whole 
work. Ultimately, we are all to blame for allowing this to happen. The Word of God repeatedly 


warns how people lose sight of God’s directives by deviating from the absolute Truth (Joshua, 


Judges, Jerimiah, Amos...). That is why all of humanity is 
called to know God personally, not merely vicariously. 
Scripture is clear; humans have always desired to be 
equal with God and to be gods (Gen. 3). The truth is we are 
unable to truly acknowledge this tendency in ourselves until 
we correctly come to know God. Most civilizations have 
naturally recognized that there is something beyond the 
physical realm which controls the course of creation; it was 
never meant to be a mysterious secret. Although there is a 
neo-atheism, new atheism, movement on the rise in the 
twenty-first century, the vast majority of the world’s 


population continues to recognize that there is a God, or that 


there are gods who somehow influence the world. This fact is 
just one of the many proofs that what Scripture records for us 
is true, in that God has put eternity on our hearts (Ecc. 3) and 


we will not find peace until we come to rest in him alone. 


But the call to know the God of the universe goes well 


10 


You are great, O Lord, and 
greatly to be praised: great 
is your power and to your 
wisdom there is no limit. 
And man, who is a part of 
your creation, wishes to 
praise you, man who bears 
about within himself his 
mortality, who bears about 
within himself testimony to 
his sin and testimony that 
you resist the proud. Yet 
man, this part of your 
creation, wishes to praise 
you. You arouse him to 

take joy in praising you, 
for you have made us for 
yourself, and our heart is 
restless until it rests in you. 


The Confessions Of Saint 
Augustine (chapter 1) 


beyond the cursory assent that the average individual gives by claiming to believe in God. 


Scripture tells us that even the demons believe in the one true God, and they shudder (James 


2:19). God expects more than assent to his existence, he expects the knowledge that comes from 


seeking him out not only through creation but mainly through his holy Word. It is through the 


consistency of His word that we are privileged enough to come to know His true attributes and 


through our knowledge of His undeniable grandeur we grow to not only trust in Him, but to love 


11 


Him. Through this knowledge, we also come to revere and fear God for the omniscient Being he 
truly is. 

Scripture is replete with warnings as to what the consequences are if individuals fail to 
come to know God. God speaks through the prophet Hosea and stresses that the people are 
perishing for their lack of knowledge of Him (Hos. 4). The book of Judges describes the outcome 
of entire cultures and their mindset when they fail to recognize the Creator and his moral 
guidelines. Jesus chastises the religious leaders of his day because they have overlooked the 
intent of the word of God and have added to its meaning, making it out to be a book of manmade 
rules and regulations (Matt. 2:1-36). He also very pointedly tells the leaders and those listening 
that his sheep will hear his voice (John 10) and it is only they who will inherit the Kingdom of 
God. 

Those who are considered his sheep, however, are those who obey the un-amended 
Word of God. Finally, for those who fail to seek the face of God in earnest, Jesus gives a stern 
warning when he makes it clear that in the last day there will be many who think they are 
followers of Christ, but have failed to come to know the God of the Bible without distorting his 
Word in any way. He tells his audience that many will come to Him and expect to be participants 
in God’s kingdom, but he will send them away into darkness for failure to obey the will of God 
found in the Word of God (Matt. 7:21-23). Some claim that the writings of other faiths include 
vestiges of resemblance to the Judeo-Christian Bible. History reveals that every civilization 
seems to hold to a code of ethics as described in their writings. I would pose that this is not a 
random coincidence, but that it is due to the fact that all of humanity was created in the image of 
the Creator, therefore it is natural that all of the human race would draw from the laws and 


desires which God placed on our hearts and minds. There are, nonetheless, still other religious 


12 


groups which have used the Bible as a base for their own writings (like the Quran and the 
Mormon Bible). The mere fact that we have all been fashioned by the same God attests to the 
reality that we all seek His ultimate Truth as noted in Scripture (Ecc. 3:11). 

What are three of the natural laws which God placed on our heart? 

1. 

23 

2 

Name two religions that appear on the surface as similar to the Christian faith: 

1. 


De 


The Shortcomings Of Other Faiths 

Although all of humanity seeks God in some way, shape, or form, it is only the Judeo- 
Christian God that can be known and understood. Scripture reveals that the Creator began to 
reveal himself to the Hebrews (Deut. 4:33) with the intent that eventually all of the world’s 
people would come to know Him through this chosen nomadic tribe (1 Pet.2). Other faith 
religions have no sound basis for the character or nature of their deities other than the human 
tendencies that they witness in their fellow man.' Written history records humanity as constantly 
working to appease unseen gods or goddesses. Their petitions for attention have come in a 
variety of forms, from human sacrifice to temple prostitution. Yet those performing these acts 
have no basis for knowing whether or not their acts are satisfying to their mysterious and unseen 


deities whom they attempt to please. 





'For a better understanding of various deities and their characteristics see Winfried Corduan, Neighboring 
Faiths — A Christian Introduction to World Religions, 2" ed. (Downers Grove, IL: InterVarsity Press, 2012). 
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The gods and goddesses of antiquity, for the most part, portray the characteristics of 
precocious, vindictive, petulant, hedonistic, inconsistent, and sex-driven individuals. The Holy 
One of Israel, on the other hand, desires that all might come to know him (Matt. 6:33; 2 Pet. 3:9) 
and realize the saving faith through him which leads to eternal life. Many faith-based religions, 
which have developed post-crucifixion, include vestiges of the Judeo-Christian God. For 
example, the Qur’an depicts Allah with many of the same characteristics of God which are found 
in the Holy Bible.” However, the Qur’an describes Allah through his willful actions, not as an 
illustration of his very nature, as one finds of the God of the Bible. 

For example, Allah is defined as having a form of “greatness, strength, and majesty.”* 
These and other attributes such as loving, forgiving, and wise are all characteristics that flow 
from Allah’s will, but do not necessarily represent of his very nature.* In other words, the god of 
Islam may have the characteristics of holiness, righteousness, and kindness when he wills to, but 
he is not bound by these traits as a result of his very nature, as is the God of the Bible.” 
According to the Quran, Allah is a mutable, or changing, god who is at liberty to change his 
mind and make exceptions to his own rules, at his own discretion. Unfortunately, for those who 
live and rely on this faith, there is no assurance of where they stand as far as living rightly. Nor is 
there any way to depend on Allah since he is inconsistent in his will and expectations of his 


followers. 





*Anees Zaka and Diane Coleman, The Truth About Islam — The Noble Qur’an’s Teachings In Light Of The 
Holy Bible (Phillipsburg, New Jersey: P&R Publishing, 2004), 100-101. 


*Norman L. Geisler and Abdul Saleeb, Answering Islam — The Crescent in Light of the Cross, 2nd ed. 
(Grand Rapids, MI: Baker Books, 2002), 28. 


‘Tbid. 


Richard Shumack, The Wisdom of Islam and the Foolishness of Christianity, (Sydney Australia: Island 
View Publishing, 2014), 47 — 68. 
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In contrast to the picture we are given of Allah from the Quran and the other Islamic 
sacred texts, the God of the Holy Bible is quite knowable. In fact, He desires to be known, as is 
evident by his first and greatest commandment (Deut. 6:5). The God of the Bible did not stop at 
his exhortation for His people to come to some form of abstract love for him. On the contrary, 
God made sure that his prophets recorded information about the universe and the creation that 
would inevitably reveal his very nature. His immutable, or unchanging, attributes make known 
his Deity and providential control over all of creation. Then, in the perfect timing of the Creator, 
he sent his Word in the flesh that all the people of the world would come to know him more fully 
(John 1:1-18). 

As you read the Bible in an effort to better know the God, you are called to worship; you 
will find that he is the fountainhead of all things. When the LORD exhibits such characteristics 
as love and wisdom to people it is not because he wills to display love or wisdom, but because he 
is love and he is wisdom. Unlike the deities of other faiths or cults, the God of the Bible does not 
leave his character up to interpretation. On the contrary, the word of God reveals a consistent and 
stable character that stems directly from his very nature. God does not change who he is (Mal. 
3:6), just as our chromosomes have determined who we are as humans (Jer. 13:23). In stark 
contrast to Allah, whose character and attributes stem from his own will (which can change on a 


whim),° the Judeo-Christian God exhibits a will that stems directly from his self-same nature. 


Jeremiah 13:23 Can the Ethiopian change his skin, Or the leopard his 
spots? Just as much can you do good, Who are practiced in doing evil! 
(Jer. 13:23 TNK) 





James F. Gauss, Ph.D. Islam & Christianity — A Revealing Contrast, ( Alchua, FL: Bridge-Logos, 2009), 
204-205. 
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How does God expect us to come to know him? 


The Call To Tell Others 
The Struggle To Obey 
The Old Testament is a beautiful picture of humanity’s struggle with the Creator. God’s 

desire for all of mankind to come to know him is repeatedly hindered by his chosen people as 
they insist on doing things their own way. Their stubbornness and refusal to live consistently 
within God’s guidelines not only continually causes strife, but it is also a perfect reflection of the 
nature of humanity. It is imperative that we never forget why 
God chose the small band of people from the desert lands of 
Mesopotamia who came to be known as the Hebrews. God’s 
intent has always been that the whole world would come to 
know him through those whom he chooses to reveal himself 


(Exod. 19:6; 1 Pet. 2:9). That fact has never changed. 


A Light On A Hill 

God’s people are to be ready to tell others about him and the 

dire need we all have for his unsearchable love (1 Pet. 3:15). 

Jesus taught his disciples, and those listening, that all who 

belong to God are to be as lights on a hill that shine brightly in 

order that others notice their purity in character which will point to the Creator (Matt.5:14-16; Lk 


8:16, 11:33-35; John 3:20-21). Those who profess to be followers of the Christ should be living 
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in such stark contrast to the ways of the world around them, that they stand out as upright and 
distinct citizens in the culture at large. Their actions and behaviors should exhibit the 
communicable characteristics of God, or those characteristics that we are able to emulate, that 
as they represent his kingdom. As ambassadors for the kingdom, we should naturally live with an 
eternal perspective, knowing that in the end there will be a judgement according to the way we 


have lived our lives. 


Living With An Eternal Perspective 


Living with an eternal perspective is to live a life that 


You shall not hate 


your kinsfolk in your 
seek true forgiveness from the Creator (Ezek. 18:32; Matt heart. Reprove your 


fully understands the consequences for failing to repent and 


4:17; Lk 13:3). This alone should prompt every believer to be kinsman but incur no 


guilt because of him. 
convicted to speak to their neighbors, relatives, colleagues, You shall not take 


and non-believing friends about the things of God. Granted vengeance or bear a 
grudge against your 


some of these conversations will be far more difficult than countrymen. ove 


others, but if we honestly love our neighbors the way we are your fellow as 
yourself: I am the 
LORD. 


called to, we must find ways to interject faith-based 


conversations into our time with others (Rom 10:1-17). 


(Lev 19:17-18, TNK) 


Unlike other belief systems, the Bible makes it very clear 





what is required of every living soul to acquire salvation and 
eternal life in the presence of the one true holy God. Although the world we live in tells us 


differently, there will be a separation at death. 
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Living In Obedience 

A split between the wheat and the chaff (Matt. 3:12) is an eschatological reality. In other 
words, there will be a separation between those who have truly feared (revered) God during their 
earthly life so much so that they seek to know and obey him (Lk 6:46-49, 13:22-28), and those 
who have not. In other words, regardless of what many universalist churches, or religions Oprah 
Winfrey, and those like them tout, not everyone is going to go to heaven. God requires obedience 
to his word (Deut. 28, John 14, 15, 17), nothing more and nothing less. Part of that obedience 
requires that we love our neighbors (Lev. 19:17-18). This is to be a love that truly cares about 
others in the sense that we are willing to guide them into all Truth. The world in which we live 
clearly operates on a set of fluctuating moral norms and ethical standards that lie in complete 
contrast to what is required of us in Scripture. There is no question that this stark opposition of 
standards will be confusing to those who do not know the God of the Bible, and this is precisely 
why it is imperative that we obey, trust God (Isa. 55:8-11), and share the Gospel of His grace 


with those within our spheres of influence. 


The Consequences 

Many have fallen into the temptation to soften the message of the Gospel by leaving out 
some of the hard truths that it contains. Truths that include the fact that we are all fallen and have 
a natural bent toward sin (Gen. 6:5; Rom. 7:15-24) in other words, humans are not innately born 
“good.” Or perhaps we tend to leave out the fact that certain behaviors are sinful even though our 
culture would deem otherwise. The danger of these blatant omissions is that they will eventually 
cause the individual to be drawn to a god fashioned in their own likeness and not to the God of 


the Bible. The logical outcome of any deliberate omission or commission of any portion of 
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God’s word is that it will confuse the individual as he or she begins to see the contradictions in 
what the Bible states and what the world is telling them. 

A contradiction is a flaw in reasoning and a flaw cannot be trusted as ultimate Truth. 
Therefore, an inconsistency in the understanding of the God described in the Bible cannot be 
trusted. If this is the case, it would only be natural for a person to try and make amends for 
salvation purposes, by filling-in the missing or inconsistent gaps with their own ideas of what the 
Bible says to them. At this point they have fashioned a god after their own likeness, where there 
is only a false sense of salvation. Not surprisingly, this is not a modern phenomenon. On the 
contrary, humanity has always tried to amend the word of God in some fashion. 

It takes only up to the third chapter in Scripture to discover how mankind is ready to 
refute the word of God and interpret it to suit their desire (Gen. 3). While the Creator began to 
form his people as a fledgling nation, he made it clear to the Hebrews that they were not to add 
to or take away from any part of his directives if they expected to seek his care and protection 
(Deut. 4:1-2). If we consider ourselves God’s people, then we must understand that we have been 
grafted into this chosen race of the Hebrews (Israel) and this is a warning meant for us as well. If 
we fail to shed light on the entire gospel of God, we will mislead others, which will very likely 
cause them to be drawn away from the LORD and not fo him. Jesus gives a very stern warning to 
anyone who misleads seekers (either young or old) by amending the Word in any way, shape, or 


form (Matt. 18:6-7). 


... but whoever causes one of these little ones who believe in me to sin, it would be better for him to 
have a great millstone fastened around his neck and to be drowned in the depth of the sea. "Woe to 
the world for temptations to sin! For it is necessary that temptations come, but woe to the one by 


whom the temptation comes! 


(Mat 18:6-7) 


Why is it important to approach the Word of God as objectively as possible as opposed to 


subjectively? 


Obstacles To Faith 
Meeting People Where They Are 

Although human nature has not changed since God created the first people, we live in 
unprecedented times where individuals go to great lengths to ignore what is true and factual in 
order to avoid giving credence to an Ultimate Being. In the present day, it is a fact of life that 
people will believe what they choose to believe to accommodate their lifestyles. When it comes 
to faith-based issues however, we can usually categorize an individual’s reasons for rejecting 
God into one of three broad categories. These various reasons become obstacles to living the life 
that God has intended for them. The most common barriers to faith are usually intellectual, 


emotional, or volitional (simply because they do not want to believe) in nature. 
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Human history has revealed that the main obstacle for the philosophers and academically- 
minded has usually been one of an intellectual barrier. There is no question that humans have 
sought out the ultimate meaning of life as we know it since the dawn of time. History is replete 
with documentation on belief in unseen gods and goddesses who cause things to “mysteriously” 
happen. These were undoubtedly the machinations of the human mind seeking the Creator 
without any clear direction. This is not to say that there were no deep thinkers who began to seek 
answers in a more methodical fashion. One such individual, Thales of Miletus, is considered to 
be the first philosopher who began to use the scientific method in his quest to discover why 
things are the way that they are (otherwise known as ultimate Truth). He was a 6th century B.C. 
philosopher who began his quest for ultimate reality through the method of observation. 

His scientific methods were the same ones we continue to use today. He studied life, 
motion, and being (an examination of the metaphysical, a reality that is unseen), thus earning 
him the title, the Father of Western Philosophy. Up until his observation style for seeking life’s 
ultimate truth, suppositions of ultimate Reality were based on human imagination, or some form 
of God’s revelation to humanity such as through the Hebrew people. Today’s Westernized 
societies are not impressed with superstitious beliefs and require factual evidence for basing their 
confidence in any claims to Ultimate Reality (God). Those are the individuals who, for the most 
part, have intellectual barriers. There are those, however, who can be given all of the facts known 
to mankind which will lead to the reality of a Creator, yet they are unable to place their trust in 
God. 

There are some who unfortunately, have had such negative experiences in life that they 
find it exceedingly difficult to believe at all in a good and loving Creator who cares for the 


world. The emotional hurt they harbor inside has become their greatest obstacle for coming to a 
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saving faith in Christ. Many people fall into this category. The fact is, we do live in a very 
violent world, but if one has never been taught about the nature of God versus the nature of man, 
then they simply cannot comprehend why evil abounds seemingly, unhindered. This is where it 
is necessary to care enough about people to discover the main reason for their emotional barriers 
and contend with this obstacle through scriptural reasoning. It is only through the Word that one 
can learn about the true character of God, and as God is revealed so too is sinful humanity. 

The third category is the volitional obstacle. I have been told by young interns who work 
with college-aged students that this is the most common obstacle for this age group. There are, 
however, a few high-profile atheists who are fully aware that the recent scientific findings of the 
last three decades all point to intelligent design, yet they refuse to acknowledge an Ultimate 
Creator. Their reason is they do not wish to believe in any sort of Designer or Creator who will 
tell them how to live out their lives. This reason for the objection to acknowledge an Ultimate 
Reality is probably the most difficult with which to contend as a disciple of Christ who takes the 
great Commission seriously. This obstacle will require a concerted effort at long term 


relationship building (as do the others), and much prayer. 


How important is the Bible when sharing God with others? 


The State Of Our Culture In The West 


A survey taken as far back as 1993 revealed that less than two percent of the Episcopalian 
priests actually believed in the inerrancy of Scripture.’ Other denominations did not fare much 


better, and these sentiments are much worse today than they were more than twenty years ago. 


"Ravi Zacharias: Biblical Authority and Our Cultural Crisis, CD-ROM (Norcross, Georgia: RZIM, 1993). 
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Disturbingly, many of these ministry leaders in the same study, confessed anonymously to not 
believing either in the incarnation, or the resurrection. As a result, true Christians may have a 
difficult time finding a Bible-believing church, since the majority of the professing church in the 
United States has been lulled into a state of complacency. 

This mass exodus from the Truth of God’s word has been a long time coming in North 
America. Those who study cultural and philosophical trends are all too aware that this 
progressive march to disbelief has much of its roots in the seventeenth century. This was a time 
in history that became known as The Age of Reason. A time which began to demand empirical 
evidence for everything that would be considered as reality. Ifa person could not test a ‘thing’ 
using the scientific method (which uses the five senses) then it either did not exist, or could not 
be proven as true and valid. Since the events in Scripture happened in antiquity, skeptics began 
to doubt the veracity of the Bible and everything written in it. 

Eventually, scholars began to question the motives of those who wrote history and 
claimed that historical writings must be taken in the context of their cultural atmosphere (which 
is true). The idea was that, what was considered truth for people of the past was no longer 
necessarily truth for future generations (which is not true). There was a focus on the here and the 
now, but not on the metaphysical or the transcendent. As a result, the Bible became a subjective 
document from the past and any miracles in it came under great suspicion, since they are by 
nature unexplainable. Truth became relative and the Western world slipped into secularization. 

Our secularized culture has intentionally cast a sense of distrust as to the adequacy of the 
Bible. This sentiment arose in the seventeenth and eighteenth centuries, and was promulgated to 
the masses mostly through academic institutions. In an effort to remain relevant in an 


increasingly skeptical culture, the church began to “soften” the sharp edges of the Gospel of 
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Truth.® It is no wonder that when the church loses its authority by accommodating the mindset of 
the culture at large, which in many instances it has, it is not long before congregation attendance 
drops significantly. The Barna Research Group has revealed that there is an upward trend in 
atheism and agnosticism which appears to correlate with the increase of those individuals who 
are categorized as the “unchurched.” 

According to a study released in 2007, only about eighteen percent of the population 
frequently attends church on a weekly basis.'” Researcher, R. J. Krejcir, Ph.D., from the Francis 
A. Schaeffer Institute of Church Leadership Development, based his study on those who 
attended church service at least twice a month.'' His research and final conclusions were taken 
from data gathered over an eight year period (‘Ibid. 1998-2006).'* Concurrently with the release 
of his findings, Europe reported a 2-4 percent rate in frequent church attendance.’ It appears that 
America’s church attendance is slowly declining to the level of Europe. 


What is the harm of approaching God’s Word as a subjective document? 





‘D.A. Carson, The Gagging of God — Christianity Confronts Pluralism (Grand Rapids: Zondervan, 1996), 
77-86. 

“9015 State of Atheism in America,” Barna Group, 2015, Research based on the project Churchless edited 
by George Barna and David Kinnaman, accessed March 30, 2015, https://www.barna.org/barna-update/culture/7 13- 
2015-state-of-atheism-in-america#. VRmtHGd0xLM. 


'R. J. Krejcir Ph.D., “Statistics and Reasons For Church Decline,” Church Leadership.org - Francis A. 
Schaeffer Institute of Church Leadership Development, 2007, accessed June 5, 2015, 
http://www.churchleadership.org/apps/articles/default.asp ?articleid=42346&columnid=4545. 

"Ibid. 

"Ibid. 
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The Mission Field 


Although this data may be alarming to some of you, this has come 
as no surprise to our Sovereign God. Scripture gives us many 
examples of entire cultures that either do not know the God of 
Israel, or have chosen to ignore him when given the opportunity. 
The apostle Paul is well noted for proclaiming the clear warning 
signs and consequences for a people without God in his letter to the 
Romans. His life was devoted to delivering the message of God to 
Jews and Gentiles. His missionary journeys took him to areas 
where people had rarely, if ever, been exposed to the God of Israel. 
The Gentile people were steeped in all sorts of lewd 
behavior which was clearly unacceptable to the God of the Bible, 
which made Paul’s mission that much more imperative. He knew 
that such behaviors were not only unhealthy for the individuals and 
the society, but they were also behaviors that went against the 
natural conscience, marring any vestiges of the imago deo. Paul’s 
mission was always to bring the Good News of God to the people. 
Paul and the disciples were clear on what their mission was 
to the world. The purpose was always to enlighten the world with 


the knowledge of the God of Israel through Christ. Over time, 
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For the wrath of God is 
revealed from heaven against 
all ungodliness and 
unrighteousness of men, who 
by their unrighteousness 
suppress the truth. For what 
can be known about God is 
plain to them, because God 
has shown it to them. For his 
invisible attributes, namely, 
his eternal power and divine 
nature, have been clearly 
perceived, ever since the 
creation of the world, in the 
things that have been made. 
So they are without excuse. 
For although they knew God, 
they did not honor him as 
God or give thanks to him, 
but they became futile in 
their thinking, and their 
foolish hearts were darkened. 
Claiming to be wise, they 
became fools, and exchanged 
the glory of the immortal God 
for images resembling mortal 
man and birds and animals 


and creeping things 


(Rom 1:18-23, ESV) 





however, many Christ followers forgot the true intent for missionary work, and much of the 


missionary work efforts became synonymous with humanitarian aid. For example; what do you 
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think of when someone talks about missions? Many people begin to imagine long journeys to 
faraway lands. Still others think about reaching out to the impoverished in their own cities and 
towns. These are all legitimate missional efforts and goals, however, did you know that there are 
Christians in China who recognize the darkened state of the West and specifically train to come 
to the United States to reintroduce us to Christ? As brothers and sisters in Christ, they are greatly 
concerned about the anti-Christian dogma and the pervasive number of apostate, or those who 
have left the purity of the Gospel message, churches that are flourishing and consequently 
leading vast sectors of the population to certain separation from God. If you have not thought 
about it already, the whole world is a mission field, even your own neighborhood. The mission 
field is very broad and we need to be attuned to the world around us because there is not one 
living soul on which God does not have his eyes (2 Pet. 3:9). 

It has always been important to understand the culture in which we live in order to 
communicate with those in our spheres of influence. Sometimes as Christians, we would prefer 
to simply stay out of the secular world and surround ourselves with other Christian friends. 
Granted, the Christian community is not only a gift to us from God, but it is imperative for our 
spiritual growth. The encouragement which we receive from our Christian friendships 
notwithstanding, we are all still commanded to reach the world around us for Christ. That means 
we must prepare ourselves with knowledge. First we need to know God through the diligent 
study of the Scriptures. Second, we must observe and do our best to understand the culture in 
which we live. 

In a culture hostile to the Word of God and hence the God of the Bible, how do we meet 
people where they are, the way that Jesus did? God has given us countless examples of how he 


has always met people where they are. To begin with, He spoke in terms that people could 
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understand. He used imagery that the people could comprehend, and finally, He sent His son, 
Jesus of Nazareth, in order that we better understand how we need to view His word. The 
activities of the apostle Paul are also wonderful examples of how we can reach the world for 
Christ. He clearly knew the mind-set behind the Gentile, or non-Jewish, populations and used 
his understanding of their philosophies to introduce the one true God to a pagan, or those who 
did not know the God of Israel, and pluralistic society much like our own today (Acts 17). 

It is imperative to know with whom we are dealing in order to have meaningful faith 
conversations. The way to familiarize oneself with the culture is to observe the ethical 
expectations and moral norms of the society and then measure them against the Word of God. It 
will not take long to recognize what is important to a culture when one studies the activities of 
the people in any given social sphere. Anyone who has watched the social trends in the West can 
safely surmise that there is a definite rejection of the things of God. In fact, we are currently 
living in a unique time in the history of humanity where there is an almost militant hostility 


towards the Christian faith, even in the West. 


What is the danger of not believing that the Bible is indeed the Word of God? 


Focus On The New Testament 
History reveals that it was at the dawn of the Enlightenment in the seventeenth century 
where serious criticisms were raised about the validity of the Bible. Academia touted that in 


order to know any undeniable truth; one must be able to scientifically test the veracity of the 
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claims being made (Descartes, Kant, and others). The purpose of this study is to help you as a 
Christian understand how the Bible can, and does, indeed stand up to scientific testing and 
reasoning. Our job as Christians is always to be ready with an answer to questions about our faith 
and understanding of the one true God (1 Pet. 3:15). Never forget that our answers must be 
delivered with gentleness and respect, yet never compromising the Word. 

If you have been a Bible student for long, you are clearly familiar with the reality that the 
Old Testament foreshadows what is to come in the New Testament. Without the Old Testament, 
the New Testament does not make any sense. Conversely, the New Testament is what sheds light 
on the Old Testament. We live with a clearer understanding of God’s revelation to humanity 
because of His work through the Christ. Jesus continuously quoted the Hebrew Scriptures (Old 
Testament), and made it clear that everything he said was not from him, but from God (John 
14:10, 24). 

All of the writers of the New Testament drew from the Hebrew Scriptures, and with the 
aid of God’s Holy Spirit (John 14:25), were able to better understand God’s desire for his people. 
Unfortunately, due to humanity’s sinful nature, there has always been the tendency to distort the 
Word of God to glorify one’s self instead of using it to understand God’s will for humanity. 
Granted this is usually not the intent of the individuals who improvise the Word, but when one 
veers from the Bible in any way, that is what inevitably happens. There are examples of this 
behavior in the New Testament as Jesus reprimands the religious leaders of the day for distorting 
the Word and using it to their own benefit (Matt. 12). What was worse, their misrepresentations 
mislead others (Matt. 18:6-9, Mark 7). 

This very same thing is happening all over the West today. Many who are entrusted with 


teaching the Word of God are willing to compromise the integrity of the Word in an effort to 


28 


appease the society at large. God’s word was never taken lightly by Jesus of Nazareth, nor 
should it be taken lightly by those who call themselves Christians (Christ followers) today. The 
Christ is noted as frequently validating the Hebrew Scriptures (the Law, the Prophets, and the 
Psalms) [Luke 24:44] and we can take full confidence in his validation. As a disciple of Christ in 
the twenty-first century west, it is necessary to equip oneself with knowledge of the validity of 
the writings in the New Testament. We need to be prepared to engage the culture with facts that 


can bring them to a saving faith. 


Historicity 

The remainder of this workbook will begin to address the concerns and perhaps the 
misconceptions of the skeptic who either has an intellectual barrier, or the individual who finds 
that the Bible is no different than any other religious material. This study is designed to teach 
you how the Bible was pulled together and its historical value. My hope is that by the time you 
have completed all of the material you will not only be able to share this information with others, 
but that you will also come to appreciate how God has preserved his written Word for humanity 
throughout history. In no small part due to critical and liberal academia, coupled with modern 
day historical fiction narratives, like Dan Brown’s Da Vinci Code, there are numerous 
misconceptions about the veracity of the Bible. The ultimate purpose of this is study is that you 
come to know and appreciate the God represented in the Bible by learning the truth that sets 
Christianity apart from all other faiths or religions. 

The next five chapters will each be divided into two sections. The first section will be the 
technical lesson which discusses how the Bible has been tested for accuracy and for the 
verification of its historicity. The second half of the chapter will be the application section. This 


section is where you will learn how to discern how accurate the biblical narrative actually is 
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when compared to the historical context of the time when it was written. When both the 
historical facts coupled with the biblical narrative are taken into consideration, the outcome 
should be a deeper understanding of Scripture and appreciation for God’s hand in its 


preservation. 


REVIEW 


Obstacles To Faith 


List the three major obstacles to a person’s faith: 


1. 


Key Terms: 


Apostate: An individual or group who leaves the faith. 


Communicable characteristics: Those characteristics that humans are able to share as the 
image bearers of God, such as, love, forgiveness, compassion, discernment... 


Cults: Any religious group which differs significantly in one or more respects as to belief or 
practice from those religious groups which are regarded as the normative expressions of religion 
in our total culture.“ 


Epistemology: The study of how we gather knowledge, in order to know reality. 
Eschatological: The idea of end times in discussing future events that will affect all of humanity. 


Gentile: A non-Jew 





‘Walter Martin, The Kingdom Of The CULTS, ed. Ravi Zacharias (1965; repr., Bloomington, MN: Bethany 
House Publishers, 2003), 17. 
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Gospel: The good news of God’s plan of redemption for mankind. 
Imago deo: Latin for the image of God. 
Immutable: Something that does not change and represents stability. 


Intelligent design: The belief that because there is intelligence found in the design of creation, 
there must be an intelligent designer. 


Metanarrative: The narrative in between. The events in the Bible must be taken into 
consideration within their own theological and historical context. They must be seen as a whole, 
not as isolated events and narratives (stories). 


Metaphysical: The reality of the existence of that which we cannot physically see with our eyes. 
The spiritual realm and human feelings are part of the metaphysical realm. 


Mutable: Something that is or has the capacity to change frequently and can be unstable. 


Neo-Atheism: There is a movement of new atheism on the rise in the West, which can be traced 
to the lack of belief in the historical reliability of the New Testament. 


Pagan: An individual who does not believe in the God of Israel. 
Shema: The Hebrew word for “to hear” and “to listen.” It is a call to pay attention. 


Syncretism: This is the practice and worldview that blends the beliefs and practices of two or 
more faith-based traditions. 


Telos: Seeking the end results of life or purpose. 


The Last Day: The Bible speaks frequently about the /ast day as the day of judgement when 
God decides to end the world as we know it today. 


Volitional: A decision made “just because.” More often than not, there is no sound reasoning 
only the desire to exercise one’s free will. 
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CHAPTER TWO 
HIGHER CRITICISM 


Internal Criterion Used To Validate Documents 


Assessing Internal Criterion 


Every historical claim must have witnesses to attest to the fact that the incidents in 
question did actually occur. The historical claims in the Bible are no different than any of the 
other events from history. Part of any investigative process is to research the events of the past to 
validate the credibility of the historical assertions being made. In a court of law, which is seeking 
to confirm truth claims of any past occurrence, it is customary to assume the plaintiff of that 
inquiry, innocent until proven guilty and the jury is asked to take all of the evidence into 
consideration. The same criteria are usually applied to any documentation of a given historical 
event. The technical term used for this process is referred to as the Nature of Evidential Inquiry. 
What this means is that when an investigator is conducting his or her research for answers to 
questions, it is important and helpful to be aware of how they are approaching the evidence. If, 
for instance, the researcher is approaching the past events from a guilty before proven innocent 
point of reference, their conclusions will most likely be flawed. This is because they are forcing 
an already presupposed outcome on to the evidence. If, on the other hand, the investigator allows 
for the evidence to speak for itself and approach the testimony or writings from an innocent until 
proven guilty stand point; the final assessment will more than likely provide for a more accurate 
conclusion. 

Unfortunately, the philosophies that became prevalent during the Age of Reason (the 
seventeenth century) encouraged a great deal of skepticism, and as a result the integrity of the 
Bible was brought under a tremendous amount of scrutiny. Over the next three hundred years, 


the Judeo-Christian Bible was severely criticized and examined for proof of its integrity from the 
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guilty before proven innocent vantage point. Although the facts in favor for the veracity of the 
claims found in Scripture have been mounding up over the last seventy five to one hundred 
years, many in Westernized civilizations remain reluctant to take the evidence into consideration. 
Their unwillingness to examine the facts has created a wide chasm between those who profess to 
be Christians and those who live as though Christianity is merely another lifestyle choice. It is 
important for the committed Christian to keep in mind that the evidence for the reliability of the 
Scriptures is sound, and that Christians can speak with confidence about the validity of the Bible 
without compromise. This lesson will begin our research on how the Bible has been tested for 
accuracy and reliability. 

We will begin our investigation using a method of critique known as Higher Criticism. 
Higher Criticism is similar to focusing on the big-picture, it is much like any inquiry, there are 
certain criteria which must be examined to make any truth claims about a past event. When 
studying the historical incidents found in the New Testament, scholars approach the manuscripts 
with both an internal and an external set of criteria. Our focus for the next three weeks will be on 
the internal criterion for validating the New Testament and its claims. Internal criterion includes 


the following five assessments: 


1) The Nature of Evidential Inquiry 
2) The Integrity of the Witnesses 

3) The Date of the Originals 

4) The Accuracy of the Witnesses 


5) The Accuracy of the Documents 


The lesson today will include a look at the nature of evidential inquiry and the integrity of the 


witnesses. 
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What is the nature of evidential inquiry and how is it applied? The nature of evidential 
inquiry is the method of approaching the truth claims made for any historical event, including 
those found in Scripture. The first premise to understand is that one must apply the law of 
“innocent until proven guilty” when building a case for the integrity of the New Testament. If, as 
is the case with the vast majority of liberal critical scholarship, one approaches the Scripture 
manuscripts with the presumption that the claims and historical incidents are false, then the 
entire method will be self-refuting. In his book, Scaling the Secular City, J.P. Moreland notes 
that “If such a presumption is universalized (one always assumes someone is lying) lying 
becomes pointless for the simple reason that lying is impossible without a general presumption 
of truth telling.” In other words, because the incidents of the Bible are historical in nature, how is 
one to prove that the claims about God’s Christ are true, if we refuse to begin our investigation 
by taking the events in question at face value? When we allow the evidence to speak for itself 
and accept it as truth, then we are able to test the integrity of the propositions made. 

Embedded in the nature of evidential inquiry is the nature of historical evidential inquiry. 
The nature of historical inquiry focuses the investigative process on three principles. The first 
principle is the exclusion of any unfounded presuppositions. Liberal critical scholarship tends to 
approach the truth claims of Scripture from a negative viewpoint, which includes the 
presupposition that any supernatural (miracles) activity is mythical at best. A realistic and 
thorough investigation however, must not begin with any unfounded presuppositions and should 


proceed with perhaps a critical eye for detail, but not a skewed negative point of view. 
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If your skeptical friend only believes in nature to explain 
miracles, it may be necessary to focus on historical facts for 
the time being. 


The second principle of historical evidential inquiry is the exclusion of any hearsay. The 
investigator must seek out primary sources of information. Hearsay is not admissible in a viable 
examination of the facts. Primary sources are firsthand eyewitness. This is necessary to keep in 
mind as you take note of who is recording the historical events. Third, any claim made in 
Scripture must be able to stand up under cross examination. A case is made much more 
sustainable when there is outside evidence of what those who are opposed to either the events in 
question, or of the historicity of the people involved, do and say. It is one thing to have the 
witness of someone who is on your side testify on your behalf, and quite another deal to learn of 


what your adversaries say about you, if anything at all. 


Overarching Criteria 


In addition to the principals involved in the nature of evidential inquiry, historical 
scholars also have over-arching criteria for discerning the authenticity of an historical event. 
First, they look for multiple attestations (or forms) to the events in question. What this means is 
that historians examine the numerous sources which are available that mention the events being 
scrutinized and make comparisons. Second, in the case of the New Testament, they seek 
evidences of a Palestinian environment, or language used in the documentation of the events. 
This is where the investigator checks to see if the written material matches up with what we 


know about the culture, as well as the oral and written language of the day. 
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Third, test for a criterion known as double dissimilarity. The criterion of double 
dissimilarity is a test which ascertains whether or not the Gospel writings portray a Jesus which 
is dissimilar enough to the Jewish cultural expectations of the long awaited Messiah, and a Christ 
who is different enough from what is found in the perspective of Jesus in early Christianity. In 
other words, was Jesus exactly what the Jews expected from their Messiah and did Jesus always 
do what the people wanted him to do? Many historical scholars note that the authentic Jesus 
stood out from what was expected by the Jewish religious leaders just as he did from the other 
people of the day. He was also known for his difficult demands on his followers, as many chose 
to walk away in the early days of Christianity.'° Fourth and lastly, historical scholars check for 
coherence. This is an argument which takes into consideration the writing, or manuscript in 
question and its coherent fit with the other material which has been previously validated by any 
of the other three criteria (mentioned above). If the manuscript is coherent with earlier 


authenticated documents, then it can also be considered as genuine. 


Integrity Of The Witnesses 
Keeping the principles of the nature of historical evidential inquiry in mind, we will begin 
our assessment of the internal criterion by first testing the integrity of the witnesses. Our 
investigation will look at who these men were and what their motives were for writing about 
Jesus of Nazareth and claiming him to be God’s son. We will strive to test for their honesty and 


possible motives. 


1) Can any of the New Testament writers be considered as direct witnesses? 





'SCraig L. Blomberg, The Historical Reliability Of The Gospels, 2nd ed. (Downers Grove, Illinois: Inter 
Varsity Press, 2007), 310-311. 


a. 


Yes, most certainly. Matthew, John, Peter, James, 
and Jude can all be considered first-hand witnesses 
(John 21:24; 1 John 1:1). Mark is also considered to 
be a direct witness, as tradition has it that he was a 
close associate to Peter. We know from Peter that he 
and others were close to Christ (2 Pet. 1:16). In 
other words there more than 12 men following Jesus 


as he taught. 


2) What written accounts of eyewitnesses do we have? 


a. 


Cc. 


Luke writes about eyewitness accounts (Luke 1:1-4) 
and he is very clear about his detailed efforts in 
documenting the historical events as they unfolded. 


The author of the Gospel of John testifies that he 
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So one of the men who 
have accompanied us 
during all the time that 
the Lord Jesus went in 
and out among us, 
beginning from the 
baptism of John until 
the day when he was 


taken up from us-- one 
of these men must 
become with us ca 
witness to his 
resurrection." 


(Acts 1:21-22) 





was an eyewitness to the events and ministry of Jesus of Nazareth (John 21:24- 


25). 


Paul mentions eyewitness accounts to the disciples and then his appearance to 


over 500 people after the resurrection (1 Cor. 15:5-8; Gal 1). 


3. Did the early church value eyewitness accounts? 


Yes. Eye witnesses were very important to the early church, which indicates that they did 


not rely on opinion. This is not unlike today, when an event of any significance happens 


there must be eye witness accounts to verify the occurrence. The disciple who was 


chosen to replace Judas (Iscariot) and become one of the twelve, was to be from among 
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those who had been with Jesus from the very beginning of his earthly ministry (Acts 1:21 
— 22). 

a. It was understood that there would be great judgment on those who had the 
privilege of learning from those who knew the Lord Jesus first-hand, (Hebrews 
2:3). 

4. Were there any eyewitnesses to Jesus’ death on the cross? 
Yes. There were numerous eye witnesses to the crucifixion. There were also several 
generic onlookers, along with some of the religious leaders, and a few of Jesus’ faithful 
disciples. 

a. The Gospel of John clearly mentions Jesus talking to his mother and the disciple 
that he loved (John) while suffering on the cross (Jn. 19:26-27). This tells the 
readers that it was Jesus on the cross as he spoke to the people around him with 
loving words that only he would have used while dying in such an excruciatingly 
painful way. 

b. The last words of Jesus are recorded from the cross, and these are known as the 
seven final sayings of Jesus (Matt. 27:45; Luke 23:43, 46; John 19:26, 27, 28, 30). 

c. There were Roman soldiers trained in the art of execution witnessing the events 
(Matt. 27:35, 54). 

5. Did the writers make an effort to speak/write about the true facts? 
Yes. There is every effort made to speak only truth. The entire testimony of Christ was 
relying on the true attestations of the disciples. The Bible is filled with numerous events 
that did not even make sense to the disciples at the time they were happening, so there 


was no need to embellish the marvels to which they were witness. This is not to mention, 
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that these events were being documented while the many eyewitness were still alive. If 


there were any exaggerations, or lies someone somewhere would have spoken up and 


exposed the writers of the New Testament. 


a. 


humanity. 


Luke makes it a point to tell his reader that he is documenting the true facts of the 
life and ministry of Christ, (Luke 1:1-3). 

Luke also makes sure to place the life of the Christ in a historical context (Luke 
3:1). In this way, those of the first century could clearly relate to their own life 
situations in those days under Roman rule. In this verse alone, Luke makes 16 
verifiable historical references of people and political positions. 

The apostle John makes it clear to his readers that he was there at the foot of the 
cross and watched as the Messiah breathed his last breath (John 19:19:35). 

Peter announces to his readers that he and the other disciples were not 
exaggerating the reality of the Messiah who came in the flesh and would someday 
return (2 Pet. 1:16). 

The apostle John lets his readers know that he and the other disciples were 


witnesses to the life and ministry of Jesus, (1 John 1:1-3). 


After Jesus’ resurrection the disciples slowly began to realize the significance of the events 
associated with Jesus, even though they had no way of knowing the enormity of it all. Even 


on this side of the cross; we simply cannot fully understand God’s perfect justice and plan for 


6. What do we know about the authors of the manuscripts which make up the New 


Testament? 
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a. All of the writers of the New Testament, with the exception of Luke (a gentile 
physician) and perhaps Mark (he may not have been Jewish, as his Gospel was 
written in the Greek form and seemed to be directed at those who were already 
considered to be Christian)'° were Jewish theists. None of them lived glamorous 
lives as disciples of Christ, and all but the apostle John are recorded as having 
died a martyr’s death for their convictions that Jesus of Nazareth was/is the true 
Messiah. 

b. The apostle Paul writes to the Corinthians to make a point that he has suffered 
many indignations as a result of living for Christ and making it his life’s purpose 
to teach and share the message of the Messiah (2 Cor. 11: 22-30), as he claims his 


Jewish ancestry. 


Are they Hebrews? So am I. Are they Israelites? So am I. Are they offspring of Abraham? So 
am I. Are they servants of Christ? Iam a better one-- Iam talking like a madman-- with far 
greater labors, far more imprisonments, with countless beatings, and often near death. Five 
times I received at the hands of the Jews the forty lashes less one. Three times I was beaten 
with rods. Once I was stoned. Three times I was shipwrecked; a night and a day I was adrift 
at sea; on frequent journeys, in danger from rivers, danger from robbers, danger from my 
own people, danger from Gentiles, danger in the city, danger in the wilderness, danger at sea, 
danger from false brothers; in toil and hardship, through many a sleepless night, bin hunger 
and thirst, often without food, in cold and exposure. And, apart from other things, there is the 
daily pressure on me of my anxiety for all the churches. Who is weak, and I am not weak? 
Who is made to fall, and I am not indignant? If I must boast, I will boast of the things that 
show my weakness. (2Cor 11:22-30, ESV) 


7. What did the writers/witnesses have to gain from writing about the “good news” of the 


reality of Jesus as the promised Messiah? History is replete with writings about the plight 





‘Luke Timothy Johnson, The Writings Of The New Testament, 3rd ed. (Minneapolis, MN: Fortress Press, 
2010), 144-145. 
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of Christ followers and how they were persecuted for the first four centuries of God’s 
revelation of the Messiah. It was not until the fourth century A.D. that the Emperor 
Constantine put an end to the torturous treatment of Christians, beginning in 311 A.D."” 
The persecutions of those who followed the Christ began with Jesus by the Jewish 
religious leaders in the first century, and were eventually carried out by the Roman 
Empire until the fourth century. 

a. From a worldly viewpoint, the writers had nothing to gain, but they had 
everything to lose. 

b. Jesus is quoted as warning those with him that the world would hate them for 
living in obedience to him and not compromising his Word (John 15). 

c. Paul gave up his lofty position as a Pharisee to follow the Christ and tell the world 
about this gift from God (Phil. 3) which brought him suffering, pain, and constant 
persecution. 

8. Were there any adverse witnesses in the central area where Christianity began? In other 
words, do we have any evidence that the enemies of Jesus and his followers wrote about 
him and the events surrounding his life? 

Yes. There were historical eye witnesses who from the very beginning found Jesus a 
threat, both in the secular arena as well as in the Jewish community. We will take a closer 
look at these enemies in a later lesson. 

a. Inthe secular realm, it was clear that King Herod was greatly threatened by the 


thought of being replaced by the rightful King of the Jews (Matt. 2). The reader is 





"Hans Kiing, Christianity — Essence, History, and Future, trans. John Bowden (New York: The Continuum 
Publishing Company, 1995), 176-77. 
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also informed in this chapter that all of Jerusalem was also troubled (v. 3) which 
included the chief priests and scribes. 

b. Throughout Jesus’ earthly ministry, the Jewish religious leaders of the day were 
unapologetically averse to the message of salvation which Jesus preached. 

c. After the crucifixion, historical records maintain that those who followed Christ 
were constantly targeted and persecuted in and around the Roman Empire, even 
up to the fourth century. 

9. Did the witnesses have any type of motive to embellish their stories about their 

knowledge and message of Christ? 
No. Motivation to lie stems from the desire to profit from one of three things; the 
desire for monetary gain, the aspiration for recognition and advancement in 
society, and the craving to fulfill lusts of the flesh. The first Christians were 
treated as social pariahs; this is hardly a desired situation in which to find one’s 
self. As time went on, they were eventually kicked out of their synagogues. There 
is no question that many families were split by this new radical belief which 
became known as the Way. 

a. The only motive was the reality of a holy and transcendent God who 
would come again to judge the world. From all evidence provided, the 
writers and witnesses did their utmost to recall every detail in order to 
relay the message of salvation to a dying and dark world; even at great 


personal risk. 
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Something to Consider: 


When reading through the four gospels, notice how all four give the same picture of Christ; 
his character and message are consistent and coherent throughout. Many critics of the New 
Testament accuse the canon of Scripture to have been written well after the life of Jesus of 
Nazareth, and hence the writers were not eye witnesses. If this accusation were true: then why 
are there not as many different portrayals of Jesus as there were Christian communities? 
Furthermore, if the New Testament was not written by reliable eyewitnesses, then why is there a 
clear consistency in the Christian tradition? History should be proof enough that even with a 
fully developed canon, human depravity will tend to deviate from the norm while adding to and 
subtracting from the intended purity of the Church which Christ came to build and save, which is 
depicted in Scripture. Wouldn’t we expect to see a chaotic and inconsistent formation of the 
early Church if there were no eyewitnesses to attest to the true teachings of the Messiah? If there 
were no eyewitness accounts recorded, then why did Christianity decide to confine itself to only 
four gospels? Wouldn’t it be more convincing if there were more input of “made-up” sayings 
that could, or would meet the needs of individuals? 

It is clear that the integrity of the witnesses who ended up writing the New Testament were 
reliable witnesses and whose testimonies would stand in a court of law. There are no legitimate 
reasons not to believe that the writers were direct eyewitnesses to the life and ministry of Jesus 
of Nazareth. Furthermore, there is confirmation from secular sources to support the manuscripts 
which form the New Testament. Historical records of those who opposed the early Christian 
movement (such as the Jewish religious sects of the day) also reveal that what is written in the 
New Testament is true. Not one of the writers of the Scriptures had any earthly motivation to 


recount the message of the Messiah, as they were all eventually tortured for their belief in the 
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Christ. If anything, they would have been better off (in this life) if they had made up stories 
which compromised the Word of God (perhaps just like liberal and unbelieving “churches” do 
today), or keeping silent (much like the majority of professing Christians do in our own day). 
There should be no question that the witnesses who wrote the New Testament were reliable 


individuals who loved God more than they loved their own lives in this world. 


REVIEW 
Tools For Discerning Historical Relevancy 


Nature of Evidential Inquiry: is the method of approaching the truth claims made for any 





historical event, including those found in Scripture. 


Historical Evidential Inquiry focuses the investigative process on three principles: 





1. Exclude any unfounded presuppositions 
2. Exclude any hearsay 
3. Test that any claims made will be able to withstand cross- 


examination. 


Overarching Criteria: 


1. Multiple attestations 

2. Evidences of a Palestinian environment 
3. Double dissimilarity 
4 


. Coherence 
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STUDY QUESTIONS 
For Reflection 


1. What is the best method of discovering truth and why? 


2. What are the 3 principles used in the investigative process of historical evidential 
inquiry? 
a. 
b. 


Cc. 


3. What would be the best way to begin a conversation about the historical reliability with a 
friend who is a skeptic and does not believe in anything supernatural such as miracles? 


What points would you focus on the most using the tools that you have just learned? 


4. There are three main reasons which cause people to lie: sex — power — money. Did the 


writers of the New Testament exhibit any of these propensities as motives for writing? 


GROUP DISCUSSION: 


1. Can you find the Scripture which indicates that the disciples may have had any of the 
above motives at one time? Who were they? What was Jesus’ response? 


2. Now that you have studied how historians test for the integrity of the witnesses (who 
were the writers); how would you respond to someone who claims that the writers of the 
New Testament had an agenda? 
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3. What proof could you provide that they did not have a set agenda? Remember: 
sometimes we have to step outside of Scripture to make a case for the veracity of the 
Bible. 


Key Terms: 


Coherence: Does the manuscript make sense when compared to the material which has already 
been scrutinized? 


Double dissimilarity: Since we are studying the person of Jesus as the Son of God this criteria is 
used because the extraordinary claim that Jesus is God. Historians first check to see if this man 
was exactly what the Jews expected in their long-awaited Messiah. Second, scholars research to 
find if Jesus was also what others in the Gentile realm may expect from a savior. In either case 
he did not fit into the human expectation of people would desire from a Savior. If Jesus was too 
much like the human expectations, then he would most likely not truly be God in the flesh as we 
are told in Scripture (John 1). 


Evidences of a Palestinian environment: Does the written material match up with what we 
know about the culture and language of the day. Take in consideration both the written and the 
oral language. 


Multiple attestations: how many sources are there that the mention the event in question? 


Literature Cited or Recommended: 


Blomberg, Craig L. The Historical Reliability Of The Gospels. 2nd ed. Downers Grove, Illinois: 
Inter Varsity Press, 2007. 


Moreland, J.P. Scaling the Secular City — A Defense of Christianity. Grand Rapids: Baker Book 
House, 1987. 
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INTEGRITY OF THE WITNESS 
The Integrity of The Author 


Application of Scripture: 2 Corinthians 

You might be thinking to yourself; where does Paul fit into this idea of credible 
witnesses? He wasn’t a disciple; in fact he persecuted the first Jewish converts to Christianity. 
You are correct, Paul was neither a disciple, nor was he (as far as we know) witness to the 
crucifixion or the resurrection; so how can we believe what Paul has written? How does he 
qualify as a direct witness? We will explore how Paul becomes a valid witness to the life and 
meaning of the Christ even though the first time we ever learn of him is in the Book of Acts 
where he is a terrorist to those who follow Jesus as the Messiah. Throughout I and II Corinthians 
Paul is aware of the importance of being a direct witness to validate the message of Christ that he 


brings to the people of Corinth. 


But Saul was ravaging the church, and But Saul increased all the more in 
entering house after house, he dragged strength, and confounded the Jews who 
off men and women and committed them lived in Damascus by proving that Jesus 
to prison. was the Christ. 
(Acts 8:3, ESV) (Acts 9:22) 


Revelation and Tradition 


Revelation 
In order to verify his credentials to the church at Corinth, he reminds them that although 
he was not one of the twelve disciples, he too was commissioned by the Lord to his role as an 


apostle (1 Cor. 9:1). This commissioning event changed his life and as one sent by God, he 
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emphatically claims equal authority to the apostles to teach the Gospel to the world (2 Cor 
11:5).'* Paul insists that he is a direct witness to the meaning and life of the Messiah because 
God gave him a revelation (Gal. 1:16). The very fact that Paul bends over backwards to prove to 
the people that he has a direct witness status is proof of the importance of eyewitnesses in giving 
a testimony of any kind. He wanted the Corinthians to believe that his preaching held integrity 
(Gal 1:1)!” and that the people should not listen to his opponents who challenged his authority (2 
Cor 11:5). 

A critical thinker will hear Paul’s story about being called by God and challenge the 
validity of his experience due its supernatural nature. There is no question, Paul’s story is radical 
and hard to fathom. It is understandable as to why he was challenged by others, but as Bible 
students we cannot just ignore this dilemma and move on. There are other ways to test the 
reliability of Paul’s writings and their authoritative nature. We know from history that Paul was a 
very real person who lived in Ist century Palestine; which means that there were traditions, 
certain protocols, styles of writing, and cultural details that will show up in his letters that will 
tell the reader volumes about the person documenting these life events. Long before the internet 


and printing press, people had distinct ways of transmitting information to retain its accuracy. 


Tradition 
Paul is the first to admit, with gratitude, that he received his information about the life, 
death, and resurrection of Jesus directly from an authoritative source (1 Cor 15:1-3). The Greek 


word for receive which Paul uses is paralambano, “that which I also received” (NIV), is the 





'8D.A. Carson and Douglas J. Moo, An Introduction To The New Testament, 2nd ed. (Grand Rapids: 
Zondervan, 2005), 370. 


hid. 
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9 20 


same as the language which rabbis used to “describe their transmission of traditions.” ““ This was 


a technical term which carried with it the weight of authority and integrity. Paul is evoking a 
method of passing on information which the recipients are expected to retain and “possess.””! 
This form of transmission expects active and attentive listeners, not mere passive observers. A 
critical scholar would look at this technical term and note if it were also used in literature outside 
of Paul’s writings, and it was.~* This is important because it reveals to us that Paul did not create 
the word in order to make an allusion to the brevity of the message which he was passing on to 
his audience. In fact, this was a technical term which Paul would have been familiar because of 
his background as a Pharisee and student of Scripture (the Old Testament).”* 

In his own defense, Paul was making it clear that there was a chain of authority when 
speaking about the son of God, as he had obtained his information directly from those who knew 
about the life, death, and resurrection of Jesus first hand (1 Cor 15:5-7; Gal 1:18). In the letter to 
the Galatians we read about the time which Paul spent with Peter, who was considered the leader 
of the apostles, and James. It is believed that this is where Paul most likely gathered specific data 
about Jesus’s resurrection and the way in which He fulfilled prophecy. Think about it: Paul had 
to be accurate and honest because there were far too many people alive who would immediately 


expose him if he did not tell the truth. There were high expectations of integrity when delivering 


the Gospel message, as there should be today and in every age. 





°Carson and Douglas J. Moo, An Introduction To The New Testament, 370. 


*! Richard Bauckham, Jesus and the Eyewitnesses — The Gospels as Eyewitness Testimony (Grand Rapids: 
Wm. B. Eerdmans Publishing Co., 2006), 265. 


“Tbid., 265, 269. See also the writings of Josephus, The Antiquities of the Jews 13.297. 
*Bauckham, Jesus and the Eyewitnesses — The Gospels as Eyewitness Testimony, 265, 269. 


-Thid., 266. 
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Paul’s pharisaic background is central to his integrity as a witness to the reality of 
God’s designated Messiah (Jesus of Nazareth). His rigorous training would have helped him to 
realize the brevity in transmitting only the truthful facts without embellishment. As noted above, 
the language he used was technical and loaded with meaning. The Pharisees were known to hold 
sacred their traditions of transmitting the word of God from one generation of teachers to the 
next.”> The students were eventually expected to become part of the transmission, and this is 
consistent with Paul’s expectations of the communities with whom he shared the Gospel 
message.”° 

Every indication reveals to us that Paul took the formal process of transmission very 
seriously. It is important not to forget that Paul did not work alone. He was frequently 
accompanied by some of the leading members of the Jerusalem church (Mark, Barnabas, and 
Silvanus mentioned as Silas (Acts 15:22)), who would further add to his integrity as a valid 
messenger.” Paul’s proclamation of his use of the formal process of transmitting the facts about 
Jesus (1 Cor 11:23), gives us an insight into how the written and oral traditions were used to 
preserve the reliability of God’s message of redemption. Some critics have claimed that as time 
went on the message of the Gospel morphed to fit the culture in which it was proclaimed (in 
other words putting words into Jesus’ mouth).”*There is proof, however, that this was not the 
case. 

Paul is very careful to separate the words of Jesus from his own instructions to the people 


(see 1 Cor 7:10-16). He clarifies to the church at Corinth that he is passing on the symbolism of 





*>Bauckham, Jesus and the Eyewitnesses — The Gospels as Eyewitness Testimony, 270. 
**Tbid. 
“Tbid., 271. 


>8Ibid., 278-9. 
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Jesus and his last supper with his disciples just as it was handed down to him (1 Cor 11:23-25). 
Passages like this one are also helpful when we take a look at the dating of the original writings, 
which we will learn more about in the next lesson. If you look through the Pauline Epistles you 
might notice that this passage on the Lord’s Supper in I Corinthians is the only passage which 
Paul explicitly quotes.” There is no doubt that Paul handles the information on the directives of 
Jesus with the utmost respect and care. It is important to note that as Paul transmits the Truth of 
the Jewish Messiah he makes sure that his readers are aware of the importance of retaining the 
tradition of the Christ accurately and correctly. Maintaining the integrity and purity of the Gospel 
becomes the responsibility of all of Paul’s hearers (1 Cor 11:2; 15:2; 2 Thes 2:15).*° 

In an effort to capture the truth behind the person of Jesus and the events surrounding his 
life, biblical scholars study any documentation found outside of the four Gospels where Jesus is 
cited (Acts 20:35; 1 Cor 11:23; 7 Clement”! 13:1; 46:7-8).>” Careful attention is paid not to 
change what Jesus has said, nor is there an attempt to create a new tradition, instead the writers 
are reaffirming and reminding the readers of Jesus’ instructions which they would have 
previously learned. Paul along with the other writers of the New Testament, prove to be 
reliable enough that their testimony would be accepted in a court of law. Paul calls his readers’ 
attention not only to his qualifications as an authoritative source for the truth of the Gospel (2 


Cor 10), but also to what he has been through in his efforts to teach the facts about the Christ (2 





*Bauckham, Jesus and the Eyewitnesses — The Gospels as Eyewitness Testimony, 267. 

Tbid., 269. 

*!Clement was one of the early church fathers who wrote (95 A.D.)about the theological significance of 
Jesus as the Messiah, and he quoted the New Testament writers extensively. I include him in this vain because the 
early church fathers realized the importance of maintaining the integrity of the writings of the eyewitnesses as they 
passed on the teachings of Jesus to others. 


*°Bauckham, Jesus and the Eyewitnesses — The Gospels as Eyewitness Testimony, 279. 
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Cor 11). He, like the other writers of Scripture, had absolutely nothing to gain by spreading the 


good news of God; on the contrary, they risked their lives in so doing. 


Understanding the Scripture 


The Context 


Biblical scholars recognize Paul’s second letter to the Corinthians as his “most 


personal letter” documented for us in the New Testament.” 
Noted scholar R. H. Strachan observes that 2 Corinthians 
gives the reader a glimpse into Paul, the man.*° The letter 
reveals Paul’s humanity and the lengths to which he is willing 
to go in his efforts to reliably teach the gospel of the Christ. 
Strachan comments that this letter can be seen as an 
“autobiographical” sketch of the life of this determined and 
zealous apostle. The reader becomes privileged to share in 
Paul’s disappointments, his courage, and the way he handles 
“ingratitude, and “disillusionment.””° 

Paul is clearly concerned for the people of Corinth 
and their propensity to believe the false teachers who began to 


discredit Paul and the message which he brought to them (2 


Cor 10, 11). Due to the tone of the letter, scholars believe that 





Just like us, Paul faced 
opposition when sharing the 
truth of the Gospel message. 
Much of his opposition came 
from the Jewish religious 
leaders. He also faced 
disappointments when the 
people he taught clearly did 
not take the gospel message 
to heart and began listening to 
false teachers. 


When was the last time that 


you were treated poorly, or 
dismissed because you could 
see that the Word of God was 
being distorted? Can you 
share this experience with 
your group, or write it down 
at the end of the chapter? 





*Ralph P. Martin, Word Biblical Commentary, vol. 40, 2 Corinthians, ed. David A. Hubbard and Glenn W. 


Barker (Waco, Texas: Word Books Publisher, 1986), xiii. 
» Thid., Ixii. 
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this one was sent sometime around the fall of A.D. 55 or 56.°” Literary scholars focus on the 
events and people mentioned in a piece of writing when dating a letter such as Paul’s numerous 
letters which have been preserved for us in the New Testament. They seek out clues such as 
Paul’s mention of the Macedonians (whom he mentions at least 13 times in all of his epistles)*® 
and their apparent state of poverty which can be checked against historical records. The church at 
Philippi is probably the most well-known Macedonian churches to those of us familiar with the 
New Testament. According to biblical scholar, C. K. Barrett, it is suggested most possibly that 
there is evidence that the Macedonian churches faced poverty, during this part of history, due to 
severe persecution.*” The reason for this assertion is that historical records show that the 
Macedonian economy was flourishing, therefore it is concluded that the impoverished church 
was not due to an overall economic depression, ”° but perhaps more central and personal in 
nature. 

What was behind Paul’s plea for a substantial collection? From Scripture, we are aware 
that Paul had visited the “mother church” in Jerusalem prior to reaching out to the church at 
Corinth and the surrounding area of Achaia (2 Cor 9:2) for funding. During his visit to 
Jerusalem, he promised to continue to remember the “poor” at Jerusalem (Gal 2:10), which is 
what he is referring to in this current letter. Paul saw this as fulfilling God’s plan for humanity, 
where all people (both believing Gentiles and Jews) would join together and recognize Jerusalem 


as the point of God’s ruling authority and grace.“ For Paul, this may have seemed like an 





>7Martin, Word Biblical Commentary, vol. 40, 2 Corinthians., 249. 
**Thid., 250. 
*Thid., 252. 
“Ibid., 251. 
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eschatological fulfillment when “gentile believers would make their pilgrimage to Jerusalem 


bearing gifts,” (see Isa 2:2-5; 60:5-22; Mic 4:1-5),” 


Integrity Of The Witness 

When we are seeking intent in regards to historical figures, it is helpful to pay attention 
to the language used by the author. The study of the Bible is no different, in order to get a deeper 
understanding of Scripture you will benefit by taking note of the language that the author, in this 
case Paul, utilizes. Paul makes use of language which connotes “sacred acts of worship” which 
stems from an intimate relationship with God (the rightful object of human worship).*° Chapters 
eight and nine are good examples of the message which Paul is trying to convey to his readers by 
the use of specific words. In the following space write down the words which suggest our 


relationship, as humans, with a holy God:“ 


























Chapter 8 Chapter 9 
v. 1 v. 1 
v.4 v.5 
v.4 v. 6 
v.4 v.12 
v. 6 v. 13 
Vl v.13 














“Martin, Word Biblical Commentary, vol. 40, 2 Corinthians., 251. 
“Tid. 


“Ibid. The words in the verses are directly pointed out. 
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Due to the fact that terms can change meaning over time, it is helpful for the Bible 
student to try and find the significance of certain words used in Scripture, in order to grasp as 
much of the original intent as possible. This is also a way that scholars are able to date a literary 
work and place it in its historical context. We have a wonderful example of this in the tenth and 
eleventh chapters of 2 Corinthians. These chapters are riddled with military terminology with 
which the people of first century Corinth would have been familiar. Paul alludes to “military 


installations” (10:4), and to that of a “soldier’s campaign” (10:5).*° These are terms apparently 
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6666. 


taken from the ““‘wars of the Maccabees” literature,””” with which Paul would have been very 
familiar as a student of Israel’s history. 

There is also the mention to the building up of a stronghold (fortress) and then the 
demolishing of it (v.4 and v.8).“’ Proverbs 21:22 uses the same type of idea: A wise man scales 
the city of the mighty and brings down the stronghold in which they (“they” clearly alludes to 
the ungodly) trust. Paul’s letters also show evidence of language which would have been 
rabbinic in nature which is an indication of his familiarity with Jewish religious writings of his 
day and his knowledge of Scripture. Paul takes his calling to its fullest as he defends his integrity 
and authority, not for his own edification and recognition but because he is zealous for Christ’s 
Church. He knows the danger of deviating from the purity of the Gospel message. 

The context of the first century atmosphere into which Paul and the other faithful 
disciples and apostles of Christ had to speak was incredibly complex. Part of testing the integrity 


of an historical document, and therefore the writer of that document, is to note how he or she 


speaks into that culture. When taking the reliability of Paul’s letters into consideration, it is 





“Martin, Word Biblical Commentary, vol. 40, 2 Corinthians, 301. 
“*Thid., 301. 
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imperative to do our best and understand Paul as he would have been viewed by his original 
audience. It was common for first century Palestinian Jews to speak both Hebrew (Aramaic) and 
Greek, but scholars believe that there was an air of theological weightiness placed on a Jew who 


was fluent in Aramaic.*® 


Theological Implications 
The Greek-speaking Jews were better known as Hellenists and were viewed as more on 

the liberal side of the theological spectrum than the stringent Palestinian J ews.”” Scholars 
surmise that the Hellenists were not practicing the purity of the Jewish faith as closely as they 
should have and had succumbed to many of the Greek customs around them.”’ It is very 
important to note, however, at this point in time with the Jewish population, the Hellenists were 
very aware and respectful of the guidelines set forth by the God of Israel through Jesus as they 
were filled with the Holy Spirit at Pentecost (Acts 2).°! Do not make the mistake of comparing 
them to the nominal Christians of the twenty first century who either have no idea what Jesus 
requires of them, or are completely unaware of what the Scriptures actually say. 

The fact that Paul was a Hebrew among Hebrews (Phil 3:5) was very important to the 
ministry which God had given to him. We get a glimpse of this understanding through looking at 
Luke’s account of the angered crowd depicted in Acts 21:40-22:2.°* When Paul spoke to the 


enraged crowd they calmed down to actually listen to him when he used Aramaic to address 





SER, Bruce, The New Testament History, Doubleday-Galilee Edition (New York: Doubleday, 1980), 217. 
“Ibid. 

Ibid. 

*'Tbid., 218. 
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them, as they expected him to speak using the Greek language.” When reading the word of God, 
these little nuances are like gems given to us as glimpses into the past. The Lord could have 
chosen anyone to carry the Gospel of salvation to the Gentile populations. Why would he choose 
Paul? Give two attributes of God that show up in his choice of this pharisaic Hebrew man to 


proclaim the good news of the Christ to the Gentile nations: 


As a well-educated Pharisee (Acts 22: <3), Paul knew all too well the history of Israel’s 
failings when it came to their backsliding and tendency to worship the idols around them. He 
knew that the nation was sent into exile and was dispersed as a people as punishment for their 
unfaithfulness to the God of Israel. Paul’s adamancy about false teachings seeping into the 
church stems out of his knowledge of Israel’s history. The people of Corinth were allowing false 
teachers to sway their thinking, leading them away from the essence of the kerygma. These 
impostors were in effect negating God’s work of redemption on the cross.” 

Paul knew all too well how detrimental it would be for the people if they began to forget 
the message of the cross (even ever so slightly). The essence of the cross at its core is as the 
result of the necessity for humanity to recognize their absolute inability to save themselves by 
performing a series of good works. He knew the words of the prophet Jeramiah as he lamented 


over the innate depravity of mankind (Jer 17:9). Scripture is also clear that all of a person’s 





Bruce, The New Testament History, 281. 
“Ralph P. Martin, Word Biblical Commentary, vol. 40, 2 Corinthians, \xiii. 
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efforts at saving themselves will never achieve the perfection required of a holy God (Is 64:6). 
This is because at the heart of our good works is a selfish motivation; unless our deeds are done 
to please and glorify only the Lord. 

Human nature has not changed since the first act of rebellion toward God in the garden 
(Gen 3). We have a way of deceiving ourselves and believing that we are good enough to 
watrant salvation. I remember seeing a clip of an Oprah 


Winfrey show where she challenged a member of her —. "’4#_—> 


audience on this topic of being good enough. Oprah was Most devious isthe heart is 


perverse -- who can fathom it? 
most certain that good works was the gold standard for (Jer 17:9 TNK) 


achieving a ticket to heaven. Sadly she is not alone as —____., 
this tends to be the most popular and prevalent view across the world. I was greatly disappointed 
when the audience participant did not know how to answer Ms. Winfrey’s challenge while 
thousands of viewers watched. Another wonderful opportunity to share the message of the cross 
missed. In the Old Testament, God used the prophet Hosea to speak to the nation of Israel and 
warn them that the people of God perish for their lack of knowledge of the LORD (Hos 4:6). The 
same holds true today. All Christians are called to be ready to give an answer for our hope in 
Christ (1 Pet 3:15). It should go without saying, if we are called to give a response, then we need 
to know why we believe what we believe, and that comes through the study of the Scripture. 

If someone were to challenge you today and ask you - Why is it necessary to believe in 


Jesus for salvation? How would you respond? Take a moment and write down your answer: 


59 


In chapters eleven and twelve, Paul’s concern for the people was quite justified. It was a 
constant battle against false messengers not only from the outside but also from the inside of the 
Corinthian church.*° He employs very strong language when vows to avenge (used as a forensic 
term) the harm done by these deceivers who have set a snare for the people.*’ These words can 
be taken and used to warn even the Church in the twenty first century. Anytime the purity of the 
message of God’s Messiah is changed, even if it is changed to make the message more palatable, 
it will not only create friction within the church, but will also set a trap for those who do not 
know any better. There is no question that Paul knew from Israel’s broken history that any 
deviation from the Word of God will draw people away from the true Creator as they begin to 


follow a false god of their own making. 





Ralph P. Martin, Word Biblical Commentary, vol. 40, 2 Corinthians, 307. 


*Tbid., 306. 
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REVIEW 


STUDY QUESTIONS 


For Reflection and Theological Focus 


. What did Paul have to lose when he became an active disciple for Christ? 


. Why did Paul feel the need to compare himself with the other Apostles (2 Cor 11:5, 16- 
33)? See also 2 Corinthians 11:12-14. 


. What was Paul’s purpose of taking up a collection? See chapters eight and nine, also 
Galatians 2:10. 


. Inchapter ten, is Paul exerting his dominance over the people? If not, what is he doing 
and why? If so, is he trying to have people fear him for the purpose of power? 


. What were some of Paul’s gifts that God used to spread the Gospel to a world that did not 
know Him? 


a. What are your gifts and how is God using you? 


. What is the message that Paul is attempting to convey to the Corinthians in chapter 5:9- 
21? 


a. What are the attributes of God that you see here? 


b. How does this conflict with the image of Jesus that our culture portrays? 
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c. What will you do as a result of knowing what the Bible says about Jesus? 


7. What attributes of God do you find in chapter 10? 


a. Have you ever felt that you wanted to correct another professing Christian? 


i. What did you do and what happened? 


ii. How does God use Paul here, to tell us how to handle false teachers? 


GROUP DISCUSSION: 


1. What makes Paul a reliable witness? Make sure to use the tools that you have learned in 
this chapter to make your case. 


2. The next time that you have an opportunity to speak to some of your skeptical neighbors 
or relatives, how will you use this information about Paul to help them see the 
significance of the reliability of the New Testament? 


Key Terms 


Kerygma — A Greek term meaning “to cry or proclaim as a herald.” 


God’s Attributes 
Sovereign — God is in control and rule of events and time. 


Providential - God sees and knows what is ahead in our lives. 
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Always remember that God did not give you a spirit of fear, but of courage and boldness 
in the name of Christ. Never fear that speaking Truth into discrepancies will destroy you, or 
make you seem foolish. When you abide by God’s Word alone, you are abiding in the TRUTH, 
which is the most powerful weapon in existence. 


For the weapons of our warfare are not of the flesh but have divine power to destroy 
strongholds. We destroy arguments and every lofty opinion raised against the knowledge of God, 
and take every thought captive to obey Christ, (2Co 10:4-5) 
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CHAPTER THREE 
HIGHER CRITICISM 
Internal Criterion Used To Validate Documents 
Dating of the Originals 

Part of the practice of validating the events described in documents from antiquity is to 
determine when the originals were written. The fact is, is that the writings in the Bible have 
undergone far more scrutiny than any other historical document from ancient history. Granted, 
due to the claim which the Bible makes, that it is the very word of God, it should be examined to 
a higher degree than other historical writings. If we are going to base our eternal destiny on what 
we find in Scripture, then we ought to make our decisions with absolute certainty that God has 
chosen to reveal himself through this collection of works which we call the Holy Bible. As 
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previously mentioned, the Old Testament is “God’s Word about Christ””” and the New 


Testament (NT) is the revelation of His Word. 


Credibility 

Any claim to an event in history is thought to be far more accurate in nature the closer the 
incidents are actually formally recorded in writing to those specific events. In chapter two we 
learned about the integrity of the men who recorded the events surrounding the life and death of 
Jesus. Although we know that we can trust the writers of the New Testament, can we also trust 
their memories of past events? When did they begin recording their experiences with God’s 
Messiah? Are their views of the events and sayings of Jesus accurate enough for readers in the 


twenty first century to entrust their lives to? 





*$Graeme Goldsworthy, According To Plan, The Unfolding Revelation Of God In The Bible — An 
Introductory Biblical Theology (Downers Grove, IL: InterVarsity Press, 1991), 54. 
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Liberal scholarship seems to have made a sport of discrediting the veracity of the Bible, 
but serious historical scholars have an overwhelming amount of evidence that should put any 
fallacious issues to rest. The reason why many today do not believe that the Bible is the 
authoritative word of God is mostly due to its antiquity, coupled with the doubts placed on its 
veracity by liberal critics. Age does have its effects on things and we will never know how many 
historical documents have been lost over the centuries of human history, due to wars, 
carelessness, and natural disasters to name a few reasons why things vanish. Fortunately for us, 
God made sure that his word would forever be preserved for all of mankind. Our mission to 
confirm the reliability of the New Testament documents will be to first examine secular 
historical writings from antiquity; second, we will compare those documents to what are known 
as the extant manuscripts, or the writings which have been discovered, of the New Testament; 
and third, to date the initial source of the manuscripts.” 

The reason why critical scholars came to unashamedly doubt the veracity of the Bible is 
due to the fact that we do not have the original autographs of the writings that make up the New 
Testament. We do, however, have numerous manuscripts from which to recreate the original 
documents. Manuscripts are copies of the originals. It is true that when people make a hand 
written copy of any document there is always the possibility of error. When we consider the 
manuscripts that make up Scripture, we must consider the source. Considering the attitude and 
context in which the disciples of Jesus lived, it is clear that the first century Church took the 
events surrounding the life of Jesus very seriously and every effort was made to the accuracy of 
the copies made of the originals. In our investigation and defense of biblical integrity, we cannot 


underestimate the accuracy of the oral form of communication of that time. 


Norman L. Geisler, Christian Apologetics, 2nd ed. (Grand Rapids: Baker Academic, 2013), 343. 
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What Has Survived? 

It would be unrealistic to think that a piece of papyrus or vellum from the first century 
would still be intact, much less a group of writings. In God’s perfect design, however, it was 
necessary for the writers to make numerous copies of their letters and books in order to have 
them distributed to the ever growing Church. It is not unreasonable to understand that in order 
for written information to spread faster, it would be necessary for someone to make copies of the 
original material, much like we do today. As the church grew it makes sense that it became 
necessary to make duplicates of the originals in order that the new disciples, like Timothy, and 
Barnabas travel with them as they shared the Gospel with the world. The key is to determine how 
soon after the originals were the copies made. It is also helpful to accurately reconstruct the 
originals when we have multiple manuscripts with which to work. We will discuss this at further 
length in chapter eight. 

Fortunately, to date, we have well over 5,686 Greek manuscripts of the original 
documents that now make up the New Testament, from which to draw. This is more than any 
other historical document in the history of humanity in antiquity. Secular writings from antiquity 
have not fared as well. The nearest copy of an original writing which has been discovered to date 
is Homer’s Iliad, which dates to 500 years after the original was written.~’ Of the manuscripts 
and portions of these documents there are about 643 which can be used to reconstruct the Iliad.*' 
The entire Bible was compiled in fewer years than that (about 330 years after the actual 


historical event of the crucifixion). Other works of historical significance, for instance, would be 





Norman L. Geisler and Frank Turek, J Don’t Have Enough Faith to Be an Atheist (Wheaton, IL: 
Crossway, 2004), 227. 
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Caesar’s Gallic War which was written around 58 and 50 BC.” There are only nine or ten 
useable manuscripts for this historical documentation; the oldest of which is 900 years after the 


days of Caesar.°° 


Historical People and Events 

There are numerous other examples of historical documentations and copies of the 
original documentation, but none even come close to the evidence we have for the New 
Testament. There are certain criteria which historical scholars take into account when working 
out the dates of the original written material. One of the most obvious dating criteria used is to 
focus on the actual historical events which are mentioned in the written material. The reference 
to political situations and persons in power are taken under investigation when determining 
when a historical document was written. There are numerous references to historical events and 
persons in power mentioned throughout the New Testament which have helped scholars date the 
original writings. For instance, the gospel of Matthew mentions the death of Herod (4 BC) which 
precipitated the return of Joseph and Mary from Egypt (Matt 2:19). 

This is how historians have dated the birth of Jesus as having taken place at some point 
prior to 4 B.C. There is also mention of persons holding political power in several places 
throughout the NT; one example is the gospel of Luke which contains no less than sixteen 
verifiable historical references in the span of two verses, (Lk 3:1-2). This type of information 
has aided scholars at placing the crucifixion around AD 30.°* Documented history also confirms 
the expulsion of the Jews from Rome as noted in the book of Acts (18:1-2). The fact that the 


events and people mentioned in the New Testament are also noted in secular historical writings 





ORF, Bruce, The New Testament Documents — Are They Reliable? (Grand Rapids, MI: InterVarsity Press, 
1981),11. 
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has been immensely helpful, not only in dating the original autographs, but validating the 
veracity of the NT. 

Another way of placing a date for the original documents is to access the historical events 
which are not mentioned. Jewish historical references clearly attest to the importance of the 
Jewish Temple. It was the center of all of Jewish life in the time of Jesus. The Jewish Temple 
which existed in the first century was eventually destroyed in AD 70 under the rule of Flavius 
Sabinus Vespasianus (ruled AD 69-79).° This type of evidence is incredibly helpful as it lets us 
know that the majority of the NT was written no more than approximately forty years after the 
crucifixion. 

Consider the fact that everything sacred happened at this Temple. If it were destroyed 
during the time when the writers of the NT were documenting the events of Jesus and the growth 
of the Church, there would no doubt be some indications of its ruin. It is due to this historical 
event that the one gospel which scholars suggest was written shortly after AD 70 was Matthew, 
with all the others having been penned prior to this historical event.”° There are other scholars 
who have reason to believe that it was penned earlier and some are certain that most of the New 
Testament was written prior to AD 70. This suggests that most of those who knew Jesus first 


hand were still alive and could verify what was being written about the Christ. 


Reality or Legend 
Even if we base the late dates of the NT according to the more liberal end of the 


spectrum, historians agree that these dates are much “too early to be considered” as mythical 
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testimonies or writings.” According to Julius Miiller’s The Theory of Myths (1844), “The 
writings of the Greek historian Herodotus enable us to test the rate at which a legend 
accumulates; tests reveal that even the span of two generations is too short to allow legendary 


tendencies to wipe out the hard core of historical fact.” 


If a generation is considered to be at 
least forty years then two generations would constitute at minimum, eighty years. Considering 
the earliest writing from the New Testament at around A.D. 60 (or earlier, which we will 
deliberate later), fully formed myths would have begun to be established approximately by A.D. 


140.” Not surprisingly, this was around the time that the “first Christian mythological material 


begins” to surface (The Gospel of Thomas and other non-canonical material).’° 


Dating The Material 


It is not unusual for scholars to update their approximations of historical dates as new 
information is revealed and collected. This has been the case with setting dates for the writings 
of the NT; as time has passed and new historical information is discovered, the approximate 
dates for the original documents has continued to narrow and at the same time become earlier 
than previously believed. We will now focus on some of the latest findings by Roman historians 
who are trained to test the authenticity of existing evidence for events during the Roman Empire 
of antiquity. Noted Roman historian and scholar Colin J. Hemer has given very early dates for 
the documentation found in the gospel of Luke and the book of Acts. Hemer’s research is well 


respected and markedly in depth. 





°*’Norman L. Geisler, Christian Apologetics, 352. 
SIbid., 352. Cited from William Lane Craig, The Son Rises (Chicago: Moody, 1981), 101. 
Tid. 
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External Clues 


Secular Writings 

It is well known that Luke is the author of both the gospel which bears his name and the 
book of Acts. Scholars recognize that Luke’s book of Acts was written shortly after the gospel of 
Luke. Hemer gives several reasons why he believes that (without going into great detail here) 
because of the fact that James is still alive when Acts is written, it was most likely penned prior 
to AD 62. He bases this understanding on secular historical documentation which mentions that 
the death of James (Jesus’ half-brother) took place in AD 62 (Josephus’ Antiquities 20.9.1).” 
With this fact in mind he is certain that the gospel of Luke was written no later than AD 61 le 
These are very early dates considering Jesus’ crucifixion happened around AD 30. This places 
these two major historical documents as having been written within thirty years after the death 


and resurrection of Jesus! With this in mind, it is helpful to remember that the book of Acts 


includes the majority of Paul’s missionary journeys. 


Why are outside sources so valuable to the reliability of the New Testament? 





"Geisler, Christian Apologetics, 353. 
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Archeological Evidence 

Even more encouraging is that twentieth century historical scholarship dates Mark and 
Matthew as having been written before the gospel of Luke, possibly as early as the 50’s.’° Dr. 
Luke was such an accurate historian, that modern day scholars have been known to use his 
documentation in the book of Acts as a way to locate historical sites and verify archeological 
locations. The discovery of the Dead Sea Scrolls revealed fragments of what are believed to have 
come from Mark, Acts, Romans, 1 Timothy, 2 Peter, and James. These were discovered in a cave 
which contained items which were dated between 50 B.C. to A.D. 50.”* This is wonderful news, 
as the fragments of theses manuscripts indicate a very early date for the documentation of the 
events surrounding the life of the Christ and the life of the early Church. Archeological finds 
such as the caves at Qumran and other discoveries gave reason to scientists such as William F. 
Albright of the twentieth century to declare that “In my opinion, every book of the New 
Testament was written by a baptized Jew between the forties and the eighties of the first century 


AD (most likely between about AD 50 and 70).”” 


How are discoveries important to the reliability of the New Testament? 
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Who Was In Power? 

It is also well attested that Paul’s epistles were written within this early time frame and 
certainly prior to his death. Paul’s death is documented for us in the writings of the early church 
fathers. They record for us that Paul was executed under the rule of Nero, whose leadership was 
terminated in AD 68.’°Some of Paul’s writings are known to pre-date the 50’s. His letter to the 
Galatians, for instance, is believed to have been penned in or around AD 48, only eighteen years 
after the death and resurrection of Jesus. Historians also take note of internal clues that will aid in 
placing a date on other writings in the NT. What this means is that when scholars look for 
consistency and continuity in the gospels and epistles, they take note of the continuity between 


the writings. 
Internal Clues 


Where Did He Get That? 

What is the author repeating? Where did he get his material? Why is it important enough 
to document? These are all clues as to what was going on either in the culture or within the 
community in which the writer is describing. Paul’s letters to the various churches reveal 
practices that were already established early on in the first century church. Scholars reveal that 
Paul appears to be quoting directly from the gospel of Luke when he imparts information about 
the practice of the Eucharist (1 Cor 11:23-25).’” The passage in 1 Corinthians is very similar to 
the version found in the gospel of Luke (22: 19-20).”8 There is reason to believe, however, that 


since Paul’s letter to the Corinthians was written prior to the gospel of Luke, it is believed that 
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this tradition came from an earlier source.’” What this reveals is that the early Church was 
already practicing the Eucharist tradition as a way of remembering the sacrificial death of the 
Lord. 

Keep in mind that the first letter to the Corinthians is dated between AD 55 and 56, 
seemingly prior to the documentation represented by the gospel of Luke (AD 61 or before). We 
also know that in his letter to the Galatians (AD 48), Paul states that he had visited with Peter 
and James (Jesus’ brother) for fifteen days, three years after his conversion. This is where 
biblical scholars believe Paul “received” the understanding that Christ was sacrificed for our sins 
(1 Cor 15:3-8). It is also believed that Paul most likely learned of the tradition of the breaking of 
the bread and sharing of the cup in remembrance of God’s substitutionary atonement during this 
visit. What this tells an historical sleuth, is that the institution of the Lord’s Supper was in 
practice very early on in church history. 

Well known resurrection specialist and biblical scholar Gary Habermas, is not alone 
when he states that the practice of breaking bread to remember the resurrection and its 
significance dates as far back as “eighteen months to eight years after” the resurrection.*° He also 
notes that there are others with reasons to believe that this institution began even prior to 
eighteen months after the resurrection.*! This is very exciting news, as many sceptics accuse the 
church of inventing this tradition long after the first century. Considering the Lord’s Supper has 
been practiced since the days of the disciples there is no way that the resurrection can be 
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considered a legend since it “goes right back to the time and place of the event itsel Always 
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remember that life is not two dimensional, but multi-dimensional, therefore examining history 
means it is necessary to focus on what was going on in the culture in which the writers had to 


live. 


Think About It 

If the early Church was already recognizing the Lord’s Supper for the purpose of 
remembering the significance of the resurrection soon after the event, in Jerusalem where Peter 
and James were when Paul came to them, then; If Jesus did not resurrect and the body was 
indeed buried somewhere, the Romans would certainly have been happy to produce the body and 
make a public display of it.’ The tension between the Roman Empire and the Jews was very 
high and the Roman officials recognized those who followed the Christ as just another extension 
of Judaism. They would have been more than pleased to put a stop to the turmoil caused by this 
new sect of Judaism and the Jewish leaders. As it was, they did not have the body to display, nor 


did the Jews and the practice of remembering the sacrifice for atonement continues to this day. 


Early Church Fathers 

Aside from comparing historical events and cultural trends to the information written in 
the NT documents in an effort to date its origin, historical scholars seek out other material 
outside of the New Testament writings that may relate to the existing manuscripts. We know 
from the evidence that within the early Church movement, there was a great deal of 
documentation in the form of letters to churches and individuals being written and shared. 
Scripture reveals that many were being transformed and converting to the Way of Christ (Acts 


2:38-47) during this early period. The disciples were raising disciples and it was from this flock 
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that the second wave of writers arose. This next generation of church leaders has come to be 
known as the Apostolic Fathers, and they began to write between AD 90 and 160. 

Three of the better known very early church leaders were Clement of Rome who wrote in 
AD 95, Ignatius who wrote from Smyrna in Asia Minor around AD 107, and Polycarp who also 
wrote from Smyrna in Asia Minor in about AD 110.** All of their writings were based on the 
documentation found in the New Testament. Why is this important? It is important to us because 
it shows that the writings of the New Testament were already circulating by this time, which 
means that the NT was written well before these dates in order for them to become common 
knowledge to the growing Church. We must also take into consideration that both Polycarp and 
Ignatius (who were disciples of the apostle John) were hundreds of miles away from the origin of 
the New Testament documents. Historical investigators surmise from this fact that realistically it 
took time for documents to travel from one part of the continent to another, strongly suggesting 


early dates for the original writings.® 


Consider the fact that the early church fathers’ writings have been found in various 
locations apart from Jerusalem and Rome; what can we learn about the spread of the Gospel 


message? 
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Between the first and fourth centuries there was a great deal of persecution and turmoil 
surrounding those who followed the Way of Christ. It is certain that countless documents and 
manuscripts were destroyed in the Roman raids conducted during the reigns of the Roman 
Emperors who wanted to do away with Christians all together (Nero and Domitian to name two). 
If it were not for the prolific writers of this time period we would not have the treasure trove of 
citations which we hold today. In addition to the three early church fathers mentioned above 
there were numerous others who also began to write liturgical and public material*® citing in 
their works nearly every single verse in the New Testament, with the exception of eleven verses! 
The evidence for early dating of the original autographs is undeniable. 

Even the well-known atheist, John A. T. Robinson, initiator of the “Death of God” 
crusade, wrote that the evidence for the New Testament documentation reveals that “most of the 
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NT books, including all four Gospels, were written sometime between A.D. 40 and 6 
the Gospel of John, which everyone has historically given a late date, was completed by A.D. 69 
according to Robinson’s Redating the New Testament (1976).°° We will end our lesson on the 
dating of the original autographs with a word from the late scholar and manuscript expert, Sir 
Frederic Kenyon:® 

‘The interval then between the dates of the original composition and the earliest extant evidence 


becomes so small as to be in fact negligible, and the last foundation for any doubt that the 


Scriptures have come down to us substantially as they were written has now been removed. Both 





‘Hans Kiing, Christianity — Essence, History, and Future (New York: The Continuum Publishing 
Company, 1995), 132. 


87Geisler and Frank Turek, J Don’t Have Enough Faith to Be an Atheist, 243. 
88h, Bruce, The New Testament Documents — Are They Reliable?, 15. 


Tbid. 


76 


the authenticity and the general integrity of the books of the New Testament may be regarded as 


finally established.’”” 


Part of the process of dating any work from history is to validate the time in history from 
which it originated. In other words, it is important to study the customs of the people of that time 
period to compare those practices with what the author is actually saying. True historical works 
will match with the documentation on cultural trends and the norms of that day. If they do not, 
then there is reason to question the validity of the manuscript under investigation. The Scripture 
reading for the week brings us to Galatians, so we will place this letter under the microscope to 
find the historical clues that will help us date and validate Paul’s written account. 

Who were the addressees of Paul’s letter to the Galatians? Numerous scholars over the 
centuries have made their contributions to the context and intent of this epistle to the churches of 
Galatia. Much like all of the epistles of the New Testament, Paul’s letter to the Galatians is a 
realistic snapshot of the early church and the obstacles faced by these fledgling Christians. There 
is no question that to fully understand why people behave the way that they do, one must 
understand their past. When dealing with an entire civilization, the scholar will find it most 
beneficial to study the movements of a society in its own context. Any given culture will tend to 
be multifaceted containing layers of traditions; therefore it is necessary to take a close look at the 
complexity of the proposed community to better comprehend its mindset. 

What sort of background did these people that Paul was so concerned about in Galatia 
have? In order to get an idea of how the recipients of this letter may have understood what Paul 
was conveying to them, we will focus on the aspect of the slavery and inheritance language 


which he uses. It appears that there is an underlying assumption that the addressees are not only 
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familiar with slavery, but also the rights of being an heir. It is imperative to impress upon the 
post-modern mind that the connotations of slavery and inheritance must be understood in their 
historical context and not to impose a seventeenth or eighteenth century understanding onto the 
text. This is necessary in order to get a true picture of how the language which the author uses is 
taken as either literal or allegorical, which could suggest that those receiving the letter were from 
various backgrounds. There is no question, that to better understand how Scripture remains 


relevant for all time without becoming subjective, it is imperative to comprehend the past. 


REVIEW 
Tools Used For Dating Documents 


Focus on actual historical events 

Pay attention to references of political situations 

Notice who were those people in positions of power 

Notice events that are not mentioned 

Historians study the evidence that has survived 

Investigate the written material found outside of the New Testament and compare their 
consistency with the documents that make up the NT. 


DN 7 OS OE 


A basic outline to follow when determining the date for the documents: 


1. Examine the secular historical writings of that time. 
2. Compare the events, people, and political atmosphere to the extant manuscripts. 
3. Date the initial source. 


STUDY QUESTIONS 
For Review And Reflection 


1. What constitutes the credibility of an historical written document? 


2. What major event is not mentioned in the majority of the New Testament writings? 


a. Which Gospel may make an illusion to this event? 
b. What does this mean for the dating of this Gospel? 


3. Can you name two outside sources used to calculate when the documents of the New 
Testament were written? 
a. 


4. How long does it take for a fully formed myth to be established? 


5. How have the writings of the early church fathers helped to date the manuscripts and 
original writings? 


GROUP DISCUSSION 


1. Ifaskeptical friend suggested that the practice of the Eucharist was a fabrication of the 
Roman Catholic Church; how would you respond? 


Key Terms: 
Autographs: The original writings. 


Extant Manuscripts: The documents which have been discovered and used in reconstructing 
the New Testament. 


Manuscript: A document. 
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DATING THE ORIGINALS 
The Date and Authorship of Galatians 


Application Of Scripture: Galatians 


Biblical scholars agree that Paul is indeed the author of the letter to the Galatians.”' The 
significance of the North or South Galatia debate will determine the cultural context of the 
addressees, as the cultural mindset (and heritage) between North and South were vastly different. 
The research available suggests a people group with a variety of backgrounds which would 
represent the southern parts of Galatia. The majority of scholars believe that this was indeed a 
circular letter which was directed at several churches in the Roman province of Galatia. From a 
Southern Galatian stance, it appears that the letter was written around the time of the Jerusalem 
Council meeting in A.D. 49 or 50, either just before or just after. Due to the fact that the majority 
of scholarship tends to lean toward a southern Galatian audience, we will focus most of our study 


based on this view as well. 


Paul’s Argument 

In order to best understand the reasoning behind Paul’s words to the churches in Galatia 
it is necessary to build a frame of reference based on the letter as a whole. To begin, notice how 
the author seems to dispense with his traditional somewhat lengthy greetings of gratitude, while 
he jumps right into the heart of the matter. His tone is one of anger and defensiveness, as he 


deems it necessary to lay out his extensive credentials in order to get the attention of his 
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audience. The first three chapters are clear admonishments at the church’s lapse of faith in the 


Way of the Christ: 


1:1-5 Letter heading and greetings 

1:6-7 Deserting to a different gospel, preached by man. 

2:1-10 Even Titus was not forced to be circumcised before the Jerusalem leaders in 
the faith. 

2:11-14 Ritualistic behavior is not acceptable as it nullifies God’s work on the cross. 
3:1-18 Foolish Galatians! It is either by faith or works that one is saved but not both. 


3:19-24 The Law was added because of sin — which kept people captive. 


The last set of verses in chapter three is where we begin to see the language of captivity 


associated with slavery which will later lead into the language of family and the understanding of 


adoption into the family (vv. 26-29). Chapter four is where we find Paul softening his tone 


slightly in an effort to engage his addressees through examples of which they will be able to 


relate. 


Here is where Paul begins to inferentially exhort his intended audience: 


4:1-2 An heir is no different than a slave, but there is an expectation of an inheritance 
at maturity for the heir. 

4:3-5 As children we were enslaved to the elements of the world. Those who were 
born under the Law were also enslaved. But in God’s timing He had a plan to set us 
free from these bondages. 

4:6-7 God’s plan included the adoption of all who will receive this gift as sons and 


hence heirs to the kingdom. This adoption frees you from slavery forever. 
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e 4:8-9 Why would you continue to desire slavery by serving false gods while you have 


been offered this son ship from the one true God? 


We learn in the book of Acts that Paul is a well-educated and well—versed individual who is 
noticeably aware of the importance of speaking to his audiences at their level of understanding 
(Acts 17). When addressing the churches of Galatia, Paul repeatedly refers to being enslaved, 
suggesting perhaps that they were personally familiar with the concept of slavery. 

Paul also speaks of being adopted into a family which in most instances represents 
inclusion, even though a family frequently embodies exclusive boundaries in some form. He 
speaks of this adoption however, in a very positive and liberating sense. Studies have shown that 
the people of Galatia were not a homogenous group, their heritages were varied and Paul 
necessarily had to choose his language carefully when exhorting his addressees. History and 
archeological evidence reveal that the Gauls, who were originally from Europe, were invited to 
inhabit the area known today as Galatia in 278 — 277 BE. * They kept to their Gaulish language 
and religious practices, and eventually imposed these on the local inhabitants.” 

These were polytheistic groups, who saw nothing contradictory about adopting the 
religious practices of the local inhabitants. The Gauls were successful warriors and dominated 
the existing population of the land (the Phrygians) who were seen as not only “slavish,” but also 


be) 


as an “inferior caste.” Eventually these Phrygians were only thought of as slaves by the Greeks, 
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and others who came to dominate them. Even Socrates quipped that they were suited as slaves.” 


This is important to us because these were people who were part of Paul’s audience in Galatia. 
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There is evidence that the residents in the south were beginning to be aroused by the 
attractiveness of both Greek Hellenism and the grandeur of the Roman Empire.” It makes sense 
that Paul would remind his addressees of the freedom and familial inclusion offered through the 
Christ in light of their sense of inferiority in their culture Gal (4:3-5). The late, well-known 
archeologist and scholar, W.M. Ramsey suggests that Paul is attempting “to strengthen their 
weaknesses and to make their minds harmonious and well-balanced, so that they may judge truly 
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and wisely.””’ The Jews, on the other hand, held a status of distinction granted to them by the 
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Seleucid rulers.”® They were given special privileges which enabled them to become wealthy 
business owners.”” These special rights included the right to practice their religion along with all 


'©9 Tn 25 BC when Galatia became an official province of Rome, it was these 


of its customs. 
various people groups and cultural influences that were deeply embedded in this Galactic society 


to which Paul wrote. 
Constructing The Historical Context 


External Sources 

When dating any historical document, it is greatly beneficial to reconstruct the culture of 
that time period in history, using reliable secular sources. Part of the reconstruction is to take into 
account the lifestyles of the people and the cultural influences that affected their daily lives. This 
is important because if actual historical evidence does not reflect what is found in the New 
Testament writings, then there is reason to believe that the manuscripts are not historically 
reliable. If the epistle to the people of Galatia and the surrounding areas is historically accurate it 
should reflect how the individuals lived within the societal norms of the first century. The letter 
to the Galatians places a great deal of the importance of family. When secular historical records 
are studied of that region, however, we begin to understand why Paul uses the terms that he uses 
and why he appeals to the readers as passionately as he does. 

The readers and hearers of Paul’s letter were clearly diverse in their own cultural 

contexts. The main governing groups by the first century AD were the Romans, the Greeks, and 


the Jews. All three were to affect the way the society understood the act of adoption and the 
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notion of being an heir. Since adoption is a familial concept as is the idea of inheritance it will be 
helpful to take a closer look at how the family systems worked within these cultures. This will 
aid us in understanding the historical context into which Paul appealed to those who were 
marginalized in Galatia. 

Slavery was also a fact of life for many of the citizens of Galatia. It appears that the 
various governing groups held to their own customs of how slaves were viewed and treated. The 
underlying element to the complexities within any cultural framework will be the religious 
customs of that particular people group. A culture’s religious beliefs will not only determine its 
familial structure within a society, but also the way the individual relates to others within the 


community, including salves. 
Family Structure 


Roman 

History reveals that at the time that Paul wrote his letter to the Galatians, Rome was 
making some headway within the culture of southern Galatia as to their customs and their skills 
of organizing a society. |"! More than likely the customary law which governed the family had 
also begun to be impressed upon the population. Roman law gave the father, as the patriarch of 
the family, “absolute power” over everyone who resided in his household.'°* Patria potestas 


according to Roman law was not much different for the household than slave ownership. me 
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Adoption of a child would have been much like claiming a piece of property. !* 


Those (including 
the heirs) under the rule of the head of the household (the father) would have been much like 
slaves and not allowed to own anything, thus not able to enjoy any future inheritance until the 
appointed time.'”° 

According to historical records, by the first century when Paul wrote to the Galatians, the 
Roman idea of adoption was no longer associated with inheritance. The Roman father was free to 
leave his property to anyone that he desired. '°6 Tn essence, the father of the household was not 
obligated to ensure future security to those living under his roof. This, undoubtedly, lies in 
contrast to the promise of family security in God’s kingdom, as offered through the Christ (Gal 


3:26-4:7). On the other hand, the Greek way of life and understanding of adoption and that of 


inheritance was quite different from what was customary to the Romans. 


Greek 

The Greek influence on the family system appears to be more prevalent at this time in 
history for these Galatians. This does not negate however, the fact that there was an 
understanding of the implications of Roman laws and customs which were beginning to 
influence some of the citizens. Unlike the Roman law and its familial structure, the Greeks did 
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not consider the father to hold unconditional power over his children."~’ It is known that the 


Greek form of a Will was not revocable while the testator was alive, but it was amendable. The 
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emendation, however, could not revoke any of the inheritance previously promised.'°° Likewise, 
the adoption of a son was usually for the purpose of a continued family legacy. The adopted son 
became a legal heir to the family inheritance and was assimilated into the family as much as 
possible.!” 

Although the Greek Will may seem noble to the outside world, the underlying premise 
for the need to have a Will in the Grecian culture was to “carry on the family and the family 


religion.”!'° 


The idea of passing on the family religion was of such importance to the Greek way 
of life that if an individual died intestate, the state would appoint an heir in order that the family 

gods would continue to be worshiped.''' In essence, the idea was that if an individual (son) was 

adopted, he was naturally expected to inherit the family’s religious traditions and carry on the 


family name. This idea of family gods undoubtedly made it very difficult for those who were 


raised in this culture, to break-free without severing family ties. 


Jewish 
For the Jews, an heir had to be of blood lineage in order to benefit from any family 


inheritance. This is why the idea that a Gentile sinner would be adopted as an heir of Abraham’s 
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seed was indeed “‘abhorrent. It is well known that if a man died without an heir the Levirate 
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law was enacted to assure an heir to a man’s estate. ~ The inheritance for the Jew was clearly 
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tied to the land which was promised in the Abrahamic covenant (Gen. 12:1-9). 
part, the Jews seemed to keep to their own traditions and, likewise, the family was held together 
by the Law laid out for them by their patriarch Moses. That is not to say, however, that all Jewish 
people held to their own group of people. There is historical evidence that clearly shows how 
many of the Phrygian Hebrews assimilated into the culture and intermarried with the rest of the 


population.’ a 


Slavery 

Slavery was simply a fact of life in the Roman Empire as slaves were seen as a 
necessity.''© Roman law considered slaves as the property of the lord of the household under 
which they worked.'!’ Not surprisingly, the majority of those living in slavery were either the 
decedents of prisoners of war, or were working off debt.''® Slaves in the Roman province were 
not allowed to hold citizenship which kept them from the protection and rights held by Roman 
citizens.'!” In fact, freed criminals had more rights than a slave in the Roman Empire.'”° 

There were slaves who were not tied to a life of servitude and were given the opportunity 


to work their way out of slavery to become a class known as freedmen.'”' Historical records 
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reveal that by the first century A.D. slavery was a way to gain Roman citizenship, as slaves were 
intentionally trained in Roman customs and were allowed citizenship upon being freed. '?? The 
theological parallel would have meant that accepting Christ, represented immediate spiritual 
freedom (Gal 4:6-7). It would also mean a transfer of loyalties to and status into God’s kingdom. 
The Jewish customs of slavery, on the other hand, were laid out in the Law of Moses 
(Pentateuch). The Pentateuch regulated the treatment of those who lived in servitude with a 
family. The Law stated that no one should be kept as a slave for more than six years (Exod. 21:2) 
unless such a request was made by the slave. Even though most slaves of the Jews were domestic 
servants, the Levitical law allowed for the slave to begin a life out on their own after the 
obligatory six years. For the Jew, the burden of the Law could have resounded with them as 
being a slave to the Law of Moses (Gal 3:19-24) with the added religious obligations imposed 


upon them by the religious rulers of the day (Matt 23:1-7). 


Religion 
There is however, a slavery of another kind that is not so obvious; a culture’s religious 
beliefs can indeed hold people in a state of bondage. Therefore, it behooves us to research what 
sort of religious customs the people of Galatia held to and how they, in turn, related to Paul’s 
language in his epistle. The Celts (who lived in the northern parts of Galatia), like the Greeks and 
the Romans, kept to their own religious practices and saw nothing wrong with assimilating other 
religious traditions into their own. Historical scholar and writer, H.D. Rankin suggests that 


tradition reveals that the Celts worshiped the natural forces of nature and did not hold to the 





'Mferrill C. Tenney, ed. The Zondervan Pictorial Encyclopedia of the Bible in Five Volumes — Vol. 5,Q-Z 
(Grand Rapids: Zondervan, 1977), 458. 


'3W.M. Ramsay, and James Orr, ed., "Entry for 'GALATIA". "International Standard Bible Encyclopedia" 
(1915), accessed July 6, 2015, http://www.biblestudytools.com/encyclopedias/isbe/galatia.html. 
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124 Tt is well known, 


machinations of the Greco-Roman gods that one would find in the Pantheon. 
however, that eventually the Celts accepted the worship of the goddess Cybele as the goddess of 
wild nature, and by the first century A.D. this Phrygian goddess was well embedded in the 
Galatian culture.'” 

The Greeks integrated Cybele into their pantheon of gods around the fifth century BC. 
The Romans eventually assimilated her into their vast assortment of gods around the latter part 
of the third century BC. "Cybele gained official recognition in the Roman Empire during the 
reign of Claudius (41-44 A.D.)'?’ There is no question that Cybele was a very attractive deity as 
she represented the basic livelihood of the people, as the goddess of the harvest and as a 
protector of the society, in essence she watched over every aspect of an individual’s life. There 
was always a temptation to bow down before an idol in the hopes of prosperity and well-being. 


This was a threat to fledgling Christians in the first century and Paul was directly addressing 


these practices. 


Formerly, when you did not know God, you were enslaved to those that by nature 
are not gods. But now that you have come to know God, or rather to be known by 


God, how can you turn back again to the weak and worthless elementary principles 
of the world, whose slaves you want to be once more? 


(Gal 4:8-9, ESV) 








'“Thomas A. Rand, “Set Free and Set Right: Ritual, Theology, and the Inculturation of the Gospel in 
Galatia,” Worship, no. 75 (September 5, 2001): 454, cited from Celts and the Classical World, accessed through 
American Theological Library Association Serials (ATLAS) July 6, 2015. 


*°Donald L. Wasson, “Cybele,” Ancient History Encyclopedia, accessed July 6, 2015, last modified 
February 04, 2015, http://www.ancient.eu /Cybele/. 


°°S.R.F. Price, Rituals And Power — The Roman imperial cult in Asia Minor (Great Britain: University 
Press, Cambridge, 1987), 53 — 54. 
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Attis was known as the male counterpart to Cybele and was considered a resurrection god 
representing the annual “rebirth of vegetation.” !”* Legend had it that in a moment of insanity he 
castrated himself and then committed suicide, but myth goes on to tell how Zeus granted that 
Attis’ corpse not decay, but would regenerate every spring. In a religious effort to reenact this 
self-mutilation, those who followed the cult were known to work themselves into a frenzy ending 
in seriously cutting themselves.'”° It was also the custom for the priests who served at Cybele’s 
temple to be castrated.'*° The cult grew in popularity throughout the Roman Empire and was 
celebrated every spring complete with sacrifices, fasting, purification ceremonies, followed by 
feasts, and a day of blood symbolizing the castration of Attis.*! 

Eventually, Claudius found it necessary during his reign to make a law stating that one 


would not be allowed to maintain his Roman citizenship if he castrated himself.'*” 


By the time 
Paul was writing to the people in Galatia there was a wide range of religious beliefs, which 
included animism’**and the worship of cosmic forces. This may sound foreign and ignorant to 


modern ears, but without God in our lives we too will not feel fulfilled and must continue to add 


to our array of flesh driven trappings to fill the void. 


List three things that people fill their lives with that do not include God: 
ie 


2 





*8Price, Rituals And Power, 53-54. 
Thid. 
bid. 


3'Donald L. Wasson, “Cybele,” Ancient History Encyclopedia, accessed July 6, 2015, last modified 
February 04, 2015, http://www.ancient.eu /Cybele/. 
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All of these rituals and others like them are recorded in historical sources outside of 
Scripture. They provide a wealth of information about the cultural norms of the people to whom 
Paul appeals. The historical documentation of these various religious practices aid in placing this 
letter and others like it, in an actual time in history. When we have a clearer understanding of the 
cultural realities of the first century, we are better able to comprehend the author’s fervency 
when he addresses the people. Paul clearly knows the danger of people being led astray by false 
gods and unnecessary cultic practices. 

Accordingly, Paul was concerned with the array of belief systems at work and embedded 
in the Galatian culture. The meaning of the “elemental forces,” (Gal 4:3) has been the discussion 
of many biblical scholars over the years as the meaning could 
have meant anything from the worship of the cosmic forces 


(like the Celts practiced) to the worship of the variety of PneSUmE Wal We akon WHEH 


we were children, were 
religions to which they (Greeks, Phrygians, and Romans) were cnSIGVER 10 116 CICMEDEALY 
principles of the world. But 
exposed.'** In order to better understand Paul’s concerns, it is MRE NEne JAH ESS OF Ime uIar 
come, God sent forth his Son, 


born of woman, born under the 
law, (Gal 4:3 ESV) 


necessary at this stage to study the meaning of the expression 


“under the basic principles of the world” or in other translations 





as “elements.” Biblical scholar, Richard Longenecker, suggests 
that in context, the Greek word used would most likely have been “derived from a military 
term.”!*> He asserts that the term insinuates a “row,” “rank,” or “line” type of reasoning, a sort of 


. 136 
series of elements.!* 





"Dunn, The Epistle To The Galatians, 212-213. 


‘ST ongenecker, Word Biblical Commentary, vol. 41, Galatians, 165. 
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The Greek term in question can be used in a variety of ways, but in the Greek 
terminology, the common understanding would have been along the lines of “the basic materials 


of which everything in the cosmos, including man, is composed.” !*’ 


This would comprise the 
elements of the earth such as the air, water, and fire.'°8 Scholars believe that Paul adds the phrase 
of “the world” (Gal 4:3) to the “first principles” in a fleshly sense instead of a spiritual sense due 
to his Jewish ancestry. The Jews in the audience would have understood this reference as an 
allusion to the Mosaic Law and the physical sanctuary which was originally represented by the 
tabernacle in the wilderness.'*? God clearly used Paul’s background and intellectual skills to 
speak at various levels, enabling him to reach his intended audience. 

This analogy would have been not only upsetting to the Jewish crowd, but also insulting 
as they had a difficult time letting go of the physical and ritualistic nature of the Temple and 
Jewish traditions (Gal 2:11-14, 3: OSE: fa This was a continued point of contention between 
Jesus and his followers and the Jewish authorities. Scripture records how Stephen was stoned 
because his plea to his fellow Jews, clearly implied that the Temple and the Law were merely 
stepping stones to understanding the fullness of God’s plan (Act 6:13-15). This is part of what 
the Jews saw as blasphemous; that those who followed Jesus stressed the out-datedness of the 


ceremonial Law and the use of the temple. Paul, then Saul, was one of those who condemned 


Stephan for this very reason. This steadfast holding on to tradition, however, came with its own 





*6Longenecker, Word Biblical Commentary, vol. 41, Galatians, 165. 
“Tid. 
*“Tbid. 


Tbid., 167-166. 
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set of shackles, as its staunch adherents could not break free of the traditionalism in which they 
had become entrenched over the centuries (Gal 4:3-5). The external sources from history are 
evidence to the ritualistic behaviors of the Pagans as well as the religious traditions of the Jews 
noted in their own sources, and both provide a snapshot of the tense atmosphere into which Paul 


was called to operate. 


SS SS Se 
Can you think of some church traditions that have nothing to 
do with salvation, on which people place a great deal of 


value? 


Internal Sources 

Whereas the external sources verify the historical accuracy of cultural norms and events 
of the first century, the internal sources represent all of the Scriptures that make up the biblical 
canon. Due to the fact that the Bible not only reflects human history, but it also reveals the nature 
and character of the Creator of the universe, it must be theologically consistent and coherent to 
be set apart as a reliable source for truth. If the New Testament does not reveal a consistent 
picture of God, then we cannot claim it as the Word of God. What you will find as you read 
through Scripture, that there is not one word wasted and every detail points back to an immutable 
and loving God. The letter to the Galatians is a perfect example of how God chose to use Paul to 


speak to the various people groups with their diverse backgrounds and intellectual abilities. 
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The Addressees 

Martin Luther points out that, simple minds need simple analogies in order to help them 
understand what is being said.!*! In an effort to reach his audience in Galatia, we see how Paul 
does not use the type of arguments as he posed to the intellectual elite which were his audience 
on Mars Hill (Acts 17). To the Galatian church, his analogies include family situations with 
which his addressees would have been familiar, such as heirs and family inheritance. Based on 
the external sources mentioned earlier, we learn how impressionable the Phrygian portion of the 
population were as they were just beginning to enjoy some of the fruits of the influences of the 
Greek culture and its focus on education and personal freedoms. ' Careful observation discloses 
that Paul’s language reveals an ethnically integrated church, as his speech is analogous and 
would have meaning to either the Jews, or the Gentiles in the church, albeit at different levels of 
understanding. An ethnically diverse church is consistent with the actual population based on 


historical records for first century Galatia. 


Teaching and Exhorting Freedom 

Paul’s concern for the addressees is that they will once again begin to enslave themselves 
(Gal 4:3) with religious customs which would only nullify God’s work on the cross (Gal 2:11- 
14). The Phrygian-Galatians would in essence regress to a mindset of slavery from which their 
ancestors could not seem to break free. As to his Hebrew audience, his desire was to impress 
upon them that the Law of circumcision was only meant to be temporary and that they were now 
free in Christ and no longer enslaved to rituals. This message of bondage was imperative as there 


was also the threat that the Gentiles would leave the church if circumcision was required because 





'4'Mfartin Luther, Galatians — The Crossway Classic Commentaries, ed. Alister McGrath and J.I. Packer 
(Wheaton, Illinois: Crossway Books, 1998), 195. 


'® Ramsay, A Historical Commentary. 180-183. 
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there was the potential that it would cause them to lose their much cherished status as part of the 


Roman Empire.'** 


Principles of Adoption 


Paul’s Gentile audience would have understood the “Spirit of his Son” as the witness to 


144 


the adoption into the family of the Father (Gal 4:6), “" who would have been required for this act 


to be legal and binding. The deeper theological consequences of this passage for the Jewish 


addressees would have clearly implied that the Spirit of PUES eure YOU Ane Sons Oddie SoD 


the Spirit of his Son into our hearts, 
crying, "Abba! Father!" So you are no 


the Son was the same as the Spirit of God which would 
longer a slave, but a son, and if a son, 


then an heir through God. 


not only begin to solidify the reality of Jesus as 


(Gal 4:6-7 ESV) 
Divinity, but would end in the eventual parting of the 





ways between Judaism and Christianity. '*° 


For the Gentile, the adoption into the family of Israel 
was binding which would give them the full status of a legal heir with the benefits of the family 
inheritance more akin to the Greek understanding and unlike the laws of man'*° as it was 
understood under Roman law.'*’ In contrast to the fickleness associated with the Roman form of 
adoption, the God of Israel’s promise is not revocable (4:4-7). It is possible, nevertheless, for an 


heir to choose to leave the family of God by turning back to their old ways, but it is the choice of 


the individual not of the Father (4:9). 





“Rand, Set Free and Set Right: Ritual, Theology, and the Inculturation of the Gospel in Galatia, 460. 
“Dunn, The Epistle To The Galatians, 219. 
“Ibid, 221. 


“Ramsay, A Historical Commentary. 350, 338-339. 
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Attitude Toward Religion 
The Jews were well versed in the Law of Moses, which states that it would always hold 

the natural Hebrew as an heir to the kingdom, but that blatant acts of disobedience would be 

subject to discipline (Deut. 28:15-68). The point was that disobedience was on the part of the 

individual and a choice to leave the security that the God of Israel has to offer,(much like Jesus’ 

message of the prodigal son (Lk 15:11-32)) was an exercise of the individual’s free will and not 

of the Father’s doing. Nevertheless, Paul attempts to help the Jews understand that even though 

the Torah could not be abrogated it must now be viewed in light of God’s revelation through His 

Christ.'“8 He does this by associating the Torah with the child who is under the control of the 

father until the time appointed by the father to claim his inheritance (Gal 4:1-2, 4:3-5). The idea 

that Paul is conveying by analogizing the Law to a figure of 

authority who rules over an individual, is that the Torah { \ 

represents a symbol of the religious rituals by which the God 


T his is religion; when 


of Israel intended to separate those who belonged to Him humanity seeks a 
from the rest of the world (Lev 20:26). salvation on its own terms 
through a system of 


With the advent of the Christ, however, the rituals that 
works. 


are represented in the Torah are no longer needed. They are \ ) 
found to be obsolete because the long awaited Messiah 

perfectly fulfilled the otherwise unattainable requirements and became the substitutionary 

atonement for all of humanity. Jesus of Nazareth would now be the symbol that would mirror the 


Torah. The fullness of God was found only in this Jesus (Gal 3:13-41; Col. 2:9) and through him 


the temple gates that separated the Jew from the Gentile would become obsolete (Gal. 3:28-29). 


'48Gordon, “The Problem at Galatia,” 39. 
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Only those who refuse to recognize the Christ for who he truly is would remain outside of the 
family. 

For the Jews this was a difficult and gradual (for many, but not all) shift in trust and 
understanding of God’s revelation. As for the Gentiles, however the temptation to revert back to 
the empty and vacillating religious practices of their ancestors would prove to be a constant lure. 
There is within mankind a great desire to regress to a system of works, as opposed to the 
foundational terms of a true faith (Gal 3:1-8). This is religion; when humanity seeks a salvation 
on its own terms through a system of works. Consequently, those who were Gentile by birth in 
Galatia would have either been drawn to the desire for the freedom, that Christ offers, even if it 
meant being circumcised thus distorting the true freedom and familial inclusion which comes 
from the God of Israel, or they would reject circumcision due to the status of being a Roman 
citizen and thus leave the church. Either way, this works-based demand would distort God’s 
intended relationship with the people. Paul’s teaching is consistent with the rest of Scripture as 
there are many instances in the Old Testament where God tells the Hebrews that He would rather 


have their obedience and not their rituals (1 Sam 15:22-23; Ps 40:6; Hos 6:6). 


Historic Context of the Addressees of Galatians 


Freedom In Christ 
Paul is addressing a Gentile population that has long been considered as ignorant and 
treated as outcasts of society. There is a great desire to be included. The fact that Paul stresses 
freedom would no doubt strike a chord with this sector of the population. As previously 


mentioned, Martin Luther noted that Paul’s speech was not intellectually subtle, but instead he 
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painted pictures of life circumstances with which his audience would have been familiar. aul 
is beseeching a group that has not been a notable part of society to recognize the freedoms and 
familial inclusion which they have never enjoyed in their culture. 

On a different level his language speaks directly to the Jews. They understand clearly the 
secession of the Abrahamic Covenant and the seed that would at some point inherit the kingdom 
of God. They would not have been as vulnerable to the surrounding religious cults, but they 
would, no doubt, have been susceptible to reverting back to a mindset of superiority through the 
practice of their rituals laid out in the Torah. Even so, the threat to the Gentiles was greater, as 
the Hebrews were respected and as one commentator noted, the Phrygians may have wanted to 
be included at the table of Israel to the extent that they would have been willing to be 
circumcised.'*’ Throughout Paul’s ministry he is called to reach a population that is not familiar 
with the God of Israel. Yet, through it all he never compromises the Gospel or the Hebrew 


Scriptures to make it easier for the people or for himself. 


eee] 

Numerous religious cults today are filled with people who are 

seeking to be included because they have never known a true 
sense of family. How will you make a difference? 


Religious Influences 
Paul was well aware of the syncretistic tendencies of the Gentile nations. Therefore, he 


used simplistic language to clarify that Jesus and the God of Israel were in no way to be 





‘497 “uther, Galatians, 195. 


‘Rand, Set Free and Set Right: Ritual, Theology, and the Inculturation of the Gospel in Galatia, 457. 
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understood as an addition to the various religious idols to which these Gentiles had been so 
accustomed for centuries (Gal. 3:19-20). There is no question that the threat of syncretism was 
very real, as Cybele was the goddess that controlled all of nature and fertility and the God of 
Israel was the God who created the cosmos and everything in it. Attis was to the people a 
resurrection god, and the Jesus Paul preached had resurrected from the dead to give life and 
freedom to all. This is the atmosphere in which Paul had to interject not only the promises of 


freedom from slavery, but the exclusivity of the Christ amidst a morass of religiosity. 


REVIEW 


STUDY QUESTIONS 


For Reflection and Theological Focus 


1. Why does ritualistic behavior nullify God’s work on the cross? Can you think of any 
rituals that people participate in today that are done to secure salvation? 


2. Where in Scripture do you find that works are not good enough? List at least 2: 


3. What was the Roman family structure? 
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a. Can you think of any other cultures today where the man of the household 
has complete authority over everyone? 


b. Can you find in Scripture God’s idea of the family? 


c. How would use the knowledge of this freedom in Christ to help someone in a 
faith that keeps the family in bondage? 


4. What were the benefits of adoption into a Roman family and how did it differ from 
adoption into God’s kingdom? 


5. In regards to Emperor Worship; How would Paul have been a threat to the Roman 
Empire? 


6. Can you explain how the myth of the regeneration of the god Attis would be confusing to 
new Christians? 


a. If someone were to tell you that there are plenty of myths out there that refer 
to the resurrection of a god that brings new life, how would you engage them 
in a conversation about what makes Jesus different from a mythological god 
like Attis? 


7. Can you explain why circumcision would misrepresent God’s work on the cross? 
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GROUP DISCUSSION 


1. Review each question above and discuss how these customs were practiced in the first 
century, and how each of these behaviors are important to establishing the date of the 


original document. 


2. Aside from verifying the customs of family life, what has been the main reason that 


biblical scholars have dated the letter to the Galatians to around 48 AD? 


3. How will you use this information when discussing the historical reliability of the New 


Testament documents? 


Key Terms 


Animism: The belief that objects house a “spirit” or a “soul.” Many of the societies that believe 
in these spirits, believe in at least two types; ancestor spirits and nature spirits. In order to keep 
these spirits on good terms, with the community or household, they are paid homage to and 
worshipped. 


Patria Potestas: Refers to the complete power that the father as the head of the household held 
over those dependent on him. 


Seleucid: A ruling power in Syria and Babylonia that began shortly after the death of Alexander 
the Great in 323 BC. The Seleucid Dynasty spanned a period of about 258 years, from the rule of 
Seleucus to his successors end in 65 BC. The book of Daniel 11:5 speaks of Seleucus as the 
“prince of the king of the South.” He eventually won Asia Minor in 281 BC and the Seleucid 
Dynasty ran its course in history. 


God’s Attributes 
Grace — God extends grace to all without compromise. 
Sovereign — God’s plan had always included people all over the world. 


Love — All love extends from God. When we set our hearts toward God, our lives will begin to 
exhibit the true love that comes directly from God, not the shallow feelings that the world offers. 
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Spirit — God is Spirit. The Spirit of God gives true life to the believer. When a person lives in the 
Spirit, that person’s life will reveal the character of the Creator. 
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CHAPTER FOUR 
HIGHER CRITICISM 


Internal Criterion Used To Validate Documents 


Accuracy Of The Witnesses 


I have often been asked to explain, how certain preachers can come to the theological 
conclusion that the pressing cultural issues of our day should vaguely be addressed, if at all. Not 
to mention the fact that many churches choose to accommodate the cultural issues at hand while 
turning a blind eye to the logical consequences of their decisions to do so. There is no question 
that there is a human tendency to avoid controversial issues and just try to get along with 
everyone, especially in the Church. This is why when advocates for social change become 
incredibly powerful and pushy, through political pull, use of the media, as well as through the 
education system, the tendency in the Church is to begin to compromise the basic tenants of the 
Judeo-Christian faith to keep the peace. Unfortunately, that “peace” will come with its own set 
of consequences (Jer 23:14, 16-22). 

The consequences for compromising God’s Word is death (James 1:12-15). So, how do 
the religious leaders in the church end up comfortable with compromise? In a previous lesson we 
briefly touched on the cultural shift in the West (during the 17" and 18" centuries) that began a 
trend which would eventually cause the majority of the world to distrust the Bible and question 
its authority over the lives of mankind. This is why we see churches all over America that 
proclaim a “Gospel-lite,” as opposed to the un-amended Word of God. Many, if not most, 


churches are set more on providing a feel-good atmosphere than a place to find absolute 
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Truth.'°'The twenty first century is witness to the end result of a culture that has rejected the 
Word of God as it is written for well over one hundred years. 
Regular church attendance is less than 17 percent of the population on any given Sunday, 


'S? We live in a time where speaking Truth 


and the number of unchurched has never been higher. 
is offensive no matter how gently and lovingly it is delivered. This paradigm shift all began with 
the seeds of doubt and suspicion. Suspicion eventually gave root to skepticism and critical 
analysis during the 19" and 20" centuries; the consequences of which we are living through in 
the twenty first century. A branch of literary criticism (which is the study of how a piece of 
literature was written and why) is known as form criticism; this is where we will begin our 
study this week in our quest to find out the accuracy of the writers of the New Testament (NT). 

Form criticism is one of the tools which was developed and used to establish the validity 
and the accuracy of the witnesses (writers) of the New Testament. This type of critical 


'S3 Their contributions 


scholarship was spearheaded by three Germans in the early 1900’s. 
became incredibly influential in academia which eventually trickled down through the churches 
and into society. If you recall from chapter two, the way an individual approaches an 
investigation will determine the outcome (this is the nature of evidential inquiry). The men who 
developed this method for critiquing the writings of the New Testament, Karl Ludwig Schmidt, 
Martin Dibelius, and Rudolf Bultmann, approached their inquiries from the belief that the 


gospels were written by the Church leaders in an effort to preserve tradition to suit the needs of 


the culture, while interjecting their own theological bent. 
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Rapids: Baker Books, 2008), 29-64. 
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This approach neglected to take into consideration that the eye witnesses were the actual 
authors of the writings which make up the New Testament. Their accusations basically attack the 
literary integrity of the New Testament’s record of the life of Jesus and the events surrounding 
his life on earth. These scholars believed that what we hold today in our Bibles represents a 
documentation that was relevant for the Church in its own historical context. The question is; 
how did they come up with this evaluation? The answer lies in a tool used in form criticism 
known as redaction. You will probably never encounter this word for anything you will do, but I 
need to address the basic premise from which these individuals were approaching their 
presuppositions in order to clarify why so many religious leaders of our day do not take the Bible 
with absolute authority. 

Redaction suggests that a finished work came together as a result of several individuals 
who specifically selected, edited, and reworded the sources which they had in order to highlight 
a certain style and theological belief. This sort of critical scholarship presupposes that the writers 
of the gospels not only compiled a specific tradition, but purposely left out any material which 
did not fit in with their beliefs or agendas. The result of this way of looking at the Gospel 
material assumes that these writings from history can be studied and viewed merely as a set of 
techniques which were used in shaping the oral and written traditions of the day. Although the 
reasoning behind form criticism has since been successfully refuted and shown to be terribly 


47 ig 


flawed, much of New Testament academia continues to reflect this way of thinking. 
through academia that this and other outdated literary criticisms have filtered into society 


through seminaries and secular educational institutions alike. 


'“Bauckham, Jesus and the Eyewitnesses. 242 
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Name two things that the idea of redaction presupposes about the way that the NT was formed: 
1. 


2s 


We will briefly look at three major assumptions made by from critics that lack sufficient 
evidence to be considered as relevant historical criticisms on the accuracy of the writers. 
Redaction proponents assert the following: 

1. That the Gospels reflect certain classifiable segments or types of forms due to the thought 
that the early Church wrote them to support the needs of their communities. For instance, 
redactionists claim that the gospel of Mark used a set of already existing oral traditions, 
or history that is passed on long after the people involved had died, in ancient Palestine to 
produce the text which we hold today. = 

> Assumption: What is recorded in the Gospel(s) did not truly happen in the way in 
which it has been delivered.'*° The contexts in which the events and sayings of 
Jesus are assumed to have been “determined by topical and other non-historical 
considerations.” !”” 
>» Response: It is misleading to suggest that the form of a piece of literature will 
determine its historical accuracy. 
e The form in which a tradition takes should tell us how history has been 


preserved for us, but fails to prove how the material was created. 





'Bauckham, Jesus and the Eyewitnesses. 242. 
Ibid. 


Sbid. 
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e It is very possible that Jesus taught in a variety of formats that would help 
his audience remember what he communicated to them. He very well may 
have taught in segments to make it easier for people to understand — we 
cannot say for sure. 

e Jesus was always very serious when it came to speaking the Word of God 
as he spoke with authority and expected his disciples to listen and to 
remember what he was teaching them (Luke 4:32; John 14:25). 

e Jewish oral traditions which we learned about in an earlier chapter go 
against this idea, as do the Gospels. 

There is no way to discern fact from fiction in the Gospels because we cannot presume 
that people were sophisticated enough to discern reality from superstition. 
> Assumption: People living in antiquity were not interested in facts, therefore, they 
were not able to tell the difference between fact and folklore and included 
everything in their traditions about the Christ. 
> Response: This view would negate all historical writings. The evidence proves 
contrary to this assumption about the nature of historical documentation from 
antiquity. 

e The evidence reveals that the Jews, Romans, and the Greeks all valued 
eyewitnesses and precise reporting. 

e Scripture reveals that the witnesses did indeed concern themselves with 
reality and factual recollection of events and sayings (Luke 1:1-4; John 


21:24; Heb 2:3-4; 2 Pet 1:16). 
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e Fails to recognize the seriousness and accuracy of Jewish oral tradition 
when passing on information about the God of Israel (Deut 4:2, 18:14-22). 
e Assumes a large time span between the event surrounding the life of Jesus 
of Nazareth and the documentation of said events. “The time span between 
Jesus and the Gospels is much shorter than the periods of time spanned by 
the traditions studied by the folklorists.”!** 
The Hellenistic Jesus of the Gentile populations served different purposes than the Jesus 
who served the Palestinian community.'*’ In other words he was a Jesus who was 
contemporary and fictionalized to serve the needs of the community. This Jesus is said to 
have spoken to the community through appointed prophets. ee 
>» Assumption: This critique assumes that the Christian communities were not 
concerned with the facts about Jesus, but were content to have a god-like figure in 
which to believe. The supposition is also based on the belief that there were 
prophets who gave words and mannerisms to Jesus whom the people could 
emulate and worship as well as relate to, both of which eventually made it into the 
Bible which we hold today. 
>» Response: There is no evidence of any appointed prophets who spoke the dictums 


of the Jesus of history. 





'SBauckham, Jesus and the Eyewitnesses. 247. 
Ibid, 245. 


10Tbid. 
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e The writers (witnesses) of the Gospels were very careful to separate their 
own narration of the life of Jesus from the words attributed to him (Acts 


20:36; 1 Cor 7:10, 12, 25). 


Any literature outside of the Gospels which remotely began to document 
the sayings of Jesus was written much later in history than the Gospels 
(second century writings such as The Infancy Gospels of James and 


Thomas). 


The gnostic writings of the second century did not attributed any sayings 


to Jesus. 


The historical authenticity of the book of Acts is well attested to, and is 
where we can find biographical details which are consistent with the 


Gospels. 


It is not only arrogant, but ignorant to suggest that the early Christians 
would not have desired to know everything that they could learn about this 
Son of God. In fact, it is due to this curiosity that apocryphal and gnostic 


material began to flood the culture during the second century. 


There is a complete disregard and refusal to acknowledge the work of the 
Holy Spirit in the lives of the witnesses to the life of the Christ John 
14:25-26). 

These and other like assumptions are reluctant to recognize any supernatural activity in the lives 
of the New Testament writers. Scholars note that while form criticism has the potential for 


providing an understanding and basis to begin a historical critical analysis, it should not be 
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understood as historical criticism.'®' We must keep in mind that while certain aspects of form 
criticism may have their place in paving the way to begin an historical analysis, a good writer 
may deliberately chose to write in a certain literary form for a specific purpose. “But he will 
make them his servants, not his masters.””! 

It was during this movement and idea development of form criticism that critics began to 


“classify the Gospels as folk literature.”!® 


The critical assumptions above and others like them, 
basically demolish the entire understanding and historical reliability of the actual events found in 
the New Testament. The reality of form criticism is that it is a tool that can tell us about the 
assumed form, but it is an insufficient tool for determining “the origins or relative ages of 


traditions.”!™ 


It is as if form critics take a preconceived hypothesis of the form and purpose of 
various sections of Scripture, and force them into their predetermined mold even if it does not 


make sense. There is no reason to believe that the traditions in the Church did not previously 


exist even prior to the crucifixion. 


Redaction as a literary tool can be both positive and negative: 


1. How can redaction be used in a helpful way? 


2. Name the biggest problem that you see as a use of redaction as a tool: 





*'Bauckham, Jesus and the Eyewitnesses. 247. 


Colin J. Hemer, The Book of Acts in the Setting of Hellenistic History, ed. Conrad H. Gempf (Winona 
Lake, Indiana: Eisenbrauns, ©1990, 2008), 35. 


*°Bauckham, Jesus and the Eyewitnesses. 244. 
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There are traditions which are recorded in Scripture that were already common to the 
Jews, such as the breaking of the bread and giving thanks to God. Not to mention the tradition 
and symbolism of baptism (a practice used to initiate Jewish converts and symbolic of true 
repentance). The fact is, is that history can and has been accurately preserved by individuals who 
gave a great deal of significance to the events of the day. When all is said and done, it is helpful 
to keep everything into perspective. The assumptions which form critics are making about how 
the Bible was written are just that, assumptions. For a more in-depth analysis on the 
insufficiency of form criticisms see J.D.G. Dunn’s “Altering the Default Setting: Re-envisaging 
the Early Transmission of the Jesus Tradition” in New Testament Studies, 2003.'°° 

The vast majority of biblical and historical literary scholars agree that Paul’s letters 
reveal that there was indeed a reliable system of transmission in place to ensure that the 
traditions of the life and events of Jesus were accurately handed down.'® Scholars point out the 
language which Paul used to show his readers the careful attention paid to the transmitting of 
accurate information. He used very technical terms for “handing on information” and the 


“receiving of information.”! 


For example: 

> Handing on a tradition = Paradidomi (Greek) and Masar (Hebrew) 
e 1 Cor 11:2 

> Receiving a tradition = Paralambano (Greek) and Qibbél (Hebrew) 
e 1 Cor 15:1 
e Gal 1:9 


e Col 2:6 





‘SB auckham, Jesus and the Eyewitnesses, 248. 
Thid., 264. 


OTbid. 
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e 1 Thes 2:13, 4:1 

e 2 Thes 3:6 
These are terms which were used in Greek schools as well as language found in Jewish-Greek 
material, which would have been very familiar language with both his Greek and Jewish 
audiences. °* Paul also very astutely mentions that the Jesus traditions which he is transmitting to 
the people came from carful faithful observation in order to preserve the Truth about the 
Messiah. 

Since this week’s Scripture is believed to have been written by Paul, we will focus on his 
character and ability to convey truth without embellishments. To do this it is important to 
remember who Paul was in order to gain a better understanding of his ability and intent for 
transmitting reliable and verifiable historical facts. To begin it is important to recognize that he 
was trained as a Pharisee under the tutelage of Gamaliel (Acts 22:3) who was a well-respected 
teacher and leader (Acts 5:34) of the Pharisees. What this reveals to us about Paul is that he was 
very aware of the Law and the importance of handing down the Jewish traditions based on the 
God of Israel. In essence, Paul was an attorney and was very adept and precise with the language 
which he used. Whereas the Pharisees were preoccupied with the traditions of the Law (the first 
five books of the Old Testament), the Sadducees who were the other Jewish ruling party, were 
consumed with the political affairs of the Jewish people and the Temple (they were equivalent to 


what we know as the Senate).!© 





‘8B auckham, Jesus and the Eyewitnesses, 264. 


‘Merrill C. Tenney, ed. The Zondervan Pictorial Encyclopedia of the Bible in Five Volumes — Vol. 5,Q-Z 
(Grand Rapids: Zondervan, 1977), 212-213. 
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Chain Of Succession 

The Jewish historian, Josephus reveals that because the Pharisees (added endless rules 
and regulations to the existing Law) and the Sadducees did not agree fully on what constituted 
the Law for the people of God, their disagreements provided for a system of checks and balances 
for the people (Antiquities 13.297). However, in his documentation of their disagreement on 
these issues, Josephus mentions how the Pharisees handed down their traditions to the next 


170 


generation by using the phrase diadoché. " This phrase is important because it was also used by 


171 The indication was that those who received the 


“the Hellenistic schools of philosophy. 
traditions from their predecessors were not just the general public, but those individuals who 
comprehended their role as preserving the understandings of the “master’s original 


»172 oF traditions as in the case of the Jews and followers of Jesus. 


philosophy, 
Each culture and civilization in history has its own reasons for preserving history and 
their cultural traditions. This is important to us as we seek the accuracy of the New Testament 
writers because the most prevalent form of the transmission of information in the first century 
was oral. Scholarly observations have revealed that oral societies more often than not, were very 
careful to distinguish between their legends and folklore from valid historical accounts. ' Due to 
the fact that the writers were actual eyewitnesses, or their contemporaries (Luke), we are dealing 


with witnesses within living memory of Jesus of Nazareth. This means that the New Testament 


was first transmitted and then written down according to oral history (which is the conveyance of 





Bauckham, Jesus and the Eyewitnesses, 270. 
bid. 


Ibid. 





pid. ,272. 


116 


knowledge while there were first-hand witnesses still alive) as opposed to oral tradition (which is 


the passing on of information after the living memory of the Christ).!”* 


Since the writers of the New Testament wrote while Jesus’ contemporaries (including 
His family) were still living; what do you think would have happened if they began to 
embellish their stories to fit their personal agendas? 





The first century Jewish converts were not just following a charismatic leader named 
Yeshua (Jesus); they clearly saw him as the Savior for all of humanity. This was not the same as 
the Roman Emperor type of savior, but a Redeemer in continuity with Israel’s God, and their 
long awaited Messiah. Jesus’ life was history in the making within the context of the promises of 
the God of Israel (Yahweh) (Acts 5:35-39). All indications for the intentions of every writer of 
the New Testament, was one of relaying a message of salvation. Not one writer ever wrote for 
self-aggrandizement purposes. The fact is that the numerous historical references are all 
verifiable as historical facts. It is evident that the writers (witnesses) made every effort to convey 
factual evidence to their intended audiences. 

> Luke makes it a point to tell his reader that he is documenting the true facts of the 


life and ministry of Christ, (Luke 1:1-3). 





ue Bauckham, Jesus and the Eyewitnesses, 276 - 277. 
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Luke also makes sure to place the life of the Christ in a historical context (Luke 
3:1). In this way, those of the first century could clearly relate to their own life 
situations in those days under Roman rule. 

The apostle John makes it clear to his readers that he was there at the foot of the 
cross and watched as the Messiah breathed his last breath (John 19:19:35). 

Peter announces to his readers that he and the other disciples were not 
exaggerating the reality of the Messiah who came in the flesh and would someday 
return (1 Pet. 1:16). 

The apostle John lets his readers know that he and the other disciples were 


witnesses to the life and ministry of Jesus, (1 John 1:3). 


REVIEW 
Tools For Validating The Accuracy Of The Witnesses 


Understand the value of the diadoché, or the chain of succession. 
Know the difference between oral history and oral tradition. 
Consider the character of the eyewitnesses who are attributed as being the authors 


of the New Testament documents. 


From Criticism: 


1. Isa branch of Literary Criticism which: 


> 
> 


Fails to recognize eye witnesses as the authors of the New Testament. 
Uses the tool known as redaction, which suggests that the writers compiled 
specific traditions and edited facts to fit an agenda. 


Redactionists assume historical writings must be viewed as a set of techniques. 
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>» Redaction has been successfully refuted as a flawed took when determining 
historical authenticity of a document. 

> Redaction fails to recognize any supernatural activity. 

> Redaction is insufficient for determining origins or relative ages of cultural 
traditions. 

> Redaction can be used to provide an understanding of what literary forms were 
used in a particular time period in history. These observations can be used to 


begin an historical critical analysis of literary forms. 


STUDY QUESTIONS 


For Reflection 


1. Name two ways that historians study the accuracy of the writer: 


2. Why is the character of the writer so important? 


3. Can you see a parallel in taking the character of a witness (or writer) into account when 
studying the accuracy of the person who authored the New Testament documents and a 
person giving a testimony about a past event on the witness stand in a court of law? 
How? 


4. Name at least three instances in Scripture that lead us to believe that the authors of the 
NT were not interested in proclaiming a personal agenda: 


5. Is the New Testament written based on oral tradition or oral history? 


a. Why is this important in discerning the historical accuracy of the writer? 
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6. Why is the redactionists view that there is no way to tell historical fact from fiction 


flawed reasoning? 


GROUP DISCUSSION 


1. Do you see the redactionists approach being played-out in the understanding of the 
historical relevance of the New Testament in our world today? Where? 


2. Knowing what you know now; how will you approach a person who disregards the 
historical value of the Bible because his views have been shaped by a redaction approach 
to form criticism? 


3. What is the danger of viewing the Bible as a book from history that has been redacted? 


Key Terms: 


Form criticism: A branch of literary criticism which attempts to define how a piece of literature 
was written and why. It categorizes the various passages of Scripture according to literary type. 


Oral Tradition: The transmitting of information about an event or person long after those 
involved have passed away. 


Redaction: The art of reducing a piece of literature to manipulate it’s content in an effort to 
advance an agenda or set of beliefs. 
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ACCURACY OF THE WITNESS 
Understanding The Context 


Application of Scripture: Ephesians 

The letter to the Ephesians is said to be one of Paul’s least pastoral letters to the churches. 
But I view this epistle as one of the most spiritual in nature and filled with emotion and 
knowledge of the culture which Paul is so well known for. It also has many of the same themes 
as the letter to the Colossians. The writer of this document is said to have most likely intended it 
to be a circulatory letter to the churches in Asia (Colossae, Laodicea, Ephesus), but it was taken 
to Ephesus at the hand of Tychicus (6:21). Paul is a master at meeting people at their level of 
understanding in order to effectively get his message across, and the letter to the church in 
Ephesus is no different. Asia like other areas was a polytheistic and superstitious culture. 

Although much of the material which we covered in part one of this lesson was a bit 
technical, we need to keep in mind that the whole purpose of seeking the importance of how 
accurate the writer of the document was, is to bring others to a better understanding of God’s 
Word. As you learn, you should also begin to see the beauty in the way that God has preserved a 
picture of Himself for us through His chosen witnesses. While reading through this epistle 
continue to seek the nature of God and document your thoughts in the space provided at the end 
of this lesson. Our main objective is always to know God above all else while reading Scripture, 
however, in our current lesson we will also focus on the accuracy of the witness (the author, 
Paul). In order to accomplish this, we need to grasp what it meant to be a Gentile in the first 
century to the best of our ability. 

In other words; does Paul’s letter match up to the historical context in which these people 
were actually living? Comparing a document’s claims with factual evidence from history is one 


of the best ways to test for the integrity of any document. Last week we focused on the letter to 
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the Galatians and we learned how important it was for Paul to stress the freedom and inclusion 
which his readers would have in the Christ, due to their various cultural backgrounds of these 
Gentiles and Jews. While the epistle to the Galatians focused on the cultural nuances of family 
life and what they understood of adoption and slavery, the letter to the Ephesians places more of 
an emphasis on the nature of being a non-Jew. There was definitive sense of exclusion and 
inferiority amongst these Gentiles, so Paul encourages these people by assuring them of the 
security for their salvation which God has provided through His gift of grace in Jesus (Eph 2:4- 
10). This is the first (in the canon) of the prison epistles (Philippians, Colossians, and Philemon), 
as Paul had time to think and write to the churches. 

This lesson will concentrate mostly on chapters two and three of this epistle as it gives 
the reader some insight into the historical context in which the recipients were living. As you 
read through Paul’s writings, notice how he does his utmost to speak to his audience in the 
language which he chooses and the mannerisms which they will best comprehend (1Cor 9:19- 
23). This is a perfect example of how we as disciples of Christ 


should also reach out to those around us. Just as Paul could not ; 
When you read this, you 


can perceive my insight 
into the mystery of Christ, 
which was not made 
known to the sons of men 


depth knowledge of God from the Jewish perspective, to bring | ! other generations as it 


change the fact that he was a Jew trained in the Law, we 


should not try to change who we are. Instead, Paul used his in- 


has now been revealed to 


outsiders into a better comprehension of the living God of his holy apostles and 
prophets by the Spirit. 
Israel. Your knowledge of God will not go wasted, unless you 


: : . Eph 3:4 ESV, 
keep it all to yourself and never intentionally reach out to (Ep } 


others. 





Scholars note that in chapter three Paul uses Jewish terminology to explain the 
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eschatological significance of the indwelling nature of God’s Christ.'’’He speaks of a mystery 
which has now been made known to the spiritual realm that was once hidden (Eph 3:4-5). Paul 
has used this type of terminology before in 1 Cor 2:7-10 and Col 1:26. 27, and is seen in other 
parts of Scripture, such as, | Pet 1:20.!”° This is a helpful piece of information because if the 
reader happens to be a Jew, he or she would understand the significance of God’s self -revelation 
in the chosen Messiah. The Jewish people were (some continue to this day) expecting this long- 
awaited Messiah to appear in the last days. 

Scholars further note that this sort of apocalyptic language had become rather common 


in the writings of early Christianity.'”” 


This fact in itself reveals that the first disciples and 
witnesses clearly comprehended the eschatological nature of God’s revelation to them. In other 
words, this was not a later fabrication of the church, which is the accusation of critical 
scholarship. The Jewish understanding of the end-times not only included a world without wars 
and turmoil, because all the nations would recognize the God and King of Israel as ruler (Is 11:1- 
9), and as a result there would be true shalom. The Jewish understanding of peace is shalom 
which includes a sense of wholeness and well-being. This peace will stem from the knowledge of 
God and the assurance of salvation.’ 

There can only be true peace when there is no alienation. That is, no alienation between 
the individual and the Lord, God, and also no alienation between each other as people. Prior to 


the crucifixion, there were two classes of humanity; those who had access to the God of Israel 


(the Jews), and those who did not (everyone else, the Gentiles). Shalom is seen as a gift from 





® Andrew T. Lincoln, Word biblical Commentary, ed. Bruce M. Metzger, David A. Hubbard, Glenn W. 
Barker, vol. 42, Ephesians, ed. Ralph P. Martin, and Lynn Allan Losie (Grand Rapids: Zondervan, 1990), 170. 
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God and is a key element in Israel’s eschatological expectations.'” Paul’s words of 
encouragement suggest that a time has come when there will be a unity between Jews and 
Gentiles (Eph 2:12, 13) when this gift of well-being and salvation can be accessed by all of 


humanity. 


ESSS=a_________________-_--====l_y 
There shall come forth a shoot from the stump of Jesse, and a branch from his roots shall bear fruit. And the 
Spirit of the LORD shall rest upon him, the Spirit of wisdom and understanding, the Spirit of counsel and 
might, the Spirit of knowledge and the fear of the LORD. And his delight shall be in the fear of the LORD. He 
shall not judge by what his eyes see, or decide disputes by what his ears hear, but with righteousness he shall 
judge the poor, and decide with equity for the meek of the earth; and he shall strike the earth with the rod of 
his mouth, and with the breath of his lips he shall kill the wicked. Righteousness shall be the belt of his waist, 
and faithfulness the belt of his loins. The wolf shall dwell with the lamb, and the leopard shall lie down with 
the young goat, and the calf and the lion and the fattened calf together; and a little child shall lead them. The 
cow and the bear shall graze; their young shall lie down together; and the lion shall eat straw like the ox. The 
nursing child shall play over the hole of the cobra, and the weaned child shall put his hand on the adder's den. 
They shall not hurt or destroy in all my holy mountain; for the earth shall be full of the knowledge of the LORD 
as the waters cover the sea. (Is 11:1-9, ESV) 


Biblical scholars suggest that it is conceivable that a Jewish person could have possibly 
understood this peace as a time when all of the world would recognize, obey and worship the 
God of Israel (Is 2:2-4 and Micah 4:1-4).'*° Paul emphasizes this peace as realized in the person 


'8! These theological presuppositions 


of Christ (Eph 2:14) as opposed to a mere concept of peace. 
of shalom and unity are where we will begin to do some historical research to learn about the 


writers accuracy. What was going on historically to suggest that there was no unity? Would the 


reality of the historical context cause unrest between the Jews and the rest of the world 





'?1 incoln, Word biblical Commentary - Ephesians, 140. 
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(Gentiles)? Does history concur with what Paul is saying to the Ephesians and the other churches 


in Asia? 


Israel’s Privilege 

To begin, we will consider how Israel was privileged over the other nations of the world. 
Israel’s history is recorded for us in the pages of the Old Testament, various rabbinic writings, 
and notations found in ancient documents from other people groups. The seeds for the nation of 
Israel were clearly formed in the Pentateuch. God’s intention was to build a nation from one man 
in order that all of humanity would find salvation (Gen 12:1-3). It was because God chose the 
decedents of Isaac (Gen 17:19) that the Hebrew race benefited from the supernatural blessings 
which allowed them to prosper and grow even in the midst of great adversity (Deut 7:1-9, 9:5-6). 
Although God has always cared for all of His creation, His redemption and focus would come 


through the children of Israel. 


Now the LORD said to Abram, "Go from your country and your kindred and your father's 
house to the land that | will show you. And | will make of you a great nation, and | will 
bless you and make your name great, so that you will be a blessing. | will bless those who 
bless you, and him who dishonors you | will curse, and in you all the families of the earth 
shall be blessed." (Gen 12:1-3, ESV) 


It was this race that would be privileged enough to hear the voice of God and live (Deut 
4:33, 5:26). The God of Israel was clear from the very beginning that His people would not 
behave like the rest of the nations (Lev 18:1-5). They would be a holy people because God is 
holy (Ex 19:5-6). The Hebrew understanding for the word holy is not only very important to our 


research, but also for our understanding of God’s profound gift of grace to us as Christians. 


126 


Qados (qadosh) is the Hebrew word for holy; it means to be singled out or separated from the 
rest. God is separate from His creation and when He chose the Hebrews to represent Him to the 
world (Is 11:10; Mal 1:11), He was singling them out and separating them from everyone else on 
the planet. 

When you came to Christ, you were singled out to commune with God, it was nothing 
you did on your own (John 6:44, 65; Eph 2:8). It was the same with Abraham and his decedents, 
God chose them because He wanted to (Deut 9:5-6). The Jews saw the rest of the world as 
unclean and sinful because they knew that they had been chosen by God to be different (holy). 
Gentiles were never allowed to enter the inner courtyard of the Temple and were contained in a 
separate outer area (Eph 2:2-13). There were physical signs which were clearly posted around 
the entrances to the Temple that restricted the Gentiles from going beyond the wall of separation. 
We will discuss this in more detail in chapter seven, when we cover archeological evidence for 
the New Testament. This was the way that the Creator set it up and it remains this way today. It 
is in Christ alone that now the Gentile nations had the opportunity to enjoy the salvation and 
shalom that God offered to the nation of Israel (John 14:6). Paul’s mention of separation between 
the Jews and the Gentiles is another testament to his accuracy of the cultural tensions which 
existed in the first century. 

The Jews, however, were not ready to let go of their long-held customs which revealed 
their relationship and piousness to the God of Israel. One of the greatest obstacles for the Jews 
was God’s requirement of circumcision (Gen 17:9-14) for His covenant people. During the 
intertestamental period the Greco-Roman world began to push its customs onto its conquered 
regions; with Jerusalem being one of those provinces. History informs us of the turmoil and 


struggle for Israel to remain a distinctive people amidst the Gentiles and their heathen ways of 
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life. Historical records reveal that as Hellenism encroached Jerusalem, their ways were 


threatened as the Seleucid rulers changed the Israelite’s constitution. '* 


Not because of your righteousness or the uprightness of your heart are you going in to possess their 
land, but because of the wickedness of these nations the LORD your God is driving them out from 
before you, and that he may confirm the word that the LORD swore to your fathers, to Abraham, to 
Isaac, and to Jacob. "Know, therefore, that the LORD your God is not giving you this good land to 


possess because of your righteousness, for you are a stubborn people. 


(Deut 9:5-6, ESV) 


Eventually the new constitutions and laws began to take away any distinctiveness which 
the Jews had as a nation; uniqueness such as, recognizing the Sabbath, honoring their food laws, 
and their custom of circumcision.'*? The Maccabees wrote about the ridged and gruesome 
enforcement by the rulers to keep the Jews from circumcising their boys (I Macc. 1.14-15 eae 
was these very atrocities committed against the Jewish people that precipitated the Jews not only 
to rebel (167 — 141 BC), but also eventually prompted the rise of the religious leaders known as 
the Pharisees. The ritual of circumcision was an outward sign which revealed to the world their 
distinction as God’s covenant people and their separation from the rest of the world which they 


fought to retain and were not ready to give up so freely even now with God’s revelation to them. 
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This was a sign which clearly indicated that they were citizens of Israel (God’s chosen 
people). Circumcision of a male’s foreskin notwithstanding, the God of Israel spoke through the 
prophet Jerimiah and told the people that he preferred their hearts to be circumcised (Jer 4:4), 
meaning that God wants our hearts to be sensitized to His promptings and set on obedience 
through love for Him. He was pruning His people to wean them from a works-based system of 
atonement (Amos 5:21-27) because He had something far more lasting in mind. Due to 
humanity’s ruptured relationship with the Creator, there was no way that mankind could ever be 
“good enough” to stand before a holy God (Is 64:6). It is in this passage that God warns the 
people through the prophet Isaiah that everyone is unclean, no matter what righteous deeds they 
perform. 

The goal to show if Paul was accurately speaking to the context of the day, should be 
very evident. There is ample evidence outside of the New Testament to reveal to any historian 
that there was a true sense of separation between the Jews of the first century and the Gentiles. 
This division between the people groups did cause turmoil and confusion. Paul was walking a 
very fine line between the freedom which Christ offered and the historical covenantal rituals 
instituted by the God of Israel. “What was at stake was the essence of Judaism in which” Paul 
was raised.'*’The beauty of Paul’s ability to communicate with people of all walks of life, was 
that he knew that the message of Christ would bring true freedom, yet he never compromised or 
veered from his stance as an Israelite. Paul did his utmost to insure that the Jews knew they had 


not lost their place in God’s plan of redemption. 


'James D. G. Dunn, The Parting Of The Ways, 196. 
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Are there traditions in your church which keep you from leaving, even though the 
message being taught is not completely in line with the Bible? 





Works Based Religion 

Paul was not only raised as a Hebrew amongst Hebrews (Phil 3:3-6), he was educated in 
the customs and philosophies of the Gentile nations (Acts 17). He was well aware of the 
religious practices of the people in Ephesus. To this very day, anyone outside of Christ believes 
that somehow they are able to be “good enough” or to perform enough good deeds in order to 
find salvation of one’s soul after death. There is ample evidence throughout human history of the 
temples built all over the globe used to perform all sorts or rituals to a multitude of gods. The 
first century was no different, there is evidence of various types of temple worship to the gods in 
Ephesus and Paul was well aware of how difficult it was for people to let go of rituals and 


traditions, even if they were unhealthy practices. 


Gentile Religious Practices 
It is well known that the Gentile nations were polytheists and worshiped many gods and 
goddesses. The people’s devotion to the pantheon of gods through daily offerings is well 


documented in history. '86 Tt is known that many of the images used in festivals were part of the 
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Artemis cult in Ephesus. '*’ 


By the first century the practice of emperor worship was also well 
established and Paul knew the dangers of how luring it would be to the Gentiles to simply add 
the Christ on to their long list of gods on whom they depended for life and prosperity. You too 
may know people who claim to be Christian, yet believe all religions will achieve salvation and 
go to heaven. Among other architecture in the city of Ephesus were four very prominent imperial 
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temples, an altar, four gymnasia, and an imperial portico all “associated with the emperor 
veneration thereof. This was the comfort zone for the Gentile, the place where they felt a part of 
the culture. These are important historical evidences that reveal Paul’s accuracy as he speaks into 
a pagan culture and teaches them about the freedom found in the Christ. 

Paul knew this and was continually reassuring these new Christians that they did belong 
to the citizenry of Israel through Jesus (Eph 2:11-13) and did not need to depend on other gods. 
It makes sense then, in light of what we know from historical evidence, that there was a danger 
to the Ephesians if they began to fall back into the practices of worshiping the gods with which 
they were familiar. In addition to their superstitions, there was also cultural and political pressure 
to offer sacrifices to the gods as well as to the emperor. '*? Anyone not offering these customary 
sacrifices was deemed atheistic and seen as a disruptor of the peace and an enemy of the 
Empire.'”” The reality of the polytheistic practices of the Gentiles is yet another testament to 


Paul’s accuracy as he admonishes the people by telling them that there is only one God not many 


(Eph 4:4-6). What is even more disturbing than a Gentile falling back into his or her customs of 
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idol and emperor worship is the evidence which reveals that the Jewish population in Ephesus 


was guilty of participating in imperial worship along with the Pagan culture around them. mt 


Do you fully trust God? Or do you hang on to a system of doing “good works” to check off of a list? 
What steps can you take today to trust God more? 





Jewish Religious Practices 
In the diaspora, the tendency for the Jewish population was to loosen their devotion to the 


God of Israel as they were far away from Palestine and the regulations placed on the population 
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by the religious leaders. *~ It was bad enough in the diaspora, but there is historical evidence that 


the Jews were even allowing emperor worship through sacrifices given at the Temple in 


Jerusalem.!”° 


The Greek way of life had a far reaching influence throughout areas in Asia Minor 
and down into Egypt. The Jewish population struggled to harmonize their Jewish customs with 
those of the Hellenized culture around them, but in the end the distance from Jerusalem caused 


h.!*4 There is evidence, 


them to further compromise the way in which they observed their fait 
nonetheless, that there were numerous synagogues throughout Asia Minor and Greece as Paul 


frequently mentions his visits to the local synagogue in the towns where he teaches. !”° 
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We know from the book of Acts that there was at least one synagogue in Ephesus and 
perhaps more (Acts 18:19, 26; 19:8).!6 The Jewish historian, Josephus also concurs that there 
were synagogues scattered throughout the diaspora,” which further proves Paul’s accuracy in 
his letter to the Ephesians. One other thing we can know about the fact that there were 
synagogues in Ephesus and other parts of the diaspora, is that the Law and the Prophets were 
read on the Sabbath in these foreign lands just as they were in Jerusalem. We can safely surmise 
that the Jewish inhabitants were at least fairly familiar with their heritage and the significance of 
the God of Israel. This would be a necessary factor in order for Paul to confer upon them the 
importance of the realization that Yahweh’s Messiah had indeed arrived. 

Part of their heritage was based on the meaningfulness of the annual pilgrimages made to 
the temple in Jerusalem for the traditional Jewish festivals. History records for us that even those 
in the diaspora in Egypt felt the need to make the pilgrimage to Palestine in observance of the 
Jewish holy days, so it would not be unusual to consider that those in Asia Minor also made the 


trek at least once if they could either by land or by sea. ee 


Josephus records that the population of 
Jerusalem would expand to about 2,700,000 inhabitants during these high holy days. os 

Paul’s letter to the Ephesians was undoubtedly filled with words of encouragement to the 
Jewish people in the diaspora as well as to the Gentile converts. Ephesus was a long way from 
the Jewish roots so evident in Jerusalem, and the further away the people were geographically, 


there was a tendency to lose touch with the culture and meaning of the purity of the Jewish 


tradition. This can happen to us as Christians as well. When we are not tapped into a Bible 
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believing church we will slowly begin to drift from the purity of God’s word that nourishes our 
lives. When we are distanced from the centrality of the faith, the tendency is to also find 
ourselves compromising in order to be at peace with the world around us, and the Jews in the 
diaspora were no different. The geographical distance of Asia Minor from Jerusalem and the 
historical evidence of the tendency to compromise the Jewish faith reveal the author’s accuracy 


of life in the diaspora for both the Jews and new converts. 


Internal Conflict 
During the intertestamental period there was an incredible amount of social and political 
pressure to participate in emperor worship. For the Gentile pagans, imperial worship was not a 
problem, but for the Jews it was deadly, and could be seen as idol worship. Interestingly enough 
however, history records that Gentiles were allowed to bring sacrifices to the Jewish altar.7°° 
Even so, they were only allowed to make what were known as free will and vow offerings, but 


not offerings that pertained to sin atonement.” 


Although the Jews allowed the Gentiles to make 
sacrificial offerings they were still excluded from the most sacred promises offered through the 
God of Israel for repentance of sins. Paul was well aware of this exclusion and his words to these 
new Christians would have been welcomed words of inclusion and comfort. Yet again, we find 


historical documentation that serves to authenticate Paul’s letter as to his purpose in writing to 


the Ephesian community. 





°F mil Schiirer D.D., M.A., History of The Jewish People In The Time Of Jesus Christ, 2nd ed. Second 
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Paul could not emphasize enough the unity which was offered only through Jesus as 


God’s Christ. The Gentiles were now a part of the Jewish 
family and there was no longer a wall of separation between 
the two people groups (Eph 2:11-13, 19-22) which invariably 
caused conflict. Jesus had offered the final sacrificial 
atonement for the sins of all of humanity (Eph 2:14-18), 
deeming the Temple unnecessary. Paul’s message to both the 
Jews and the Gentiles was multi-dimensional in nature. On the 
one hand, everyone was aware that the Jews offered sacrifices 
to the emperor, which undoubtedly caused an internal conflict 
for the Jewish covenantal people. 

For the observing new Christian it would serve to 


create confusion and a sense of duplicity. The Gentiles were 


remember that you were at 


that time separated from 
Christ, alienated from the 
commonwealth of Jsrael 
and strangers to the 
covenants of promise, 
having no hope and 
without God in the world. 
But now in Christ fesus 
you who once were far off 
have been brought near by 
the blood of Christ. 


(Eph 2:12-13, ESV) 


used to worshiping and sacrificing to numerous gods, which as it appeared on the outside, the 


Jews were also participating in polytheism. This is why Paul was so adamant about impressing 


upon the Gentiles that there is only one God who offers salvation and peace (Eph 4:4-7). On the 


other hand, Paul expounded upon the fact that the Jews no longer had an obligation to make their 


daily sacrifices. The fact that the Temple sacrifices were no longer necessary for either the Jew 


or for these new Christians was seen as an attack on the most sacred of customs handed down to 


the Israelites through Moses.7”” 


Paul not only inadvertently threatened the Jewish way of life, but he was also seen as 


°°°Dunn, The Parting Of The Ways, 157. 
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standing in direct opposition to the Roman Empire, as Christians were not to worship anything or 
anyone other than Jesus (as God).”’’ The Jews could not begin to tolerate this message of 
relinquishing the Temple sacrifices, much less accepting the Gentiles to enter beyond the wall of 
separation to worship the God of Israel; it was too much (Eph 2:12-13). The whole idea of Jesus 
being accepted as God in the flesh was difficult enough without the expectation that their long- 
held customs would have to change. As for the secular realm, God’s people would now have to 
fully trust in God for salvation, not man. Paul was despised and in prison as a traitor and a god- 
hater (Eph 3:1). 

What could he do? Paul found himself in a very precarious position. If he compromised 
and allowed the Jews to continue their harmless customs, they would continue leading lives 
without the recognition of God’s unparalleled grace and freedom offered through the Messiah. If 
he allowed the Gentiles to continue worshiping other gods, they also would never fully 
understand the fullness of salvation, peace, and inclusion which the God of Israel had to offer to 
them. Either way he would be guilty of the blood of all of those with whom he had influence as 
they would never come to a saving faith in Christ (Ez 3:16-21). Paul faced a very real dilemma 
as history reveals the tensions between the Jews and those who chose to follow the Christ and the 
adversity between the Christian and the Roman Empire. It is very important to recognize the 
reality of the layers of complexities which Paul faced as he wrote to encourage those in Asia 


Minor to remain steadfast even amidst great opposition. 
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Are there people in your life that seem like good people, but do not know 


the God of the Bible? How will you make a difference even if it means that 


you might be persecuted for speaking the truth? 





REVIEW 


STUDY QUESTIONS 


For Theological Reflection 
And Accessing Historical Accuracy 


Theological Reflection: 


1. Where can you find Jesus mentioning the “last day” in the Gospels? When does He tell us 
these last days will begin? 
a. Asa disciple of Christ; why is this important to us? 


b. Why was it important to Paul? 


2. Can shalom be attained through the efforts of humans? If so, how? If not, why not? 


3. According to Ephesians 2:12, 13; how is the peace and wholeness granted by God 
revealed in Jesus? 


137 


a. Why does Paul find it necessary to stress this truth to the recipients of the letter? 


4. What does it mean to be holy? 


a. Would the Jews in the audience have understood the significance of this very 
unique concept? 


b. Would the Gentiles have understood what Paul was talking about? Why would 
this be a very important concept for the author to stress with these newly converted 
Christ followers? 


c. What does the historical evidence reveal about both of these people groups and 
the importance that the call to holiness would have on their lives? Use Scripture and 
historical context to reflect on your response. 


d. What does the call to be holy mean for your life in the society in which you live 
today? 


GROUP DISCUSSION 


Historical Accuracy: 


1. Are Paul’s concerns for the people of Ephesus and their poly-theistic practice of 
worshiping other gods, in-line with the historical evidence? 
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2. What historical evidence is available to prove that the people of Asia Minor were 
worshiping all sorts of deities? 


3. When Paul wrote to the people at Ephesus and the surrounding area, he wrote in a way 
that would speak to both the Jews in the Diaspora and to the Pagan Gentiles who knew 
very little if anything about the God of Israel and His Messiah. Could he have effectively 
addressed the issues of both cultures if he did not have an intimate knowledge of both 
diverse people groups and their customs? 


c. Discuss at least three issues that Paul addresses to his audience and their 
importance to their understanding of God’s plan of redemption. 


d. Discuss what was at stake. 
7. From what you have read and researched on-line or otherwise; is there any discrepancy 


between the issues which Paul brings up in his letter to the Ephesians and the historical 
facts? 


8. How would you engage a skeptic on the topic of the New Testament writers’ historical 
accuracy? 


Key Terms: 


Apocalyptic: The unveiling or the revealing of eschatological secrets referring to the last days. 
A type of literature written to convey hope for a better world in the future not yet realized. 


Polytheists: Those who believe in the existence of more than one god. 
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Shalom: The Jewish understanding of peace which includes not only a sense of peace, but also 
the realization of well-being and the wholeness which is lacking without God in one’s life. 


God’s Attributes 
Grace — God includes all people in His plan of redemption. 
Shalom — Only God can provide true wholeness. 


Transcendent — God’s plan of redemption far exceeds what humans alone can accomplish and his 
plan has been in place from the beginning of the world. 


Omniscient — Only God knows the heart of mankind. He gave the writers of Scripture great 
discernment in how to appeal to humanity with words of encouragement and caution. 
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CHAPTER FIVE 
HIGHER CRITICISM 


Internal Criterion Used To Validate Documents 


Accuracy Of The Documents 

Up to this point, we have taken a close look at four very important ways that have been 
used to test the veracity of the New Testament. We have looked at the importance of recognizing 
the nature of evidential inquiry and the integrity of the witnesses in chapter two. We have taken a 
close look at how the experts date historical documents, a process that has validated the dating of 
the New Testament manuscripts and the original autographs in chapter three. Then in chapter 
four we completed our study of how we can determine the accuracy of the witnesses who wrote 
the Gospels and the epistles that are included in the New Testament, as we focused on Paul’s 
letter to the Ephesians. This fifth chapter brings us to our final internal criteria for validating the 
Scriptures; the process used to substantiate the accuracy of the documents which have been 
included in the New Testament. 

The study of chapter four revealed the care which the writers took to be faithful to the 
actual historical accounts of history, and the accuracy of the documents depends heavily on this 
understanding. The two modes for transmission of historical information in the first century were 
oral and written. We have already studied how the distinction between oral tradition and oral 
history were viewed in the first century. Scholars clearly note that the preservation of a text, 
either written or oral was not dependent on the mode of transmission, “but a prior attitude 
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towards its nature and authority which dictated that it should not be change There is no 


indication in Scripture that would lead us to believe that the writers had any reason to tamper 





°“Bauckham, Jesus and the Eyewitnesses — The Gospels as Eyewitness Testimony, 273. 
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with the historical facts that surrounded the gospels, or the letters which were passed from one 
church to another as Christian communities began to form. 

In fact, every indication would suggest the opposite of any intentional development of a 
man-made agenda designed to benefit the church. One of the main accusations faced by the New 
Testament is the claim that it was designed and written for the advancement of the church. This 
claim is wrought with problems of both a historical and theological nature. Why would the 
church write to advance itself? This accusation is entirely inconsistent with history and ignores 
the context in which the writers and witnesses lived and documented events. The allegation made 
that the New Testament is comprised of man-made ideals and not as a result of the Holy Spirit 
moving in the hearts and minds of the writers, directly challenges the revelation of God’s plan 
for the redemption of humanity (Acts 1:16; 2 Tim 3:16; 2 Pet 1:20-21). 

To accuse the writers of the New Testament of deliberately plotting out an agenda 
designed to benefit humanity’s ideal of the church, not only challenges God’s supernatural 
revelation, but it does not reflect historical accuracy. To suggest such a deliberate act of 
deception seems to stem from an ignorance of historical fact. The Christian church did not ever 
intend to become institutionalized the way it ended up after the fourth century. Although the 
church was relieved of a great deal of persecution at the rise of the Emperor Constantine to 
power, once the Roman Empire took it under its wings the hierarchy within the church began to 
distance itself from the average person.” However, the separation and formation of the Catholic 
Church as an institution did not begin until the middle of the fourth century; well after the New 


Testament documents were written. 


°*Hans Kiing, Christianity — Essence, History, and Future (New York: Continuum, 1995), 127 — 178. 
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External Evidence 


Historical Accuracy 


It is true that once a hierarchy at any level begins to form there will inevitably be 
individuals who will stop at nothing to be placed in a position of power. As we take the hierarchy 
of the Church into consideration, we will study the historical background and beginnings of the 
role of the bishop. If one considers the early organization of the Christian communities of the 
first and second centuries, one will find that there is nearly no mention of the office of bishop.°”° 
Ignatius of Antioch appears to be the only reference to any sort of mention of this hierarchical 


0.7°’ There is no reference to 


office in a letter written to the churches in Asia Minor around 11 
any such office in Rome, however, until around the middle of the third century." An historical 
reference to the position of bishop is important to us for the reason that it was at this stage when 
those who were considered the authoritative voice in the church began to become detached and 
distanced from the communities in which the originally served.””” Once the monarchial bishop 
hierarchy established itself in the west the quest for control and power began to shape what was 
to form the church as an institution. 

Those skeptical scholars who suggest that the Scriptures were written to benefit the 
church, more than likely have this institutionalized-church era in mind. Although God had 


always intended for order in his community, those placed in positions of authority were always 


meant to serve and live amongst God’s people, not above them (John 13:12-17). Once we 
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understand the order of events in history, it should become clear that the witnesses who wrote 
Scripture had no other agenda than to accurately record the life and events surrounding God’s 
Messiah and to spread the good news of salvation to as many people as possible in obedience to 
Christ (Matt 28:18-20). These were men on a mission to save the souls of the lost, not on a 


campaign to garner power and notoriety. 


General Test For Accuracy 

Aside from a focus on the accusations made against the writings of the New Testament 
which fail to recognize the historical context in which they were written, there are two other 
considerations scholars study when testing for the accuracy of the documents used in the New 
Testament. It is helpful to think through the historical relevancy and the general message of 
Scripture, as well as to take a close look at the small details mentioned in the writings while 
comparing them to actual historical events and dates. When studying the accuracy of any 
medium that portrays a moment in history, one needs to check for the relevancy that it had for 
the people of that time period as well as for cultural accuracy. Think about it, when you are 
watching a movie about a time in the past (say, from the 1960’s genre), if you spotted a laptop or 


cell phone in one of the scenes it would not make sense; would it? 


Writing Style Accuracy 

The same premise stands when we evaluate the writings in the New Testament. How 
accurate is the written material? Is it realistic? Does it appear to have been written in the first 
century, or the second century, or later? There is a type of fictional writing that we are familiar 
with today called historical narrative fiction. Many skeptics have accused the Bible of being a 
piece of literature that represents this type of writing style. Unfortunately for these skeptics, 


history does not reveal this style of literature at any point prior to the first century, nor does it 
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show this method of writing until centuries later. Their accusations are historically unfounded. 
The gospel of Luke and the book of Acts have been scrutinized by numerous scholars. They 
found these documents to be so accurate that even secular historians find them to be valid and 
authentic works from history. 

Biblical scholar and Emeritus Professor at the Sheffield University in the United 
Kingdom, Loveday Alexander, has made an exhaustive study of Luke’s writings (Luke and 
Acts). She concludes that although Luke’s works are indeed historically accurate, he does not 
seem to have been writing in an effort to place himself in history as a historian, but instead writes 


710 AJexander’s research revealed that Luke’s 


to record the facts just as he claims (Luke 1:1-4). 
preface is similar in writing style to the more technical writings of the day, to documents such as 
medical journals.”'! We know from Scripture that Luke is indeed a physician (Col 4:14), so it 
would make perfect sense that his style of writing would lean toward the more technical and 
exact type of record keeping with which he was professionally used to. It is important to note 
that, although the study of the various forms in which ancient literature took shape are indeed 


relevant to the validity of the New Testament documents, one should judge the veracity of a 


writer by what he is saying rather than the way he proclaims ite 


What are three of the external evidences which historians seek to verify the historical accuracy of 


a document? 


2. 


3. 
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Internal Evidence 


Fact Or Fiction? 


What Is Being Said? 


If the New Testament were being written to advance the agenda of the church (which it 


was not), then we would have to ask why would the authors have left in embarrassing details 


about Jesus and the disciples? Jesus did not hold back when claimed in many ways to be God in 


the flesh. If the church was fabricating their idea of a perfect God, then why would they include 


material that could place the God of peace in a bad light? 


> 


> 


People called Him a “drunkard” (Matt. 11:19) 

They said that he was possessed by a demon (Mark 3:22; John 7:20) 

His family thought he had lost his mind and wanted Him to come home (Mark 3:21, 31) 
He ignored His mother (Matt. 12:46-50) 

The people of Nazareth tried to murder him (Luke 4:29-30) 

His own family thought of Him as a fraud (John 7:5) 

He was thought of as a deceiver by His own people (John 7:12) 

Jesus told the people that they would have to eat his flesh and drink his blood (John 6:53- 


54) 


These are all very difficult to explain and would not make sense if they were written with an 


agenda to advance the church for the purpose of garnering power over people. In fact it was 


Jesus’ very demand that those who wished to have eternal life would have to drink his blood and 


eat his flesh (John 6:51-56) that caused the early church a tremendous amount of difficulty. The 
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first and second century Christians were actually being accused of cannibalism because of their 


understanding of the Eucharist as the blood and body of the Christ.7!° 


Can you think of any other unflattering things that were said about Jesus? 





The writers of the New Testament also included many incriminating particulars about 


themselves which would not have done any good to advance a power-agenda: 


> Jesus called Peter “Satan” (Mark 8:33) 

>» Thomas would not believe his friends when they all testified to the resurrection of Jesus 
(John 20:25) 

>» The disciples could not even stay awake after Jesus asked them to pray with him twice 
(Mark 14:32 — 41) 

> The disciples were not able to exorcise a demon-possessed boy because they did not 
believe strongly enough (Mark 9:14-29) 

> After all of Jesus’ instruction and examples that he set for the disciples, they were still 
concerned about their own positions of power in the coming kingdom (Mark 9:33-37) 

> The women were given credit for braving it out as they went to the tomb as soon as it was 


legally acceptable to go at the break of the Sabbath (Luke 24:1-12) 


*13Hans Kiing, Christianity — Essence, History, and Future, 131. 
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Women held a lower status in the first and second centuries than did the average male, yet they 
were the ones who were always found ministering to Jesus. Why would the writers include 
women in this way if their goal was to establish an institution that only recognized men as the 
authority in the church? Other internal factors which attest to the accuracy of the documents that 


make up the New Testament would be: 


>» Many of the writers claimed to be eyewitnesses to the events surrounding the life of 
Christ, or wrote after hearing the testimonies of the actual witnesses (Luke 1:1-2; John 
21:24-25; 2 Pet 1:16-18). 
>» The authors invited the readers to cross examine their written claims by checking around 
with those who were witnesses to Jesus’ miracles and ascension into heaven (Acts 2:22; 1 
Cor. 15:6). 
» The writers stood the risk of great persecution from the religious leaders of the day as 
well as the political authorities (Acts 4:1-21, 6:8-7:60, 12:1-3 1, 18:1-2). 
>» The authors were very careful to distinguish Jesus’ words from their own narrative. 
o Heused terms not found elsewhere in Scripture: ‘abba,’ ‘which of you,’ ‘have 
you not read,’ ‘I tell you the truth,’ ‘how foolish you are and slow of heart,’ 
‘amen.’ 
o Jesus’ sayings are written in a form easy to remember 
> Much of the material in the New Testament reveals controversies which would have been 
irrelevant to the church: 
o Difficulties between the Pharisees and the Sanhedrin (Matt. 26:60-61) 
o Jesus’ reprimand to the religious leaders for their misuse of the Corban (Mark 


7:9-13) 
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>» Other material did not relate to issues faced by the institutionalized Church: 
o Circumcision 
o Dietary restrictions 
o Missions to the Gentile nations 


o Cleanliness rituals 


A close and objective look at the historicity of the manuscripts, along with the various careful 
studies that have been made, reveal an authentic group of documents that make up the New 
Testament. Every indication is that not one of the New Testament authors was concerned about 
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his social recognition.” ~ To the contrary, all of their documentation is centered on the 


eschatological reality of salvation found only through Israel’s Messiah, Jesus of Nazareth.*!° 


Specific Test For Accuracy 

The Scriptures speak for themselves, that the whole of the New Testament is based on a 
thoroughly Jewish understanding of the God of Israel and his promise for the redemption of 
humanity through his chosen Vessel. For the skeptic who needs more evidence than what is 
provided by a general observation of the writings and how they are relevant to history, we can 
offer a more specific look at the internal evidence. The New Testament is wrought with historical 
references which can be verified with outside historical sources, so we will take a quick look at a 
few of them. The book of Acts is a perfect place to begin when helping others understand the 
historical value of the New Testament. The late and famed archeologist, Sir William Ramsey, is 


said to have claimed to be a skeptic who set out to disprove the validity of the Scriptures, only to 
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end up using the book of Acts to help him identify the ancient sites of Palestine, as well as other 


“antiquities, and societies of Asia Minor.””’° 


Evidence For Historical References 

People And Dates 

The book of Acts not only coincides with the gospel of Luke, it provides information on 
the missionary journeys of Paul. As both are the contributions of the physician Luke, it is not 
surprising to find his dedication to detail in both works. Embedded in the gospel of Luke we find 
a wealth of historical material that is addressed in accurate chronological form. For instance, 
Luke 3:1-2 contains no less than sixteen references to historical figures who can be verified 
through either Jewish or secular historical documents. These mentions are significant because 
they place the events of the Gospel in real-time history. What is more helpful still, is that Luke 
gives the reader an approximate age for Jesus as he began his ministry in connection with these 
political figures (Lk. 3:23). It is here where the historian is able to begin to match up the dates 
for these high-profile political officials and then place Jesus and his disciples into their historical 


context. 


Can you find the 16 historical references? 


In the fifteenth year of the reign of Tiberius Caesar, Pontius Pilate being governor of 
Judea, and Herod being tetrarch of Galilee, and his brother Philip tetrarch of the region 


of Ituraea and Trachonitis, and Lysanias tetrarch of Abilene, during the high priesthood 
of Annas and Caiaphas, the word of God came to John the son of Zechariah in the 
wilderness. (Luke 3:1-2, ESV) 








*I$Geisler, Christian Apologetics, 2nd ed., 259-260. Citing William M. Ramsay, St. Paul the Traveler and 
the Roman Citizen (London: Hodder and Stoughton, 1865),8. 
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A historian will also take the names of other people noted in the documents, like Luke’s 
mention of Gamaliel as Paul’s mentor (Acts 22:3), and research that individual to see if he 
actually existed and if the person adequately fits into what is written. The Bible student may also 
be able to find clues about the individual specified, in other parts of the Scripture, or perhaps 
even within the same book. For example, Gamaliel is first mentioned in Acts 5:34. A little 
research will also reveal that he was a prominent figure amidst the religious leaders of the first 
century. Noted Roman historian Colin J. Hemer places Gamaliel in history as the grandson of 
Hillel,”'’ who was a Jewish scholar (c. 60 B.C. — A.D. 20).*'® These are the types of references 
on which honest critical scholars would be focused. Hemer places Paul’s tutelage under Gamaliel 
before A.D. 32, which gives the reader and the skeptic a time in history which certainly fits the 
events in the New Testament. 

Another religious leader mentioned in Scripture who is identified as a high priest, 
Ananias (son of Nedebaeus) in Acts 23:2, can also be traced in Jewish history. According to the 
writings of the Jewish historian Josephus we know that Ananias was appointed to his position by 
Herod of Chalics around A.D. 47.7” We are also able to trace his trial before Claudius to around 
52 A.D. as a result of the record keeping of Tacitus, a historian for the Roman Empire in the late 
first and early second centuries.””” According to Josephus’ documentation, in his Antiquities 


(Ant. 20.9.2.206-207), we also learn of Ananias’ brutal character.**' This trait is also in 





*!7Hemer, The Book Of Acts — in the Setting of Hellenistic History, 162. 


*I8Merrill C. Tenney, ed. The Zondervan Pictorial Encyclopedia of the Bible in Five Volumes — Vol. 3,H-L 
(Grand Rapids: Zondervan, 1977), 159-160. 


*Hemer, The Book Of Acts — in the Setting of Hellenistic History, 170. 
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agreement with Scripture as it also records his violent tendencies as he has Paul stuck in the 
mouth as he stood before him during his trial in Palestine before the Sanhedrin (A.D. 57). 

There are numerous other people mentioned in Scripture who can and have been verified 
in non-Christian writings, which further serve to validate the authenticity of the New Testament 
documents. Aside from the verification of the existence of individuals, historians also research 
events mentioned in a document. According to Acts 11:28 there were famines during the reign of 
Claudius (41-54). Secular historical notations record two distinct famines in Rome, one in 42 and 
one in 51.°”” It is even known that the famines were not due to a harvest failure in the crop 
producing nations, but rather to the failure and “difficulties” at the local level that priced the less 
fortunate out of reach of food affordability.””° In order to determine an event such as a famine in 


the past, scholars trace the geographical and economic “outworkings” noted in history.” 


Egypt 
was a major source of grain supply for the area and they kept records of their crops and the 


prices, therefore, a careful study of these historical records would allow us to trace economic and 


geographical fluctuations. 


Accuracy Of Geographical Locations And Cultural Customs 

As mentioned previously, Luke records a great deal of Paul’s missionary journeys in the 
book of Acts. The cities and villages where Paul evangelized are all recognizable places that can 
be mapped out or traced back in history. This is very important when discussing the validity of 
Scripture. There are times when a modern-day reader of Scripture is not able to relate to some of 
the Apostle Paul’s urgency. Fortunately it is possible to study some of the ancient customs and 


the rituals associated with certain cultures. An understanding of the ancient customs helps the 





*°*Hemer, The Book Of Acts — in the Setting of Hellenistic History, 164. 
*"Tbid., 165. 
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reader to better comprehend why Paul was so insistent and at times vehement about the way in 
which he speaks to the different communities to whom he writes. 

We know from the book of Acts that Paul had contact with the Ephesians many times 
(18:19, 19:1) which informs the reader of the relationship that Paul had with the people of that 
region. Critical historical scholars will also focus on the language used in a passage to determine 
geographical routes, such as mentioned in Acts 19:1. The term which Luke uses to indicate 
Paul’s journey to Ephesus is said to suggest that he traveled through the “hilly, overland” which 


225 From this information scholars surmise 


was a direct route on the interior in order to get there. 
that this could explain why Paul did not spend time in Colossae according to his letter to the 


Colossians (2:1). These are all clues which help us to reconstruct the early growth of the Gentile 


church, and to keep everything in its historical context. 
Evidence For Cultural Distinctions 


Aside from geographical indicators, the New Testament includes a glimpse into the 
cultural tensions that followed Paul and the other authors of the New Testament. The book of 
Acts records a very tense situation that seems to have 


prompted Paul’s departure from Ephesus (Acts 19:23- 5 


20:4). In the second part of this lesson we will delve a ieivethenciammine cndthorwil 


never perish, and no one will snatch 


little deeper into the culture and its influences on the them out of my hand. My Father, 
who has given them to me, is greater 

people of Ephesus. The purpose of having a deeper than all, and no one is able to snatch 
them out of the Father's hand. 

understanding of the societies in which the apostles (John 10:28-29) 


were sharing the Gospel is to help us (and then others) \ 


see how what is written in the New Testament is relevant to the real life dilemmas which the 


°>Hemer, The Book Of Acts — in the Setting of Hellenistic History, 187. 
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people of antiquity faced. Once we are able to put the events of the New Testament into context, 
we will begin to see parallels to the dilemmas we all face when confronting our culture with 
God’s word. The encouraging piece to all of the Scriptures is that God promises to remain 


faithful to all who are faithful to Him (Matt 28:16-28; John 10:28-29; Rom. 8:28). 


Living in obedience, is to trust that God is going to be there when we step-up as true disciples of 


God’s Kingdom 
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REVIEW 


Tools Used To Validate The Accuracy Of The Documents 


. External Validation: Seeking evidence outside of the New Testament 


Church records based on writings of the early church fathers and mention in secular 
history. 


Details mentioned as to historical context which is then verified with secular historical 
documents. 


Identifying the author’s style of writing while comparing it to other writings in the same 
time period. 


. Internal Validation: Looking for clues within the text to validate facts as they 
coincide with historical accuracy of the evidence. 


Focus on what is being said. 

Writers left in embarrassing details. 

Women are given credit for their ministry to the Christ. 
Writers claimed to be eyewitnesses. 


Writers risked persecution. 


The controversies mentioned in the New Testament are irrelevant to the institutionalized 
church that was eventually run by non-Jewish believers. 


STUDY QUESTIONS 


For Reflection 


. What is the New Testament about? 


a. Why is this important when discussing the accuracy of the documents? 
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2. Why is it significant that Luke is so careful to document historical political figures that 
coincide with Jesus’ ministry? 


3. How can you use the above information when discussing the accuracy of the New 
Testament documents? 


4. How do historians place individuals mentioned in the New Testament in real historical 
time? Can you give an example? 
5. How are events mentioned in the New Testament verified? Can you give an example? 


GROUP DISCUSSION 


Now that you know the process that literary scholars have used to test the historical 
accuracy of the New Testament documents; how will you use this information when 
discussing the historical reliability of the New Testament? 
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ACCURACY OF THE DOCUMENTS 
Does Scripture Reflect Historical Reality? 


Application of Scripture: Ephesians 6 


Paul’s letter to the Ephesians, as mentioned previously, was intended to be a circular 
letter and therefore gives us a wonderful picture of the historical context for Asia Minor in the 
first century. The author is focused on the influences that the Greco-Roman culture had on the 
people in that area. One of the author’s main concerns was the family structure and how it was to 
mirror God’s relationship to His Church. God’s ideal for the family stood in stark contrast to the 
rest of the world, and remains that way today. It appears that there was a culture clash between 
those who would live as Christians and the surrounding society. This should not come as a 
surprise to anyone participating in this Bible study, since God’s ways have always been higher 
than our ways (Is. 55:9). Historical evidence that reveals cultural and societal behaviors is 
helpful to determining the accuracy of the New Testament documents. Therefore, we will not 
only look at the cultural atmosphere of the city of Ephesus and the surrounding areas, but we will 


also compare the terminology found in this letter to other literature of the same time period. 


Correctly Interpreted 
Paul spends quite a bit of time addressing the family structure and the expected behavior 
of these new Christians. Part of the reason we do not live as we should is sin, and another is the 
way that Scripture is misinterpreted. Much of the reason for interpretive difficulties in our day is 
due to the effects of critical liberal scholarship; teachings that incrementally eroded the validity 
of the Bible in the eyes of society through academia. This letter is a very good example of how 


parts of Scripture can be terribly misinterpreted. There are those who claim that the Bible may 
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have been valid and meaningful in antiquity, but it is no longer relevant for those living today in 
to our modern world. When we place it in its historical context, however, the author’s message 
becomes timeless. A little research reveals that people of Asia Minor needed correction just as 


we do in our own day. 


Addressing The Culture 
Paul begins by directing Christians as to the life-style that is expected by God for holy 
living. Recall that the God of Israel called all that would be his, to be holy (meaning separate), 


because He is holy (Lev. 20:26). Even though the 
You shall be holy to me, for | the 


author is addressing mostly Gentiles, he has not LORD am holy and have 
separated you from the peoples, 
deviated from God’s requirements, and is passing that you should be mine. 
(Lev 20:26 ESV) 


on these important values to the people who are 
only beginning to know God. As modern day readers, we are also privileged to know a little bit 
about the people of Ephesus as we study the book of Acts. The reader is told that the atmosphere 
in Ephesus was anything but friendly to Paul and the Gospel message (Acts 19:23-41). 

There was a great deal of tension between the prevailing culture who regularly worshiped 
numerous gods and goddesses, and the Christian community who was called to worship only The 
One true God. The one God who had nothing to do with the central goddess figure known as 
Artemis. Artemis was such a central symbol throughout the region that historical records show 
that she was worshiped in at least 33 known places.**° There is also archeological evidence that 
even well after Paul established the church at Ephesus, the cultic practices of Artemis were alive 
and well. Historical records reveal that a certain Roman official presented a silver statue of the 


goddess to the people of Ephesus to be placed at the open-air theater (seating about 25,000 


Bruce, New Testament History (New York: Doubleday, 1969), 329. 
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people) between A.D. 103 — 104.”*’ The battles we face today may not include allegiance to a 
particular statue, but they do pertain to the ethical and moral dilemmas of our time. If we are not 
subject to the absolute moral authority of God, then we are relegating our worship to the 


mandates made by volatile humanity. 


When considering the hostile climate toward Paul and the message of Christ; Is there historical 
evidence to back-up Paul’s concern for the battle of the hearts and minds of the people of 


Ephesus? Can you explain? 





The Battle Rages On 

The battle to remain faithful to God is not any easier today than it was in first century 
Asia Minor. In reality, wherever we have a civilization with active trade and commerce, we have 
a government to contend with. Ephesus was no insignificant place, it was the “greatest 
commercial city of Asia Minor.””* Although it is located seven miles inland today, there is 
geographical evidence which reveals that Ephesus was situated on a harbor which gave people 
access for commerce both by land and sea.””? Aside from being perfectly positioned for 
successful trade, the city was politically influential and was “on one of the main routes from 
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Rome to the eastern imperial frontier.” Paul’s message directly threatened the livelihood of 


those who benefited from cult worship. The challenge for Christians is somewhat the same 





*TBruce, New Testament History (New York: Doubleday, 1969), 328. 
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today; wherever there is a group that stands to gain either financially, politically, or other fleshly 


desires (1 John 2:16), there will be violent push to 


silence any form of absolute Truth. For Christians, it / \ 


becomes a challenge to stand for an absolute Ultimate : ! . 
..rendering service with a 


good will as to the Lord and 
not to man, knowing that 
whatever good anyone does, 
this he will receive back from 
the Lord, whether he is a 
Historical Context bondservant or is free. 
(Eph 6:7 ESV) 


Chapter six is one of the biblical texts that is \ ) 
frequently misquoted and thus, misinterpreted. Many 


have used this passage to point to and claim that the Bible approves of slavery. To the contrary, 


Being who requires faithfulness to His moral code of 


conduct. 


as outlined in chapter three of this workbook that discusses the letter to the Galatians, slavery 
was simply a part of everyday life, and we cannot compare it to the slavery of the eighteenth and 
nineteenth centuries. Paul is teaching these fledgling Christians how they are to treat others. As a 
Pharisee, Paul was very familiar with God’s command to those who had slaves; they were to 
treat them fairly (Lev. 25, Deut. 15). With the advent of the Christ, however, there would be new 
expectations for both slaves and their masters (Matt. 20:20-28). There would be a new hierarchy, 
one of serving each other just as one would serve the Lord (Eph. 6:7-8). 

Naturally, this is a concept that must recognize that no matter what position God has 
placed us in, there is always the reality that we must answer to God as the ultimate authority. 
Jesus is quoted as telling a parable about an unforgiving servant in an effort to teach the 
importance of humility (Matt. 18:21-35). The point he makes is that God has placed us in various 
positions of power over others, but in the end we are all equal as we are all ultimately sinful and 


in need of forgiveness (Eph. 6:9). God’s economy will not ever be realized until all people 
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recognize God as the ultimate Authority over their lives, and thus treat others with the love and 
respect given to us as humans by God. In real life circumstances, this is much more difficult 
when we are dealing with ruthless individuals who do not recognize the God of the Bible. 
Unfortunately, we do live in a fallen world and as Christians we are called to be patient 
with the ignorant and to walk away from those who vehemently refuse to honor God (Matt. 
10:11-15; 2 Cor. 6:14). Paul knew full well that some would reject the message of the Gospel 
and others would be drawn to the promise of a better way 


of life. He was, therefore, always aware of his audience, Ven avodakeaINarihe 
. historical evidence of the 
and he frequently spoke at various levels carefully ee er Pree Lee ee 
; ; . ; into consideration, it is not 
choosing his words. He knew that the people of Asia Minor difficult to understand why 
the author chose to focus on 
were not thoroughly familiar with Jewish laws and 


the topics of family, slavery, 


‘ ; : and spiritual warfare. The 
customs, so he was patient with them in many respects. He historical backdrop is useful 


in validating the accuracy of 
was teaching them how to live as those who had now been the documents. 


grafted into the family of Israel’s God. The author also 





understood the dangers that they would face as they lived 


in an atmosphere that was hostile to the God of Israel and His chosen Messiah. 


Communicating On Various Levels 
He knew that his audience in Asia Minor also included diaspora Jews, therefore, the 
language that he used to warn them of how to handle the hostility toward the Way of Christ took 
shape on two different levels. Ephesians Six is filled with apocalyptic terminology with which 
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the Jews would have been intimately familiar.~° To the Jews, there was an understanding that 


the God of Israel would intervene in human history in the end, and that He would triumph over 





*!Richard A. Horsley, ed., Paul and Empire — Religion And Power In Roman Imperial Society (Harrisburg, 
Pennsylvania: Trinity Press International, 1997), 144. 
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evil and save his people. Ancient Jewish literature is filled with apocalyptic references from 


which historians can draw to see where Paul likely formed his understanding of God’s ultimate 
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rule (a heavenly and spiritual realm).*~~ To the pagan Gentiles, they would have been familiar 


with the battles fought by the Roman Empire and the surrounding nations (earthly realm). 
There many examples of this type of imagery in the Old Testament where there are 
spiritual battles being waged in the heavenly realms as God intervenes with humanity (2 Kings 


6:17; Dan. 10-12). Apart from Scripture, however, scholars have found the same type of material 


in some of the documents discovered in the Dead Sea Scrolls, and sections of 1 Enoch.” 


Historians claim that this type of literature presented itself when there was great tribulation for 
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the people of Israel by outside oppressors (imperial rulers).~” What the literature reveals is a 


view of the tension that has existed between the “Western empires and the social and political 


forms that they imposed on subject people.””* This is A 


the very same struggle we see in the letter to the 


Finally, be strong in the Lord 
and in the strength of his 
might. 


Cultural Values (Eph 6:10) 
Paul recognizes that the people in Asia Minor <= —<—_—— 


are faced with a value system within their given societies that is antithetical to God’s values. He 


Ephesians. 


reminds his readers that there is more to life than the here and the now (otherwise known as 
secularism). Paul calls his readers to stand firm and to be strong in the Lord (Eph. 6:10). This is 


language also found in Joshua 1:6, 7, 9 as well as in documents from the Qumran community — 





°**Horsley, ed., Paul and Empire — Religion And Power In Roman Imperial Society., 143-145. 
*Thid., 144. 
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“Be strong and valiant; be warriors!...Do not fall back (1QM 15.6-8).°*° There is a deliberate 
focus on an eschatological outlook to life, with which the Jews would have been familiar, as they 


were expecting great tribulation in the last days.**” 


Level Of Comprehension 

The author used the imagery of military armor to depict the serious nature of the battle 
that all Christians must be ready to contend with. On the earthly physical level, most if not all of 
the recipients of the letter would have been familiar with Roman armor. The Greek historian, 
Polybius from antiquity, mentions the sword, the shield, armor that is attached below the knees, 
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and breastplate, along with other pieces of equipment in his writings (6.23.2).~~” Paul uses the 


°° He also clearly 


same type of terms to describe the well-known military armor (Eph. 6:10-18). 
draws from the Hebrew Scriptures when he calls the people to recognize that God and His 
Messiah are in control (Ps. 35:1-3; Is 42:13). Write some parallels to the armor mentioned in the 


Old Testament the armor which Paul uses: 


How many parallels can you find? 
Isaiah 49:2: = Ephesians 
Isaiah 52:7: = Ephesians 


Christians are to live in the world, but not to be seen as a part of the world system (John 


15:19; 17:14-16). We are to have a sense of the future Kingdom, and it is in this vein that Paul 





oe Lincoln, Word biblical Commentary, ed. Bruce M. Metzger, David A. Hubbard, Glenn W. Barker, vol. 
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draws from the book of Daniel (Dan.12) to convey the eschatological outlook that is imperative 
for survival in this battle. He was well known for this sort of imagery in his correspondence to 
the churches, as he was all too aware of the antagonism shown toward Christians (1 Thes. 5:8; 2 
Cor. 6:7, Rom. 6:13, 13:12). Believe it or not, we face the same battles today when we stand for 
God’s unadulterated Word. Life is a constant struggle and much like the first century Christians, 
we need to be prepared for battle. Although the military terms used were familiar in the secular 
and the Jewish theological realms, they were also recognized and used by those in the mystery 
cults, the philosophers, and the orators of the day.~”° 

Two schools of philosophical thought known as the Stoics and the Cynics emphasized 
that the battle was waged on the philosophical wisdom of the individual, suggesting that the 


person had to be self-sufficient.~"! 


The idea that life was a battle was not a foreign one to the 
people of the first century. What placed the Christ followers apart from all of the rest of the 
populace (even the Qumran community) was a total dependence on God and his redeeming work 
on the cross. Although the Qumran community was devoted to Israel’s God, and their literature 
included the Lord’s messengers fighting along-side of them, they expected to be actively 
physically fighting with the armor mentioned in their own writings.” This is not the intent of 
the author. The language that he uses is written in the passive form.” In other words, those who 
follow Christ will face fierce spiritual battles, and are called to draw ‘strength’ from and to be 


empowered by God’s Messiah (Eph 3:16). This is not a battle that can be won in our own 


strength. 
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Here again, we see Paul using terminology found in the Old Testament (1 Sam 30:6). It is 
beneficial to note that although documents outside of the 


New Testament also call for facing battles using military 


David was in great danger, for the 


terminology, there is an expectation of self-sufficiency. troops threatened to stone him; for 


The focus on the individual as the determinate factor in the all the troops were embittered on 


account of their sons and 


outcome of a war lies in stark contrast to the total daughters. But David sought 
strength in the LORD his God. 
dependence on God during battle on which the Christian is (1Sa 30:6, TNK) 





called to rely. The Christ follower is expected to take full 
advantage of the gift of Christ while praying for protection from the forces of evil (Eph. 6:18- 
20). In reality, Paul reminds the churches that although the Christ has triumphed over the powers 
of evil these forces remain active on this earth (Eph. 1:21; 3:10). 

Indeed it is encouraging to know that at the second coming of Christ, the dark forces will 
be permanently expelled and a new era will begin for those who are faithful to God (Is. 65:17; 2 
Pet. 3:13; Rev. 21:1). Until that time however, the battle that rages around us is very real. The 
fact that Paul calls for the Christian to put on the “full armor of God” is a cry to all of those who 
follow Christ to be prepared to engage in this battle on a daily basis (Eph. 6:18). There are no 
bystanders in this war. Satan loves bystanders, because they are not a threat to his kingdom (Eph. 
2:1-2). Those who are satisfied to stand by in silence have made their decision to help Satan and 
ignore God. 

We are all called to engage in this battle for the souls of those living around us. But, as 
Paul warns, if we do not ‘suit-up’ with the whole armor we will not be ready when the 
opportunity to bring God glory arises. 1 Peter 3:15 states that we should be ready to tell people 


about the hope that lives within us. Every day that we are given the breath of life is an 
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opportunity to bring glory to God by finding ways to 


share the Gospel of truth with our words and our actions. ... but in your hearts honor 
Christ the Lord as holy, always 

Do not be fooled by Satan’s lie that by simply being nice being prepared to make a 
defense to anyone who asks 

to others, you are doing your part in sharing the love of you for a reason for the hope 
that is in you; yet do it with 

Christ with others. gentleness and respect 


God’s aid is eternal, and when we begin to take (1Pe 3:15 ESV) 





advantage of the gift of power that God has given to us 
through Christ, we begin to harness the spiritual forces 
around us as we become a very real threat to Satan’s kingdom. Becoming a threat to Satan is 
very real and this is why Paul warns the Church to live in a state of preparedness and alertness 
(Eph. 6:18). Although when seeking to historically validate the documents of the New 
Testament, we usually search for similarities in other period-literature, or the validation of 
societal conditions in which first century people lived; we also seek the way Christians are called 
to think. Christians are to seek God’s guidance in all situations (John 14:23-24; 2 Cor 10:5), 
recognizing that behind the flesh and blood opposition to us is a spiritual battle (John 14:30) that 
can only be won on our knees. The author does not step out of the consistent theological theme 
found throughout Scripture, which is another way that we can validate Paul’s words to these new 
converts. 


... praying at all times in the Spirit, with all prayer and supplication. To that end keep alert with all perseverance, 
making supplication for all the saints, and also for me, that words may be given to me in opening my mouth 
boldly to proclaim the mystery of the gospel, for which |am an ambassador in chains, that | may declare it 


boldly, as | ought to speak. 


(Eph 6:18 ESV) 
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Accuracy 

At this stage, it is beneficial to recognize that at every point of historical cultural 
understanding with reference to the norms of these societies, and the purpose for the apocalyptic, 
and the eschatological terms used, there are no contradictions in genre. The first century Church 
to which Paul was writing, faced very real dangers. They were faced with moral and ethical 
dilemmas just as we are today, which makes this and the other writings in the New Testament, 
timeless. The military terms that the author uses were clearly understandable, as they were 
familiar to his audience on several levels. This document has proven to be highly accurate in 


every way and there is no reason to doubt its authenticity or veracity. 


Holy One of Israel, instill in me a heart that desires to serve you as a faithful disciple. 
Prepare me each day for any battles that I may face while witnessing for your kingdom. Grant 
me the wisdom that I will need when engaging my culture with your Truth. LORD bless me with 


opportunities to serve you as a messenger of Your Word. ~Amen 


REVIEW 
STUDY QUESTIONS 


For Focus and Theological Reflection 


1. What was the city of Ephesus like in the first century? Name three historically reliable 


facts that describe this city: 


2. How do we know that Ephesus had a seaport in the first century? 
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>» Why is this important to the historical accuracy of the documents? 

3. What are the outside sources that have been discovered that relate to Paul’s apocalyptic 
terminology? 

>» Why is this relevant to the historical accuracy of this document? 

4, What other historical sources use the same military terminology that Paul uses? 

> Considering all that you have learned up to this point; how is this detail important to 
validating the historical accuracy of this document? 

>» Although the author’s language does mirror that of other historical sources from 
antiquity, how is Paul’s call to battle different from the other literature? Why is this 
important to Christian theology? 

GROUP DISCUSSION 

1. Does Paul’s apocalyptic language make sense in the historical context of first century 
Asia Minor? If not, why not? If so; how? 

2. What would the author’s words have meant to these people? 

3. How does the language that the author uses help us determine the accuracy of the 


documents? Try to address both | and 2 above in your reflection. 
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4. Many people in Westernized society do not agree with physical violence and may take 
issue at the Bible because of some of the military language that it uses. How would you 
explain to the modern-day reader what Paul is actually saying and why he uses the 
language that he does? 


> Once you’ve explained why military terms are used, how can you segway the 
conversation into how this very language is the way that historians validate the accuracy 
of the documents? 


Key Terms: 


Bishop: Stems from a Greek term episkopos. It is used in the New Testament five times when 
referring to those who oversee the care of others. The official office of an episkopos, or bishop as 
we know it today did not take root until at least the third century. The word is used in | Peter 
2:25 when recognizing Jesus as the Shepherd of our souls. 

Ignatius of Antioch: One of the early church fathers. 


1 Enoch: Is an apocalyptic piece of literature written sometime between 163 — 80 B.C. 


Attributes Of God 
Sovereign — God knows what is going on in the spiritual realm and seeks our trust. 


Protector — He promises to protect those who rely on him. 
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CHAPTER SIX 


Is History Knowable? 

Up to this point we have been using specific literary tools that aid in accessing the 
validity of historical documents. The type of investigation we have been using is known as 
higher criticism, which uses tools that take a close look at the source of the text. You have 
successfully studied the means by which historical specialists access the internal criteria of a 
document. Scholars who seek to answer questions that will validate the authorship of a 
document, when the document was originally dated, how authentic the document is, and the 
reliability of the material written, use these tools. Have you wondered why all of this is 
necessary? This lesson my come as a surprise to some, but there is an entire school of thought 
that doubts that there can be any knowledge about history. This is important to us as Christians 
because the Judeo-Christian faith is rooted in history. If we cannot know history, then the 
implication is that we cannot be assured of the veracity of Scripture. 

This is not a new phenomenon, in fact it began around the 1400’s, when scholars 
commenced to investigate the study of history, otherwise known as historiography, or how 
history is studied, and basically this is what you have been doing in the last four chapters. When 
we look back in time we discover that between the fifth and eleventh centuries there was a time 
of great cultural and intellectual degeneration in the West (AD 600 — 1200).7* The majority of 
the populace was considered to be illiterate during this time and the intellectual elite were the 
religious leaders of the day. History reveals that there was an intellectual and cultural revival in 


the eleventh and twelfth centuries, but by the thirteenth century the writing of history began to 





“William Lane Craig, Reasonable Faith — Christian Truth and Apologetics, 3rd (Wheaton: Crossway, 
2008), 208. 
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fall by the wayside.” This falling out of favor of the intellectual elite was largely due to an 
insistence upon eyewitness accounts in order to validate the events in question.*”° 

The problem seemed to stem from the fact that those who compiled historical events 
based on the testimony of the authorities, were eventually copying these historical events written 
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by others over time.’ This method came under suspicion because historians became critical of 


the sources from which they drew information about the past." 


In other words, they began to 
mistrust the validity of the historical sources available and felt that events could be interpreted 
subjectively, thus compromising the actual historical facts. This suspicion of historical 
documents had a definitive impact upon the way a Christian was able to explain the historical 
validity of the Bible. The obvious problem with this scenario is that now the only way to explain 
the existence of God would be through a moral argument for God, the factoring of a priori, or 


innate knowledge, type of reasoning, or through an emotional experience (which is highly 


subjective). 


Christian Claims And History 

At this stage of our study, you realize how the reliability of historical facts is highly 
instrumental in a deeper comprehension of the biblical narrative. History is important to the 
Christian faith because Christianity is “not a code for living or a philosophy of religion; rather it 
is rooted in real events of history.””“? What does this mean for the Judeo-Christian faith? It 


means that the truth of particular historical facts, are interwoven with the truth claims of God’s 





“Craig, Reasonable Faith — Christian Truth and Apologetics, 208. 
“Ibid. 
Tid. 
*“*“Tbid. 


4°Tbid., 207. 
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revelation of the Christ and his work amidst humanity.”°° Scholarly skeptics realize this fact, and 
seem to strive to discredit the historical claims made throughout Scripture, by placing suspect on 
the historicity of the narratives. If history is unknowable, then the Bible would be left to one’s 
own interpretation of the facts. 

The wonderful thing is that God has made sure that His unique stamp on the creation of 
His Nation would forever be wound-up in history. Both the Jewish and the Christian faith are 
tightly woven into the fabric of actual historical events. At every turn of historical criticism, God 
has made certain that his fingerprints are not only on the events in the lives of his chosen people, 
but that the historical documentation of the rest of humanity also testifies to the happenings of 
those who worship the God of Israel. God is so awesome; you have nothing to fear when sharing 


the reliability of the Bible with others. God has you covered! 


A Philosophical Framework 
The thirteenth century brought with it a more sophisticated way of approaching the 


veracity of the Judeo-Christian faith with the aid of philosophical arguments.” 


Many 
theologians throughout history have used various techniques to share the truths of Scripture and 
the Truth of God. Fourth century theologian, St. Augustine defended the Christian faith through 
the moral argument (without a basis for good there can be no basis for evil) and the argument 
from observation of the miracles that fulfilled prophecy in the Bible. Granted, Augustine lived in 
a time when there was not as much intellectual skepticism as there came to be in the later 


centuries. Eleventh century Anselm of Canterbury, made a defense for the existence of God 


using what is known as an ontological argument based on a priori reasoning. His objective was 





°*°Craig, Reasonable Faith — Christian Truth and Apologetics, 207. 
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to work around the historical skepticisms of his day, by basing his defense for the existence of 
God from the idea of God itself, in other words, “God is that than which no greater can be 


d 99252 


conceive The basic premise for this argument is that if God is the greatest thing that can be 


conceived, then God must have within him all properties known and unknown; and “since 
existence is a property, God exists!””* 

By the thirteenth century, however, scholars were finding fault with Anselm’s argument 
and began to demand external signs for the existence of God. This was the era of one of the 
greatest minds of all time, Thomas Aquinas. Thomas was a brilliant thinker, theologian, and 
scholar who synthesized the understanding that faith and reason must work together. For 
Thomas, the proof for the existence of God could be confirmed mainly through the miracles 
found in Scripture.” These were outward and attested to signs as well as the fulfillment of 
written prophecies. Aquinas’ focus eventually led to the study of epistemology, or the study of 
how we know what we know. 

His arguments dealt more with the philosophical and theological tenants of understanding 
the Judeo-Christian faith than with historical evidences. There are, however, always many layers 
that make up time in history, and the thirteenth century was no different. Although Aquinas’ 
arguments opened new possibilities for defending the faith tenants of Christianity, historical 
skepticism remained throughout academia and the intellectual elite. But, his thought process was 
so philosophically sound and intellectually intact that he made it possible for future generations 
to build valid arguments based on historical evidence, and therefore, avoiding any circular 


reasoning, which is the process of using the Bible to validate the Bible. 





*°*Khaldoun A. Sweis and Chad V. Meister, eds. Christian Apologetics — An Anthology Of Primary Sources 
(Grand Rapids: Zondervan, 2012), 23. 


bid. 
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Modern Critical History 
The Italian Renaissance brought with it the rise of the science of modern historical 
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study.” There was a great deal of enthusiasm at this time for the study and search of ancient 


manuscripts.”° : During this time the academic pursuit of the study of Latin and Greek 


4.°>’ This academic fervor 


manuscripts swept through Germany and then to France in 149 
eventually led to the Protestant Reformation, where curious theologians began to seek out the 
ancient manuscripts from the Patristic era. Their search led them to the translation of documents 
which revealed the unscrupulous claims made by the Roman Catholic Church.*** 

As a result of exposing the Catholic Church to the public at large through the efforts of 
men like Jon Hus and Martin Luther, there was enormous interest in the truth behind historical 
claims.” Reading history became hugely popular with a society that was slowly becoming 


increasingly literate.” 


There was such a great awareness of historical evidences that history 
reveals that “every class of European society took interest in the new historical scholarship and 
sought to use it to support its own point of view.””°! By the 1600’s historical scholarship had 
clearly taken root. In other words, people began to realize that if they took the time to pick and 


choose from events in history, one could interpret the facts subjectively in order to re-write 


history to make a point that suited their own needs. 





°>°>Craig, Reasonable Faith, 210. 
>Thid. 

> Thid. 

°STbid., 211. 

>"Thid. 

bid. 
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The nineteenth century ushered in new guidelines for historical scholarship which led to 
an objective form of historical study. The purpose was to keep the biases of the historian out of 


the “historical equation”? 


It was in this scholarly advancement that people would once again 
be able to trust what they read about historical events. Even though the intent of objective 
historical reporting made complete sense for accurate transmission of the facts; there arose 


another school of thought in the late nineteenth and early twentieth centuries. The “school of 


historical relativism” felt that objectivity was naive at best. 


The Rise Of Historical Relativism 

Those who remained negative toward any objectivity in the historical sciences refused to 
acknowledge that it was possible to simply report the factual evidences found. They believed that 
it was up to the historian to interpret those facts, thus once again leaving history up to subjective 
interpretation. It did not take long for this sentiment to make its way through the halls of 
academia. The idea of relativism that began in the 1800’s had infiltrated every aspect of society 
by the mid 1900’s. Relativism is now deeply rooted in every facet of culture in Westernized 
civilizations across the globe. 

This has not merely been a secular trend, but the ideology of relativism has pervaded the 
campuses of seminaries for nearly the last one hundred years. It started as a seed of thought in 
some seminaries and has blossomed to the extent that it is difficult in post-modernity to find a 
training facility for ministers that remains faithful to the inerrancy of Scripture. What did this 
mean for the Christian faith? It meant that the historicity of the Bible was now up to the 


interpretation of the person doing the research of biblical facts. 


°°°Craig, Reasonable Faith — Christian Truth and Apologetics, 216. 
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What is the biggest problem with this understanding of how to interpret history or 
historical literature? 





In a culture that demanded that everything be witnessed at the risk of having an event fall 
into question; the reality of the miracles of Jesus were now to be discounted from explaining the 
historical figure of Jesus. The result of this dilemma ended up, in many cases, that in the search 
for the historicity of the real Jesus, He began to take on the image of the person doing the 
research. How is the theologian or scholar to get around the problem of the lack of the need for 
direct access to first-hand witnessing of any events from the past? In an effort to answer this 


dilemma we need to understand what the relativist’s arguments are. 


The argument for subjectivity remained: 

1. The historian interpreted the facts through his own personal understanding. 

2. There is no way to accurately test a historical hypothesis or the any given historical 
fact. 


3. Scientific research is not neutral, but subject to the bias of the one conducting the test. 


With these arguments alone, facing the sciences, the question came to be; how can 
anyone know anything at all? What is being questioned here is the ability to gain any knowledge 
from the past or any other type of scientific inquiry. If we look at this statement critically 
however, we notice that the relativist is posing the reality of an historical event against a 


subjective version of the actual event. For example, the statement: “Historical statements or 
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claims about the past are not objectively true or knowable,””* 


once stated is itself a past 
statement and thus is self-destructive. The point is, that even if everyone forgot the Holocaust for 


instance, it would not cease to be a historical fact. 


Getting Around The Claims For The Lack Of Objectivity 
The important thing to keep in mind is that a historical fact does not cease to be a fact 


based on what sociological ideologies surround the historian.”™ 


It is possible to test historical 
evidence and any hypothesis drawn by the historian. Objectivity of historical truths is attainable. 
While many individuals may have their own agendas, it is possible to use the science of critical 


analysis to test the validity of historical claims. There are three distinctive elements to objective 


historicity: 


1. “A common core of indisputable historical facts exists.”°> 


2. “It is possible to distinguish between history and propaganda.”*° 


3. “It is possible to criticize poor history.””*” 


Comprehending the fact that history is knowable is the first step in identifying true 
historical elements in a document. Then it is possible to assess how much is objective fact and 
how much is subjective. When studying the historical events surrounding the life of Jesus and his 
disciples, it is imperative that we take note of what presuppositions the historical writer may 


hold. Is the writer predisposed to a worldview of naturalism or supernaturalism? The historian’s 





°°*Doug Potter, “Problem Of History: Is History Knowable?” (lecture, Southern Evangelical Seminary, 
Charlotte, NC, September, 2013). 
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worldview will undoubtedly color the way that he eventually interprets the historical finding, but 
it will not change the reality of the discovery. Those who approach the historical evidence for the 
life of the Christ from a naturalistic point of view will find it necessary to explain the 


supernatural events (miracles) by some form of natural phenomenon. 


Can you give an example of a presupposition that would affect the way a person viewed 
the historicity of the Bible? 





Changing The Face Of Christ 

A Christ without miracles becomes an extraordinary man in history who had many 
profound things to say for the people of the first century. A Christ who performed miraculous 
deeds while fulfilling Scripture, is recognized as the Son of God who was far more than an 
extraordinary man. He is the timeless and long awaited Messiah who would reconcile the world 
to a holy God. It is through His acts in history that we are confronted with our own sinful nature, 
which makes many, if not most people uncomfortable. In reality, if the historian does not hold to 
a theistic worldview, he will not have all of the intellectual tools necessary to comprehend God’s 
supernatural intervention. This is where a naturalism bias will affect the historian’s interpretation 
of the facts. 

For our purposes as students of God’s word, it is best to follow the lines of historical 
scholarship when assessing the validity of anyone’s interpretation of the historical facts based in 


Scripture. Scholars accept the reliability of primary and secondary sources. Primary sources are 
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the types of documents that we have been discussing in the last four chapters. It is a document 
produced by someone from the time of the events in question.°* It is not necessary that the 
document be the actual original, as a copy of the original is legally acceptable. That is why we 
study the validity of the manuscripts that we have from antiquity which make up the Scriptures. 
Professional historians have accepted the historical validity of the New Testament 
documents. It is those critical liberal scholars, however, who remain as some of the most 
negative and vociferous group against the historical reliability of the Bible.” Ironically, Roman 
scholars have long accepted the historicity of the book of Acts and take it for granted that it is a 
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valid assessment of life in first century Palestine.“’” The critics who remain skeptical are those 


271 
In 


who continue to base their skepticism on pre-archeological evidence (prior to the 1950’s). 
other words, their arguments are based on presuppositions that have long been disproven. 
Historiography is a science, and when we are called to make a defense for the reliability of the 
Bible, the tools used to validate what we hold as sacred are based on what centuries of historical 
scholarship accepts as valid ways to test for factual evidence. 

The two main sets of tools used are known as lower and higher criticism. “Higher 


Criticism examines the source of the text.”?”” 


The questions asked in higher criticism are those 
which we have been focusing; who wrote the original, when was it written, is the content 


reliable, is it authentic, and so on.”/3 Lower criticism takes a close look at the text itself.””* The 





**8P otter, “Problem Of History: Is History Knowable?” Lecture. 
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questions asked are what are the available manuscripts that have been used in the reconstruction 
of the New Testament, what types of attempts have been used in the reconstruction? In the 
second part of this lesson, we will take a look at the writer’s purpose as we study the letters to 


the Philippians and the letter to the Colossians. 


REVIEW 
Tools Used To Study Historical Accuracy 


Higher Criticism: examines the source of the text: 
Nature of evidential Inquiry 

Integrity of the witnesses 

Dating of the originals 

Accuracy of the witnesses 

Accuracy of the documents 


Study of secular claims made 


VV VV VV WV 


Study of archeological evidence 


hy 


Lower Criticism: examines the text itself: 


Vv 


Study the quality of manuscripts that exist 


> Study of the reliability of the manuscripts used to reconstruct the originals 


*7 Potter, “Problem Of History: Is History Knowable?” Lecture. 


STUDY QUESTIONS 
For Reflection 


1. What is the first step to identifying true historical elements in a document? 


2. On what do the majority of skeptical scholars base their disbelief in the historical 
reliability of the New Testament documents? 


3. What does higher criticism examine? What questions does higher criticism seek to 
answer? 


4. What is lower criticism? What does this tool seek to find? 


GROUP DISCUSSION 


1. How will a worldview based on evolution affect the way a person thinks about the 
historicity of the biblical facts? 


a. How will it affect their view of Jesus? 


b. Is this a problem? Why? Or Why not? 


> How will you address this person’s naturalistic worldview? 
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Key Terms: 


A priori: An innate knowledge of something unseen, such as a behavior or understanding right 
from wrong. 


Circular reasoning: The attempt to prove that the Bible is true, by using the Bible to validate its 
own claims. 


Historiography: A critical examination of how we study the validity of a historical claim to a 
past event. 


Moral argument: defending the reality of absolute Truth based on the fact that if one does not 
have a basis for the idea of “good,” then they can have no sound basis for evil. Evil is the 
absence of good. 


Ontological argument: A metaphysical assertion that attempts to prove the existence of God. 
The basic premise from which it draws is that if one can conceive a perfect being, then that 
perfect being must exist. 
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HISTORICAL CONTEXT 
Writer’s Purpose 
Application of Scripture: Philippians — Colossians 

Every writer has a purpose in mind when putting thoughts to paper, or in print. When 
Paul wrote the epistles (letters) to the Philippians, and to the Colossians, he was writing to the 
churches which he had helped to establish in these communities. He wrote not only to encourage 
them, but to remind them of the role of the church in the world. Paul’s function was often one of 
a church planter. Paul would often start a church and then once it was settled he would move on 
to another area, always spreading the gospel. The church in Philippi is thought to be the first 
church established in Europe by Paul,”” and it still stands today in ancient Greece. 

Philippi was a Roman colony, and it is believed that Paul was in a Roman prison, either 
in Rome proper or Caesarea (Acts 24:26-27; 28:30) when he wrote this letter to the Philippian 
community. Although there are scholars who believe that he may have been in the city of 
Ephesus due to its proximity to Philippi, there is no direct or indirect evidence for this theory. 
There is, however, credence to the idea that Paul was held as prisoner in Caesarea when he wrote 
this letter (see Acts 24:27). Caesarea was the capital of the Roman province of Judea. From the 
book of Acts, we learn that the duration of his imprisonment there was at least two years. This 
time factor would allow for a few communications to go back and forth from Caesarea to 
Philippi, and also from Rome, which is actually closer to Philippi. Luke, the author of the book 
of Acts, tells his readers that Felix, the Roman governor in Caesarea at the time, gave orders to 
allow Paul liberty, and to have access to his friends who came to help him (Acts 24:22-23). This 
fact indicates that he would have clearly been able to communicate with the outside world; 


making correspondence possible. 





*71_uke Timothy Johnson, The Writings of The New Testament, 3rd ed. (Minneapolis, MN: Fortress Press, 
2010), 325. 
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As mentioned in previous lessons, it is imperative that the text be fully understood, and 
that the reader give their attention to the context in which the document was written. Such is the 
case here. Notice that in Philippians 1:7 there is the implication that Paul has already been given 
a hearing, yet he is still imprisoned (Phil. 1:16). These pieces of information are consistent with 


the events which took place in Caesarea.*”° 


The book of Acts clearly mentions that Paul 
defended the Way, the gospel of Christ, as he stood before Felix and remained in prison even 
after Felix left his position as governor (Acts 24:20-21). It does not truly matter where Paul was 
when he wrote to the Philippians, because it does not change the purpose of the letter. One thing 
we know for certain is that Paul was in prison and was expressing his gratitude for the 
faithfulness of the church in Philippi for supporting him during his imprisonment. What is also 
beneficial is that the information about the political official, Felix, mentioned in the book of Acts 
is also helpful in dating at least on of Paul’s imprisonments. 

In antiquity, prisoners were not treated as humanely as they are today. The prisoners had 
to depend on their friends and family to feed and clothe them while in custody. If they had no 
support from the outside they would have little to nothing to eat or wear. Paul’s letter is 
structured around the principle of fellowship. The community of believers is admonished to 
practice true fellowship, unlike the fellowship that the world practices where everyone seeks 
after their own personal interests. Even though Paul was not with the Philippians they continued 
to treat him as part of their community as they shared what they had with him. They were truly 
reflecting the meaning of what the Christian community should look like, as God’s community 


knows no geographical boundaries. 





*®Gerakd F. Hawthorne, Word Biblical Commentary, vol. 43. Philippians, ed. David A Hubbard and Glenn 
W. Barker. (Waco, Texas: Word Books Publisher, 1983) xl — xli. 
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When studying Scripture it is also helpful to look into the deeper meaning of key words 
or themes in a passage or group of passages. One casualty of translating any text from one 
language to another, however, is that some of the deeper meanings are lost. Although the overall 
import and intention of Scripture has been preserved for all future generations, the ancient 
languages of Hebrew and Greek many times were written with a beauty and elegance which the 
English language fails to capture. Paul’s letter to the Philippians is one such case. This is a letter 
filled with the “language of friendship.” In order to appreciate the force of the intended meaning, 
one must revert to the letter’s original Greek language and contextual significance. 

Greek moralists were captivated with the topic of friendships. Paul’s language, therefore, 
would naturally be directed toward eliciting a response from his Greek audience.””’ In this 
society, it was clear that friendship was analogous to fellowship. Living in fellowship meant that 
the community shared all that was material and spiritual with one another. To be at one 


spiritually was to see each other as “another self.”””* 


The language that Paul utilized made much 
use of the prefix “with” (syn), since friendship signified a life of togetherness. 

Paul’s use of the prefix “with” in this context clearly implied “fellow.” When the text is 
studied in its original Greek form, the prefix is found attached to verbs such as; “struggle” (1:27; 
4:3), “rejoice” (2:17, 18), “be formed” (3:10), “receive” (4:3), and “share” (4:14).?” This is a 
constant theme throughout the letter also found in his choice of many of the nouns used. If the 
reader correctly translates each occurrence adding “fellow” to the verb or noun, the wording 


becomes very deliberate and powerful. The full meaning is clear and unmistakable. The intent is 


to convey a community which is at one spiritually. 





*" Johnson, The Writings of The New Testament. 328. 
** Ibid 


2™ bid. 
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To be at one spiritually is to be of the same mind. In other words, to be in spiritual 
fellowship is to have one mind on the foundational Truths of the Christian faith. Understanding 
the harsh reality of original sin and our natural inclination to reject the things of God is a 
fundamental truth that must be understood in any Christian community. When there is no 
acknowledgement of human depravity, for instance, there cannot be a full comprehension of our 
desperate need of a Savior. If professing Christians do not accept this fundamental truth, then 
Christ becomes merely a good example on how to live well, but his death on the cross will mean 
nothing other than an unfortunate predicament. The danger then would be a dysfunctional 
community where humanity begins to decide what “good” deeds need to be accomplished to 
work out one’s own salvation, with each new generation setting its own agenda. 

As a result, salvation is then placed in the hands of mutable and fallible humanity. This 
is precisely why God provided a way of redemption that would satisfy his ultimate justice. Paul 
touches on this theological premise in 2 Corinthians 3. His theology also remains consistent in 
his letter to the Philippian church as he stresses the reality that salvation does not come through 
human effort, but through the gift of God in Christ. The community of believers is to thus realize 
that just as Jesus came to serve all of humanity, a Christian community is to serve each other. 

A community in fellowship is a community which sacrificially serves each other. A 
society where there is no self-interest which takes precedence over the welfare of others, 
remembering how the Christ humbled himself for our sake (Phil 2:6-11). A population where its 
members live with a humble heart, as did Jesus (2:3). This is a way of life that was then (and 
remains to this day) completely antithetical to the way the rest of the world lives. This is an 
impossible lifestyle which can only be achieved when one is living and operating within the will 


of God through Christ (2:5). Paul continually exhorts to the church at Philippi, that the Christian 
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community should be one where all live to imitate Christ and should exhibit a self-sacrificing 
love for other believers. 

This message would have been very striking for these new Christians, as the political 
leaders of the day were scheming to kill each other to gain control of the coveted seats of power 
in the Roman Empire. History records that the Emperor Nero even had his own mother murdered 
in A.D. 59.7*° Christian living should continue to be lived out in stark contrast to the way the 
secular realm naturally lives. Paul even goes so far as to use himself as an example of one who 
is willing to cast off all titles and prestige given to him through the recognition of fellow humans. 
Chapter three of Philippians is for all intended purposes, Paul’s highly impressive résumé. He 
could easily boast about his accomplishments as a Jewish religious leader, but he has chosen to 
shed all that is of value in the eyes of humanity and instead clothe himself in the humility of 


Christ. Paul teaches his audience that the better way is the way of the cross. 


Do you seek the approval of humanity before you seek God’s approval? If so how? What 


steps can you take to give that idol over to God? 


The way of the Cross will be far more rewarding than the fleeting recognitions of this 
world. As you read the letter to the Colossians, you may have also noticed that Paul continues to 


encourage the hearers to grow in their knowledge of God through Christ. Geographically, 





*8°Merrill C. Tenney and Steven Barabas, eds., The Zondervan Pictorial Encyclopedia of the Bible (Grand 
Rapids, Michigan: Zondervan, 1977), 4:410-411. 
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Colossae was a city situated in the Roman Provence of Asia. In Paul’s day, the city of Colossae 
was not as significant to commerce as it had been prior to Roman control. Even so, it was still a 
vital community and God chose to look upon the Colossian community with favor and plant a 
church that would bring the hope of Christ in their midst. There may be more than two millennia 
between Paul’s teachings to the early Church and the Church of the twenty first century, but the 
message remains the same, as do the dangers. 

The church at Colossae had never met Paul face to face, but he knew all too well the 
challenges which that community was up against. Colossae was known for its captivated interest 


in the mystical and magical. 


Who does Paul address as a fellow servant in the first chapter of Colossians? 


Tradition tells us that Epaphras is the one who founded the church in Colossae. He was also 
imprisoned with Paul for his faith in Christ. Just as in all of Paul’s correspondence with the 
churches, he uses language which the hearers will understand. In chapter two, he writes about the 
mystery of God found only in Christ. He also encourages them not to be taken captive by the 
philosophies and traditions that are based on human thinking. What does he beseech the 


Colossian’s to do in chapter two? 
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What would be the danger to these new Gentile Christians if their leader were no longer on-sight 


to guide them? 


If you answered syncretism, which is the blending of the ideologies and philosophies of the 
world mixed with the purity of Christ, then you are correct. Only the Christian message brings 
true hope to all people. The philosophies of mankind are always based on works and deeds. The 
problem is that there is never a standard or a final goal that can realistically ever be achieved. It 
is known that there were ideologies which indicate that there were gnostic influences in this 
community. These teachings suggest that Jesus’s humanity was an illusion and that he did not 
truly come in the flesh. Therefore, his crucifixion was not fully sufficient for atonement or 
salvation. 

Without the sufficiency of Christ, then people will be tempted to create their own 
benchmarks to spiritual achievements. Once there are new rules and hoops to jump through, the 
claim to spiritual superiority is sure to follow. This mentality is naturally divisive and will 
always negate the harmony within a community. The people at Colossae would have been an 
easy target for false teachings of salvation, without proper direction. It is important to remember 
that these new believers were polytheists before they were introduced to the Hebrew God. 
Without the direction of their pastor it would have been very easy for them to be convinced by 
other Jewish sects that they needed to add to what Christ had already done for them. Or, for that 
matter, that they did not need to do anything differently in their lives since Christ had come and 
mastered it all for them; this is commonly referred to as “cheap grace.” 

Paul shows his deep concern for the people of the Colossian church by the language 


which he chooses to use. Throughout chapter two Paul makes use of monetary metaphors to get 
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his point across the recipients of the letter. According to some biblical scholars the term used for 
treasures (Col 2:3) was not a common word used by Paul, nor is the phrase used in the Hebrew 
Scriptures. It is believed that Paul specifically uses this terminology because it is the term that 
the Gnostics used frequently.**' By using a term that the opposition used, Paul could redirect the 
church at Colossae to focus on the treasure of wisdom which can only be found through the 
knowledge of Christ. Furthermore, his purpose was to point out that God’s knowledge is in no 
way “secret.” 

Paul’s intent was always to draw people’s attention to the one true God. True wealth 
came directly from the knowledge and wisdom of God. The idea that one could become 
spiritually mature through human accomplishments was then and remains today an illusion. 
These ideas were the hollow philosophies designed and brought about by men, as opposed to 
seeking after and getting to know the true source of all wisdom. Paul consistently pointed to the 
living God as the absolute source of all wisdom and power in the universe. There is no question 
that Paul was guided by the Holy Spirit and these truths have been preserved for all who seek 
and profess the Christian way of life. We too should point others to the wealth that lies in the 
knowledge of God through Christ. 

It seems that Paul spends more time in prison than out of prison during his ministry. The 
letters to the churches in Philippi and Colossae are certainly good indicators as to the 
consequences for standing for God’s word in a pluralistic society. Paul could easily complain 


about his circumstances, but instead what does he do? (Phil 1:12-18) 





*8!Peter T. O’Brien, Word Biblical Commentary , vol. 44, Colossians, Philemon, ed. David A. Hubbard and 
Glenn W. Barker (Waco, Texas: Word Books, Publisher, 1982), 95-97. 
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What reasons does he give for his attitude? 


Paul talks about living a blameless life, but how is this achieved? Not only in these epistles, but 
in other writings of Paul, he frequently tells the readers and hearers the importance of being 
filled with the Holy Spirit. This is a state that can only be achieved through the work of God and 
the intentional and unrelenting quest for God’s direction (1Thes. 5:17-22). Scripture tells us that 
we cannot even come to God unless he calls us to himself (John 6:44). 

Many times in life it is natural for us to feel left out our depressed because we feel that no 
one loves us or cares about us. Rest assured, however, if you are reading this material and taking 
it seriously, that God is calling you to himself. Otherwise, you would have absolutely no desire 
to turn to Him. We should always take this invitation seriously and take the opportunity to seek 
His face. You will find that by seeking the face of God through the study of his word you will 
begin living a life that desires nothing more than to please him. The apostle Paul was well aware 
of the beauty and peace which comes only from a true love and reverence for God. That is why 
he was able to continue on in ministry spreading the gospel regardless of the severe persecution 


which he received. 
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Although the tools used for the study of the historical validation of the New Testament 
documents have been proven to be objective and accurate, it is imperative to keep in mind that 
the Bible is more than a historical document. The Bible is also a theological book as it claims to 
be the Word of God. The implications of this can be overwhelming. The consequence of this 
claim is that not only should the text be historically accurate, but it must also be theologically 
sound. It is possible to have all of the historical facts validated, yet end up with a book that is 
theologically obscure and ambiguous. Throughout the Bible, however, we find an astounding 
consistency in the nature of the Creator. 

While seeking to validate the veracity and authority of the Bible’s New Testament 
documents, we need to test for the continuity of the entire text and make certain that the way 
God is represented is consistent and coherent throughout. Part of that test is to study the meaning 
of the words used in their original Greek, found in the New Testament documents. As mentioned 
above, Paul is intentional when choosing his written words to the people in Philippi and Colossae 
(as he is also in his other letters). Furthermore, not one of the authors of the New Testament ever 
distorts the image of God. They are all describing the same immutable ultimate Being in their 
writings to the various people groups with whom they are engaging. 

Every single author of the New Testament is writing in a unique context in their own 
style of writing, yet the message remains the same as does the character of God. It is greatly 
beneficial (but not necessary) to the reader to know the deeper meaning of the original language 
in order to grasp the passion with which the writer speaks to his audience. These accurate 
translations are also helpful clues for the modern day reader as they strive to maintain the 
intended meaning of the Gospel message. The coherence between the various portions of the NT 


stands as evidence to the theological reliability and soundness of the Scriptures. 
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REVIEW 


STUDY QUESTIONS 


For Reflection and Theological Focus 


. Paul was frequently persecuted for spreading the Gospel of absolute Truth. Can you share 
with your group a time that you were persecuted for standing of God’s Truth? Have you 
ever had the opportunity to explain to others why Jesus is the only way to heaven? If so 
what happened? 


. In Philippians 1:21 — What does Paul mean by this statement? 


. In Philippians 2:12, Paul tells us to work out our salvation with fear and trembling. What 
does he mean by this? Reread this verse and pay attention to the entire passage. Why 
should Christians be fearful, especially since Jesus was always telling his disciples not to 
fear? Hint: read Luke 6:46-49 and Matthew 7:15-27. 


b. Are you convicted to change any of your ways after reading these passages? If so, 
record what you will do differently starting today and date this entry. 


. Read Colossians 3:1-17. What is Paul asking people to do? Why would he ask these 
things? 


. Read Jerimiah 3. After reading this chapter, focus on the last verses 11-24. What is God 
calling his people to do? 
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a. As Christians we have been grafted into the family of Israel. When God sent his 
son to show all of humanity the way to return to him, this was a call for us to 
repent. When you read this passage, what is the tone which God uses through the 
scribe? 


b. Can you sense the love God has for those he calls to him? 


c. What are you doing today that is a response to this call? 


GROUP DISCUSSION 


1. When you understand the original meaning of the language used in these Scripture 
passages as described in this lesson, do you believe that the character of God is changed 
from what you find in other parts of the Bible? 


a. Explain your response and give an example. 


2. Do you see the importance of a theological consistency throughout Scripture? 


a. Why is coherence so important when discussing the nature and character of God? 


b. Is it important that the Old Testament depict the same characteristics of God as found 
in the New Testament? Why? 
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c. Have you ever been exposed to a religion where the character of God changes? Please 
give an example and discuss this with your group. 


3. Explain to your group how the translation of the “fellowship language” that Paul uses to 
the Philippians helped you better understand the passion with which he conveys the 
Gospel message to the people of Asia Minor. 


a. Do you see a similarity between his message and the other authors of the New 
Testament? Give some examples. 


4. The next time you have the opportunity to have a conversation with you skeptical friend, 
how will you use this information to defend the historical and theological reliability of 
the Scriptures? 


Key Terms 


Fallible — Not perfect. Having the tendency to make mistakes. 


Gnostic — A word derived from the Greek word gnosis which means “knowledge.” Here, the 
idea of obtaining a “secret” form of knowledge through certain rituals and asceticisms. The 
heresy in Gnosticism was that its adherents professed that Jesus was not sufficient for salvation, 
but that he was a starting point to gaining the secret knowledge needed for true salvation. 


Mutable — The tendency to constantly change. People are constantly changing their minds, they 
are fickle; unlike God who is immutable and does not change. 


Secular — The world. When referred to in the current context it is meant to convey the ways and 
mindset of the world outside of the Christian community and Biblical worldview. 


Attributes Of God: 


Immutable — God does not change. He is consistent in his promises and his requirements. 
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Communicable — God is the source of all community. God represents community and has always 
desired to commune with his creation and for his creation to commune with each other. 





Gracious — He is a God of grace. He came in the form of a human that we might begin to 
understand his desires for our lives. Then He humbled himself at our feet (John 13) in order that 
we begin to realize the depth of our own depraved nature. 


Merciful — God is the source of all mercy. He has shown us mercy in the way that he continues 
to work out our redemption in his plan for humanity. 
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APPENDIX A 
PURPOSE AND EMENDATIONS MADE FOR DIGGING DEEPER STUDY 


March 22, 2016 


My target audience for this workbook has always been the spiritually mature Christian 
lay-leader. The test group of fifteen individuals who studied the lessons and then attended the 
weekend seminar (fourteen attended) on February 20 — 21, 2016 represented six different 
churches in the Virginia Beach, Virginia area and were for the most part lay leaders. Even 
though my test group did not all fit the desired target audience criteria, I found the results of the 
seminar quite enlightening. Each participant was asked to fill out a quantitative pre-evaluation 
(which has been included as part of the material) before reading the workbook and a post- 
evaluation after attending the seminar (please see results in Appendix A-I). In addition to the 
evaluations, Dr. Janosik suggested that I request that the attendees fill out a ten question survey 
to access the level of difficulty of the study (please see Appendix D). 

What I discovered overall, was that the spiritually mature Christians in the group truly 
embraced the information in the workbook. They were grateful for the study and wanted to hold 
another seminar. Some of the participants expressed interest in the desire to hold a couples study 
of the material in order that their spouses attend. There was one woman in the group who was a 
new believer. She was determined to understand the material, but had some trouble with the 
concepts of literary criticism; admittedly, this is what I expected would happen with a new 
believer only because she was not very familiar with Scripture to begin with. I had to give her 
credit, however, because even though it was difficult material she attended both days of the 
seminar. 

The responses from the questionnaire revealed three very positive take-a ways for the 
test-group and five areas where many of the participants had difficulties. I have taken these 
difficulties into consideration and have made the necessary adjustments. The majority enjoyed 
learning about the historical reliability of the Bible. Unfortunately, there are many preconceived 
ideas of how the church eventually came to accept the documents which form the Bible, and this 


study is intended to clarify the facts about its’ historicity. There was also enthusiasm about the 
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amount of evidence which we have that validates the biblical material. Surprisingly, there was a 
student who even found value in the last chapter which covered historiography. 

Although I was delighted that at least one individual enjoyed the historiography section 
enough to mention it on the survey, the most seasoned participant in the group commented to me 
verbally that she did not understand why it was necessary to have that topic in the material at all. 
This same individual also suggested that I clarify at the beginning of each chapter what the 
purpose is for each particular section. In addition, she thought that some of the lessons seem to 
end without a conclusion. In light of her comments, I decided to integrate explanations 
throughout each chapter to remind the student why and how each tool used in validating 
Scripture plays an important role. 

The whole concept of form criticism and redaction was difficult for everyone. What I did 
in response, was to make the chapters more interactive. By doing this, the student is given the 
opportunity to stop and think about what he has just read and then to explain it in writing. This 
type of learning engages the different parts of the brain and encourages learning at a different 
level. Hopefully, with this interactive structure the students will better understand the 
significance of not only how redaction has been used, but also the other tools used in historical 
literary criticisms. 

My goal is to help people understand the logical ends to the liberal criticism which seems 
to perpetuate itself in the media, even though historical scholars have found the tool of redaction 
insufficient for either validating or invalidating historical events. There seemed to also be a 
broad consensus of confusion on the whole concept of higher and lower criticism. As a result of 
the difficulties I wrote a very simplistic explanation of what literary criticism is and how it is 
used. In chapter six, I have included two questions asking the student to define both lower and 
higher criticism and then to explain what part each one plays in validating the historical 
reliability of Scripture. 

As for the vocabulary that is in bold letters throughout the study, my initial intent was to 
provide a glossary at the back of each section with these key terms. One of the individuals who 
reviewed my work (up to page 69), but was not a part of the official test group, strongly 
suggested that it would help to define the term right after it is used. Due to this observation, I 
decided to do both. Each chapter now has a glossary of the key terms after the lesson portion and 


after the theological section. I believe that it will be helpful in two ways; first, while reading the 
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student will have instant clarification and second, the student will be able to easily reference any 
key term quickly by looking in the glossary at the end of the section. 

Not only did Dr. Janosik point out to me that the amount of material which I present in 
this workbook could possibly be overwhelming for the average person, the seminar participants 
confirmed it. It is clear to me that I needed to make a few amendments to this paper in order to 
make it more people friendly. To begin, I re-wrote portions of each chapter to explain in simple 
terms why certain steps in the critical analysis of the New Testament are important. Second, I 
filtered through the information which I provide and have broken it up into manageable sections; 
for instance I have taken the introduction and titled and subtitled each new point for easier 
reading. In conjunction with breaking up the material with clear titles and subtitles, I have 
interspersed questions which are related to that particular topic immediately after the material 
covered. I have provided a space for the student to write out the answer. I believe that by asking 
a question about the material in each given section, the student will be forced to go back and read 
over the information given if she cannot easily answer the first time around. 

In addition to including distinct sections for every new concept and providing brief 
review questions where appropriate, I have included a review section at the end of the lessons 
and theological sections to give the student the opportunity to review each chapter with a study 
guide at the conclusion of each section. The study guide has a question and answer area as well 
as an overall review which will highlight the main points of the chapter in outline form. One of 
the individuals who thoroughly reviewed the workbook, but was not a part of the test group, 
pointed out that she became frustrated when I had provided a fill-in-the-blank table within the 
material in chapter two. Her frustration came as a result of not knowing what to fill-in. It seems 
that most studies provide a key to the solicited responses in Bible study workbooks. 

My thought in this area is twofold. First, if I place an answer key at the back of the book, 
some individuals may just use it without first contemplating on the answers, which I feel is the 
lazy way out and hinders the learning process. Second, if I do not place the answers in a section 
at the back, people may either fill-in incorrect information, or become frustrated because they do 
not understand the material. Therefore, in an effort to aid the student in the learning process, I 
ended up providing a key at the end of the chapter. Later, (not at this time) I intend on including 
a way for the student to find the answers to the questions on my website. The purpose of having 


them go online would be to allow me to elaborate on the answer either in written or video 
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format. My thought is to eventually provide a video of the workbook as a series of lectures that 
align with the chapters in the book. 

One of the participants in my test group happened to be a pastor’s wife who had taught 
apologetics for many years before her husband retired about two years ago. She gave me a very 
valid suggestion in that she felt that each chapter was lacking a specific focus. I found this 
critique to be of value since it is easy for me to begin writing with the belief that I am explaining 
the topic at hand yet not take into consideration that the reader may never have encountered this 
subject matter before. In order to remedy any confusion I have gone thorough each chapter and 
added explanations of why the tool being studied is relevant to the Bible and our ability to 
defend it.. I have also added material throughout each section reminding the student why this 
tool is significant to validating Scripture. 

In addition to the fifteen participants involved in my test group (those who read the 
workbook and of which, fourteen attended the seminar), I had three spiritually mature, active 
Christians who reviewed this material. They were by far my harshest critics. One of them 
pointed out that she was confused by the layout of the study overall, and she found it frustrating. 
Her comment made me step back and take a look at how I had organized the workbook, and I 
agreed with her observation. What I decided to do is to have each chapter prominently displayed 
at the top-center of the new chapter. In order to avoid confusion, the second half of the chapter 
begins on a new page with the section title to the far left of the page. This layout will remind the 
student what historical critical tool is being taught and it prompts the student to use the tool in 
interacting with Scripture and its theological implications. 

Each chapter consists of two sections, the first of which covers the historical investigation 
of ancient sources and the second part shows how to apply this new knowledge with the 
Scriptures. This second half of the lesson is where I want the participant to begin to actively 
recognize the details of Scripture that make it historically accurate and viable. What I do not 
want to happen is that the student get so bogged down on the details of the first half of the 
chapter that they forget the fact that this is God’s word. And that there is much to glean in the 
way in which He works through the writers and how it has all been preserved for us. I have taken 
into great consideration all of the subjective critiques from the surveys, verbal suggestions, and 
from the pointed comments made by my three critics. | have addressed all of the criticisms and 


have systematically made the necessary adjustments in the current material. 
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Aside from the surveys, I found the quantitative evaluations to be very enlightening (see 
Appendices B and C). My goal to point out the need for apologetics was clearly achieved as is 
evident by the quantitative analysis results (question 3). There was a positive shift in the 
understanding that the New Testament is the inerrant Word of God (question 4). I was delighted 
to see that everyone finished the study having full confidence that the Bible is indeed the Word 
of God (question 1). There were three students out of fourteen that were not quite sure when they 
began the study and were confident about the Word after the study and seminar. I consider this 
alone a success. 

What I tend to see time after time are average well-meaning Christians who want to have 
more of a voice when speaking into the issues of our day. They remain silent because they are 
not fully confident that the Bible is indeed the Word of God and can be defended on secular 
terms and not just on abstract faith concepts. This dilemma includes pastors and ministers. I 
designed this study to slowly progress the student through the tools used in historical analysis as 
opposed to writing everything out all at once in a compressed chapter format. 

I was also happy to see that at the end of the study more of the students felt comfortable 
with and (question 2) obligated to share the Gospel with others outside of the church (question 
5). It was, however, clear that the practice of historical criticism was difficult for the people to 
understand. Due to these difficulties, I have simplified the technical language by further breaking 
down what literary criticism is and explaining exactly how it is used to verify authenticity 
(questions 6, 10, and 11). My goal is to make these concepts as simple as possible for the 
average person. 

On a more positive note, the results revealed that there was a very positive shift in the 
student’s confidence of sharing how the New Testament was formed (question 13). After the 
study of the workbook and the lecture series all of the students began to see the validity in the 
importance of outside sources when verifying the veracity of the Bible (question 14). There was 
also positive movement in comprehending that secular historians have aided in validating the 
claims made in the New Testament (question 15). 

I have noticed first-hand that Christians tend to have a terrible reputation for not being 
very bright when it comes to technical issues, I know this is not universally accurate, but I have 
experienced the rejection of many churches to encourage their parishioners to explore the more 


technical issues about the Scriptures. So I was pleasantly surprised as I noticed a positive shift in 
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the participants’ recognition of the value of historical critical study (see question 16). At the start 
of the study I had three students disagree and two with no response, out of fourteen, that it would 
be valuable to study the technical aspects of the historical reliability of the NT. At the end of the 
study only one student did not agree while the other four moved to the agree category. I feel this 
is a good sign. 

I attribute the one student that remained negative to the fact that originally I had not 
provided either a review section or a study section for them to process what they were learning. 

I believe that the negative movement on question 20 (Apologetics is too academic and is not that 
important for people when sharing their faith with others) was also due to a lack of review 
material. The concepts for historical literary criticisms are not in the average person’s vocabulary 
which makes it that much more difficult to learn. I do believe, however, that given time and 
repetition the majority of students will begin to understand the material. 

I firmly believe that the key to becoming a confident Christian is to understand how God 
has preserved the record of his interactions with humanity and creation in the Bible. When one 
steps outside of the “blind faith” zone and into the reality of a world that wants proof on its own 
terms, the tools used in the sciences and in logic become valuable aids in engaging the culture. 
Knowledge brings confidence, and learning the tools of engagement brings wisdom. It all begins 
with the Bible and should also end with the Bible. My goal is always to bring people to knowing 
God better. Two of the most important questions on my evaluation survey were 18 and 19. “The 
New Testament manuscripts are exceedingly accurate” and “the Bible is subjective to one’s own 
personal experiences in life” respectively. 

The pre-test revealed eleven of the fourteen in the agree category and the post-evaluation 
revealed a positive shift of all fourteen to the positive category. If an individual begins to see the 
evidence to the historical reliability of the New Testament it is not only a step to knowledge, but 
a step to know and to appreciate the wonders of a God who made it possible to trace His 
interactions with us. On question 19, the test group began with three of fourteen students 
believing in the subjectivity of the Scriptures and ended with only one continuing to lean in that 
direction. This is not the ideal outcome for me, but it is encouraging that two students of the 
three began to see the objective authority of the Bible. 

Now that the workbook is complete with interactive questions interspersed throughout 


the lessons, and a review section in the back of each lesson, I am confident that the students will 
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be in a better position to reflect on what they are learning. I have also made sure that each 
concept is explained as I have added reminders as to why these tools are important to the 


historical reliability of the New Testament throughout the text. 


APPENDIX B 








Check the appropriate response which best describes your current attitude | => © = © 
or conduct. 2 3] 9] & | 2 & 
8h h| 2] § 2 
Act) o;/A |naA 
1. Ihave full confidence that the Bible is the word of God and hence it is 


inerrant and holds full authoritative value for my life. 












































2. Lam comfortable with sharing the Christian message with others in 
the church. 

3. Isee the value in the use of apologetics in witnessing to others. 

4. I feel that the New Testament Scripture is a reliable source for 
absolute Truth. 

5. I feel obligated to share the Christian message with others outside of 
the church. 

6. Iunderstand what literary criticism is. 

7. Tactively seek out people in my sphere of influence with which to 
share the Gospel message. 

8. Ispend time daily reading my Bible. 

9. Iread my Bible because I believe that it is important to be prepared to 
give an answer to people around me that have questions about God 
and Jesus. 

10. I understand what lower criticism is. 

11. I know what higher criticism is. 

12. Ican name at least three archeological finds that have added to the 
validity of the New Testament. 

13. I feel confident that I can explain how the New Testament was 
formed. 

14. I understand the importance of outside sources to the historical 


reliability of the Bible. 
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15. 


Ican name at least two secular historians that mention Jesus in their 
writings. 





Check the appropriate response which best describes your current 
attitude or conduct. 


Strongly 
Agree 


Agree 


Disagree 


Strongly 
Disagree 





16. 


I understand the importance of reading material that will teach me 
more about the technical aspects of the New Testament. 








17. 


Atheists intimidate me, so I just avoid talking about Jesus with them. 





18. 


The New Testament manuscripts are exceedingly accurate. 





19. 


The Bible is subjective to one’s own personal experiences in life. 





20. 


Apologetics is too academic and is not that important for people when 
sharing their faith with others. 





2 


— 


. A person’s faith should be kept private. 





22. 


It is not my responsibility to make disciples of others. That is a 
pastor’s job. 





23. 


All religions are basically saying the same thing and are equally valid. 





24. 


Everyone who goes to church is a Christian 





25. 


The Bible has some good moral suggestions, but they may not pertain 
to everyone. 
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APPENDIX C 





| have full confidence that the Bible is 
God's Word 


m Strongly Agree 

m Agree 

m Disagree 

m Strongly Disagree 


m No Response 





2. 1am comfortable with sharing the Christian message with others in the church 


m Strongly Agree 

m Agree 

= Disagree 

m Strongly Disagree 


™ No Response 





3. I see the value in the use of apologetics in witnessing to others. 





m@ Strongly Agree 
m Agree 


m= Disagree 


@ Strongly Disagree 


™ No Response 





4. I feel that the New Testament Scripture is a reliable source for absolute Truth. 





m Strongly Agree 


m Agree 
m= Disagree 
@ Strongly Disagree 


m No Response 








6. lunderstand what literary criticism is. 


m Strongly Agree 

m Agree 

m Disagree 

@ Strongly Disagree 


m No Response 





OrRPFN WstU DN CO WO 


m@ Strongly Agree 
m Agree 


m= Disagree 


@ Strongly Disagree 


@ No Response 
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7. Lactively seek out people in my sphere of influence with which to share the Gospel 


message. 





9 
8 
7 
6 
5 
4 
3 
2 
1 
0 


8. I spend time daily reading my Bible. 





@ Strongly Agree 

m Agree 

m Disagree 

@ Strongly Disagree 


m No Response 








m Strongly Agree 
m Agree 


m Disagree 


@ Strongly Disagree 


m™ No Response 
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9. |read my Bible because I believe that it is important to be prepared to give an 
answer to people around me that have questions about God and Jesus. 





10. I understand what lower criticism is. 


m Strongly Agree 


m Agree 
m Disagree 
™ Strongly Disagree 


m No Response 





CORN W BRN WD N 


11. I know what higher criticism is. 





m Strongly Agree 

m Agree 

m= Disagree 

@ Strongly Disagree 


™@ No Response 





OrRPFNW HU DN WO WO 





m@ Strongly Agree 
m Agree 


m= Disagree 


@ Strongly Disagree 


lm No Response 
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12.1 can name at least three archeological finds that have added to the validity of the 
New Testament. 


m Strongly Agree 


m Agree 
m= Disagree 
m Strongly Disagree 


m@ No Response 





13.1 feel confident that I can explain how the New Testament was formed. 





@ Strongly Agree 

m Agree 

m= Disagree 

@ Strongly Disagree 


™ No Response 





14. I understand the importance of outside sources to the historical reliability of the 
Bible. 





@ Strongly Agree 
m Agree 


m Disagree 


@ Strongly Disagree 


® No Response 





15. I can name at least two secular historians that mention Jesus in their writings. 





8 
7 
6 
5 
4 
3 
2 
1 
0 


m Strongly Agree 

m Agree 

m Disagree 

@ Strongly Disagree 


™ No Response 
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16. I understand the importance of reading material that will teach me more about 


the technical aspects of the New Testament. 





m Strongly Agree 

m Agree 

m Disagree 

m Strongly Disagree 


@ No Response 








m Strongly Agree 


m Agree 
m Disagree 
@ Strongly Disagree 


™ No Response 


18. The New Testament manuscripts are exceedingly accurate. 








@ Strongly Agree 


m Agree 
m Disagree 
@ Strongly Disagree 


™ No Response 


19. The Bible is subjective to one’s own personal experiences in life. 





ORF NWHU DN CO WO 


20. Apologetics is too academic and is not that important for people when sharing 


their faith with others. 


m@ Strongly Agree 

m Agree 

m Disagree 

@ Strongly Disagree 


™ No Response 











™@ Strongly Agree 
m Agree 


m Disagree 


@ Strongly Disagree 


@ No Response 
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21. A person’s faith should be kept private. 





ay 
oO 


9 
8 
7 
6 
5 
4 
3 
2 
1 
0 


@ Strongly Agree 

m Agree 

m= Disagree 

@ Strongly Disagree 


mw No Response 





22. It is not my responsibility to make disciples of others. That is a pastor’s job. 





OrRFNwWH UU DN WO WO 


m@ Strongly Agree 

m Agree 

m Disagree 

@ Strongly Disagree 


m No Response 





23. All religions are basically saying the same thing and are equally valid. 








m Strongly Agree 
m Agree 


m= Disagree 


m Strongly Disagree 


™ No Response 
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24. Everyone who goes to church is a Christian. 





ay 
oO 


m Strongly Agree 

m Agree 

m= Disagree 

@ Strongly Disagree 


™ No Response 


9 
8 
7 
6 
5 
4 
3 
2 
1 
0 





25. The Bible has some good moral suggestions, but they may not pertain to 
everyone. 





m@ Strongly Agree 
m Agree 


m= Disagree 


@ Strongly Disagree 


m No Response 
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APPENDIX D 


a 


DIGGING DEEPER 


February 21, 2016 
1. What did you find the most instructive in this lesson? 


2. Were there any concepts in the workbook that were too difficult to understand? 
(high J Lorn 


Aecuracy ogout Spr - worclinrs eo Redachinfabstrag 


3. Is there anything about historical reliability that you did not find in the workbook? 


wow dyke met clustrefiong 
Lynns 34g 5tetions 
4. Did you find that the lectures cleared up any misunderstandings that you had while going 
through your lessons? Hy gA++ 7 /oa—— 


5. What did you find confusing? a (of 7 ™42 - pechniced artad - “| 


Outbine — . : 
Hi Gon carer Cash eer - Redachor - leterary ch het 


6. How much of this workbook do you feel that you might be able to use right away? 


7. Did you find the material too difficult? 
worlds br he tne - the rma 


8. What would help you in your learning with this material? 
Sonn ,4Ce 
Maks tt simple 
Charts/ graphy — Com Araperers crampba- 


9. Would you recommend this study to others? 


10. Were you able to read through the entire workbook? 


- feed gutting Jo fills 
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APPENDIX E 


Kathryn, 


You have obviously put a lot of work into this project. The research is of a high caliber 


and your writing is clear and persuasive. You have done an admirable job defending the 


historicity of the New Testament writings and upholding the veracity of the Scriptures. 


This will be a great help to many people in future years. 


On the other hand, I have several suggestions and questions. 


1. 


One of the goals you have for the project is to produce a type of workbook that would 
engage the readers as they progressed through the material. This is a commendable 
goal. However, I’m not sure that placing most of the interactive material in the 
Scriptural sections would help your readers grasp fully the material from the content 
area dealing with the historicity of the Scriptures. You did not have many questions 
dealing with the main content, and yet this is the part that you want them to 
understand the most. Having them engage on the Scriptural portion is good, but often 
the questions that you had them deal with did not have much to do with the actual 
content of the teaching material. If you still want to have the engagement portion, 
which I feel would be good, I think it would be good to have a section of quiz-like 
questions at the end of each chapter (or content section). This would reinforce the 
ideas and also give the readers a chance to work with others, especially if the book is 
being used in a live seminar. The Scriptural engagement was good — it just did not 
seem to be directed to the content material as much. My suggestion, then, would be to 
come up with some questions after each chapter content area so that the readers could 
engage the material before they went on to the Scriptural part. 

In addition, in the questions for the Scriptural part, try to focus the questions, or 
engagement, so that the focus of the content would come out more. Some of the 
questions you brought up were good in regard to bringing out what the Scripture was 
saying, but it had little to do with the focus of the chapter. It would be better to keep 


your focus. 
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3. Also, you mentioned in your feedback from your seminar that some of the comments 
indicated that 





there was a lot of material to go through. I would agree with this 
assessment. If you were doing a straight research project, then you would be justified 
and what you included would be justified. However, you are trying to reach a balance 
between being scholarly and didactic, and this often requires some give and take on 
the scholarly side. Perhaps with some type of feedback or engagement feature for the 
first half of the chapter you could get away with the material you have written. I am 
just trying to put myself into the shoes of those who would come to a seminar on this 
topic. Perhaps it would work to set up your book with the content chapters together at 
the beginning and then have all the Scriptural material in a section that comes after. 
This way you could have then read chapter one, take a short quiz on the content, and 
then they could flip to the back and work through the corresponding Scriptural 
section with the question/answer format, etc. This would allow a physical switch of 
the mind and also allow you to handle these two areas separately, or together. I also 
think the division of the material would help your readers shift more readily into 
different cognitive roles. What do you think? 
material now in order to proceed on to the oral defense, since you taught the seminar 
on the present material and you have the surveys and analysis. You could finish up 
the rest for the final publication. However, it would also be good to have everything 
completed for your thesis. What do you think? 

5. As far as the completed thesis — we probably need to talk more about this, especially 
in regard to the final arrangement of the parts. I also would like for you to do a more 
thorough analysis of the feedback that you received from the seminar. You could then 
place this material in the present evaluation that you already provided. I am thinking 
of only three or four paragraphs that go into more detail about the analysis of the 


surveys. 


Other than these things, you are well on your way to wrapping this up. We will also need to talk 


in regard to setting up an oral interview. 
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Dr. Janosik, I believe that I have addressed all of your comments. Please let me know what you 


think. 


CHAPTER THREE COMMENTS: 

Kathryn, 

You wrote a long section on the traditions and beliefs of the people of Galatia. It was well 
written, but it seemed like a lot more material than you needed to make your point about Paul’s 
familiarity with the culture of that region. It may have been more effective to deal with Paul’s 
words section by section and then explain how they related to the culture at that time. Also, were 
you going to have an interactive segment for the Scripture analysis? 

Your section on the manuscripts was great! (First part of this chapter) The material was 
interesting and the information was helpful. Dr. Janosik, I agree with you that there are a lot of 
details in this section. I have cut out much of the information and integrated the importance of 
understanding the historical reality of these cultures throughout this section. Please tell me what 
you think. You may suggest that I need to continue leaving some material out. Thank you for 


your input, sometimes it is difficult to see the forest through the trees. 


CHAPTER FOUR COMMENTS 


Your Scriptural sections are good. It would also be good to keep reminding your readers 
that the reason you are going through a Scriptural passage is to demonstrate how important the 
historical accuracy of Paul’s epistle is in regard to the accuracy of the NT account. Use good 
transitions to keep your readers aware of what you are trying to accomplish. I have attempted to 
add more passages to demonstrate and remind the student the accuracy with which Paul speaks 
into the historical reality of his day. Please let me know if I need to continue to work on this 


application. 


